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bless them all and all of us.

vii

Revd H.E Akanbi, 
A retired Anglican Minister

Jgunjuliigbe celebrated his 70th birthday anniversary in January 1985.

FOREWORD

In order to show my appreciation and testimony, I am obliged to write 
something to accompany the bigger and remarkable History of Ipetu- 
Jesa gathered by Mr Tona Ogunjulugbe which must become a great 
sgacy to any citizen of Ipetu-Ijesa tomorrow.

I have, with great patience, gone through the remarkable history 
id have the following points, to make about the youngman* who 
boured to gather the History.

For his explicitness in the usage of English words;
For his retentive memory to gather all the points to make this 
big history of Ipetu Aro-Odd which later changed to Ipetu- 
Ijesa by the movements of the modern world when Christianity 
entered;
For his patience and his intelligence to go round to all the 
nooks and corners of Ipetu to gather the facts and the truths 
of the big history;

7or the above three qualities mentioned, I doff my hat for the 
g man who gathered the remarkable history.
adies and gentlemen, my advice as an elderly man to you all is 
whenever we see or take notice of any young man or woman 
by God Himself to do any great thing which will obviously be 

cial to all the people, we should at once back up such a person 
rayers and good words of advice if we are able to do so. If we 
: able to do so, we should wait patiently to see the result of the 
ork, without jealousy.
ze more, I congratulate his family too. I shake my fist to the 
o gathered this our remarkable History in person of Mr ‘Tona 
'ugbe. God bless the young man and all of us in the blessed 
called Ipetu ‘blessed town’ because of the young men and 
liven to the town by God. They are blessings to the town
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INTRODUCTION

'Tutelary domination of smaller towns by bigger one^^J 

earllieXn Divisional Officer issued out order that intel|. ' 
reno^must be compiled and submttted to him to enable 
understand theroot causeof what was causing d1Sruption in 
This afforded the Ipetu Improvement Union an opportunity to . ' 
the small history of Ipetu compiled and printed out. *

The first edition is indeed a short history which actually needed 
expansion which nobody cared to do until now that I feel like doing 
something.

I happened to be a school-master at St Paul s School, Ipetu-ijesa 
at the time these pamphlets were out for sale. I was a major seller of 
several copies to the school children and the town people in general. 
My position afforded me an opportunity to keep a few copies. The 
few copies I kept became very invaluable to me later. Many of our 
undergraduates usually called at my place to ask me series of ques­
tions on the history of Ipetu. The pamphlet used to be all I was able 
to give out.

I also observed that the brief History of Ipetu inserted in the 
History of Ijesa-land compiled by Mr J. O. Oni, then Principal of 
franmiyan Memorial Grammar School, Ile-Ife was the only available 
fact accessible to this illustrious son. He got the pamphlet from Miss 
Victoria Asaolu, one of our daughters.

In addition to my own observations, I was advised by various 
people that I was actually eligible to do something about the expan­
sion of the history, since I am one of the educated citizens who 
worked at home for quite a reasonable length of time. As a result of 
ventnm6 P? 1 summed up courage to plunged myself into the 
another na m tIlat ^ies w^t^‘n mY power. This will be

There had k the hands of Sreater future historians.
m°politan town tCen suff!cient evidence that Ipetu was a cos* 

0 a certain degree which comprised settlers fro111
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various towns within various tribes. These people migrated to this 
town either because of chieftaincy disputes or other reasons. It 
should therefore not be a surprise that we always find it difficult to 
compromise on vital issues. Some of such families are mentioned 
below.

Balogun Fakilede Apoti family from Ubo, a town near Imesi-Ile 
which was totally razed during a war. Eleisile family from Igbajo, 
Elebedo family from Ile-Oluji, Sajowa family from Erin, Odole and 
Elekute families from Ara, Apare family from Efon, and Qsolo family 
from Idanre came to Ipetu on chieftaincy disputes. A section of 
Oke-Qwa people came from Omud on the allegation of witchcrafts.

During my interviews with various individuals, I observed that if 
another decade should elapse in this neglect, it will be very difficult 
to get at many facts. Many of our traditions apart from history had 
been modified as a result of Western Civilization and had started to 
be devoid of all originalities. The traditional positions of our chiefs 
had been muddled up. There is no more respect for ranks. This is 
causing a lot of head-aches especially during the military regime when 
ruling power is totally in the hands of the chiefs.

Finally, one can only do his best in a job of this kind. It is not easy 
to imagine how difficult it is to sieve facts from the fabulous speeches 
of our illiterate parents who are the local historians. One has to do 
a lot of cross-checking.

Therefore, if there is any advice anybody can give, I am prepared 
to welcome it. Such persons must be very sure of their points.

My special gratitude goes to Revd Daddy H. F. Akanbi, an 
octogenarian, who supplied me with facts of the beginning of 
Christianity and gave me words of encouragement apart from other 
historical facts. My thanks also go to various individuals who gave 
me their full attention anytime I called in their houses for infor­
mation.
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This publication has been made possible th

frontline patriots. genes of *eiyt •
The two chiefs came to my aid in publishing th- a»d

when my hope of ever begin able to publish it see b°°k at 
sponsorship of the publication is entirely withQm forig^ 
is only intended to assist in promoting the historic^1* ^ti^it 
development of our town. I hereby express my nrnf backgrounfi’ 
them and also express my special thanks to 6?? 
Fajemiyo for his assistance to me in many othAr ft,ef Akin.

Last but not the least, my thanks go to tho J respects. -Ve 
their photographs available to me for insertion inthh^ho Me

Ogunjuliig^ E15^o-IseS^
ipetU-Jj^^



Chapter 1

THE GENESIS

1

It is evident that the ipetu people are the direct descendants of 
Oduduwa at Ile-Ife. They were joined by other people later. The 
people who joined them left their former homes for one reason or 
the other.

OLOFIN, one of the sons of Oduduwa left Ile-Ife with his 
children and grand children for a place known as Igbo ijamo (ijamo 
Forest). This was then a big forest from Ijebu to Ife and Ondo, 
History said that Olofin travelled with Esemowe, Awujale, Qba Ado, 
Gbogun, Egunrin, Asunrinde, Qlabidanre and Qdunwo-Ogbolu. 
Esemowe was a daughter to Olofin while Egunrin was a son. Egunrin 
gave birth to Asunrindo while Asunrindo gave birth to Qlabidanre 
This Qlabidanre was the founder of Ipetu.

There were two hunters who accompanied Olofin and his retinue 
from Ile-Ife to ‘Ijamo Forest’. The names of these two hunters were 
Ija and Ogun. ija was versed in the knowledge of the paths in the 
forest. Every time they moved, a collection of flies always led these 
two people through the forest. They were the people who escorted 
Olofin and his people to where they stayed. Hence the name ‘Igbo 
Ijamo’ (The forest that Ija knew). Here, the children of Olofin started 
to disperse. The Awujale left for Ijebuland . The remaining people 
moved a little further to a placed called ‘EPE’. Here Esemowe and 
her husband left the party for AIRO. From this place, the Esemowe 
went to found Ondo. Today, hunters appellations for Ija - “Ija, egbon 
Ogun: Ija, Atikiriji Owonwon ni esinsin”.

Olofin and his children went to settle at a place called QTA- 
IPETE near lle-Oluji. The people of Ile-Oluji were known to be 
Olofins’ gate keepers. Gate in Yoruba means ’Eku’. The Ile-Oluji 
people were therefore known as Eku people up till this time.



2.

2

ol 
me.

1.
ija and Ogun went further with Qlabidanre and 
people. On getting to a place Ija failed an antefa ’ 
prepared a place for roasting it. This piace by th pe> 
description was called a place where an antelope was 
. Ipa-etu; Ipetu. From this time on, passers-by continu 
call the place so. to
Another story for the name was associated w-n 
Qlabidanre who sacrificed about three of the Ekus to J? 
god of Qre. This action angered the entire Ekus so J k 
that they decided to kill Qlabidanre. ch

On information one day, they knew that Qlabidanre was in a 
house. The Ekus planned to kill him in the house. When 01ofin 
heard of the plot, he sent Egunrin and hdunwo/Ogbolu to go and 
rescue him. This was not an easy task. The two people had to resort 
to the use of supernatural means and words of incantations, the 
consequence of which brought Qlabidanre out of the house without 
being seen by the Ekus. He was then taken to Qlofin. Hence the 
name Apetu was given to Qlabidanre, meaning somebody who was 
called out from a special place by the force of incantation. From this 
time on, all the children of Qlabidanre were named Apetu.

As it had been formerly stated, Qlabidanre was a great grandson 
of Qlofin. All Qlofin’s children, grandchildren, and ^reat grand 
children were all sons of Owa. Every heir to the throne of Ipetu today 
is a son of Qwa.

The life of Qlabidanre was no longer safe amidst the Ekus. For 
this reason, Qlofin had to give him a number of people and instructed 
him to go and settle somewhere else between Qta- Ipete and a place 

^ere We.re ^ree Akoko trees near River Oni. Qlofin was 

sideof^veTSr5 Settlement of ^rin Pe0Ple on the
he had setthd FU'e out ^at Qlabidanre visited the Akinla after 
Qha-Odo teamed °l anc^ h*s fr’encl wb° later became

UP with Qlabidanre at their new settlement.
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Fairly big rivers generally formed boundaries during the early 
days. Qlabidanre was then warned not to cross River CXvena.

After Apetu had left, Gbogun, one of the members of the team, 
founded Qrota which is now known as Idanre. Odunwd- Ogbolu went 
to found Efon, while Qba Add went to found Benin. Other children 
of Qlofin stayed with Gbogun without founding any settlement.

Apetu and his people first settled at Ipoti after leaving Qta-Ipete. 
He gave various titles to his followers for the purposes of effective 
administration. These titles were Carbon copies of those given at 
Qta-Ipete: Risa, Qdofin, Ejemu, Aro, Elemo, Asaba, Odolofin, Odole, 
Asamo, Looyin, Loguro and so on. Most of the Qlofin’s descendants 
bear these chieftaincy titles in their respective places of settlement. 
You can therefore have Risa for the Osemowe, Awujale, Qba-Ado, 
Qwa Idanre and Qba Apetu today as the next in rank to the Qbas.

After leaving Qta-Ipete and Ipoti, Ipetu people settled at Orodi, 
where they planted many kolanut trees. This forest where they 
planted kolanut trees is called Igb6 AjikiT (i.e. ‘Ajika Forest’) up till 
the present time. Somewhere inside the forest was the boundary 
between Gbogun, the Qwa of Idanre and the Qba Apetu. The name 
of which was called Ota Ipinun’ (Rocks of Decision). Here the Qba 
died and was succeeded by his son, Qba Adebolajo Osipateakun. 
Another name for Qlabidanre was Olugbfyele.

The names of all the Qbas and the contemporary events can be 
found in other chapters.

Among the original traditions related to all Qbas of Ipetu is their 
being forbidden from seeing their mothers as from the day of their 
becoming Qba. It is believed that should they see their mothers 
something evil will happen to them. Hence the Royal family song:-

' 'Kg 6 joba n y&re rg?
Ibori o! L'gk&n J'bba ri ygye rp,
I bdri o."
Ibdri means special head tie.
Another tradition that is worthy of note is that only the I^ando 

people have right to the throne of Qba Apetu. Later, after the Ipetu 
people had settled, some people came to Igando people from the 
place where they had formally settled to settle with them finally at a 
place near Ile-Oluji (Qta- Ipete). These people were made to settle



4

I >»a pl’ Xlori »f ,hese peOple an<*repOrt Cases beyondhi 
10 X ‘hat time m“d of‘he Oba 
t0 him’ the throne would be sent to Oke- Qwa. In the fin iWas
S ofia is either from igando or dke-Ova
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Chapter 3

THEAPETUS

10

1. Qlabidanre Olugbiyele
Olabidanre Olugbiyele the first Apetu of Ipetu reigned at 
called Ipoti. He was called Qwarisa because he was PoPat 
regarded as the head of all Olorisas His own Orisa was7? 
Oniyinta. On the day of worshipping Orisa Omyinta, the Qba? 
wear white beaded crown. On any other festival day, he must J 
brown beaded crown especially during Ogun festival. He andfr 
subjects shifted from Ipoti and settled at a place called Orodi. 
place is known as Igbojika these days. He died at Igbojika.

During his reign at Orodi, his subjects planted plenty of kolanu 
trees. These kolanut trees they planted served the descendantsn 
the people of that time as a source of income up to the reign of Q 
Adejugbagbe Oni Alelamole who started to reign on 11 July, 1931
2. Adebolajo Osipateakun Osigbaakun
This Qba reigned at Orodi after his father, Qba Olabidan 
Olugbiyele. He and his people left Orodi for Qropa as a result 
certain epidemic disease. He died at Qropa.
3. Orisabiyi/Olubiyi Ajigbadeowdsere
This Qba reigned at Qropa after the death of Qba Adcbol< 
Osipateakun, his brother. For one reason or the other he and 
subjects left Qropa for Ipetu Ard-Odd and settled at Oke-Imog 
where he later died.
L °*u,"Wi>n Okudiipoogun
much eni™a”? at ^etu Aro-Odd in early days. His reign 
Otutubidshn y br his subJects that he was given the nicknai 
QlogotunoftheUme01”°riginal name- Hewas a close
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There was an interesting episode which was between the two 
Qbas. Qba Qlogotun observed that Qba Apetu Otutubiosun had a 
large family befitting him and all other Qbas of his grade. His own 
home was rather small with many Wives and few children. He then 
asked Qba Apetu how he could improve this situation. Qba Apetu 
advised him to keep the two doors at the back of the palace open 
every night before going to sleep. The instruction worked like 
miracle. After three years, his house had been filled with children. 
When he wanted to come and thank his friend, he gave him one of 
his slaves whose name was called Akanide as a token of appreciation 
for the laudable advice he gave him.

This man called Akanide lived in the palace until the reign of Qba 
Ademijutoni Otutubiosun II who was not the immediate successor of 
his brother. He followed Qba Ademujutoni Otutubiosun II to Benin 
when he went to recover Ipetu people carried into captivity by the 
Benin people during their raidings.

At this time, the people of Ikeji-Ile were still at their former 
settlement - Elekolo. The boundary between Qgotun and Ipetu was 
marked with Peregun trees after a river on Qgotun side.

The friendship was so strong that Qba Apetu Otutubiosun 
brought one of his idols to Ipetu. At Ipetu today, this idol is being 
worshipped by members of the royal family particularly by Otutu 
family. It is called Orisa Qlogotun.

Furthermore, the friendship was reflected in Qba Otutubiosun’s 
cognomen -' 'Oba an bmkQ ide ba Olbgotun, s'clgbe

The names of the streets or wards during his reign were Oke- 
Imogun, Odo-Ajo, Oke-Qwa, Igando, Odo-Ise, Ifofin, Qkin-Oromu.

Other names of streets or wards at Ipetu today were copied or 
coined from neighbouring towns. We may agree that Idi-Ogun Erz‘ 
is substituted for Oke-Imogun of Ipetu Ard-Odd; Qkin Oromu a. 
Odd-Ajo are obsolete because of one reason or the other. Maybe 
the majority of the people who occupied the area at Ipetu Ard-Odo 
shifted during Afero, Alaun/Ijere Forest wars.

5. AdejQri OgburugbQnleriodi
This Oba reigned not immediately after Qba Otutubiosun but his 
period was outstanding for the creation of various markets to as­
semble his subjects after they had been scared away by ravagers of
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r .tn Ard-Odd. The markets were at ket .
Igw Qja, oiujoda, Iraye, Oke-Osu and^X- 

^XXnidt^^unll , 1}_
£,is i was a younger brother to Qba Okudupoogiln.

“iye°X^
to Erin people he knew about much earlier. He decided to al e“ 
the invitation of Qba Qwa after the third calk On getting to j J 
Owa asked him to prostrate but Qba Ademijutoni Otutubids^- 
refused. He told Qba Qwa that it was forbidden for any son ofb16fi 
to prostrate to greet anybody. He was so much under pressure ths 
he had to bow to the Qwa as a result of which a cock crowed fromif 
head three times. This incident surprised the people surrounding th 
Qwa. Qba Otutubiosun II returned to Ipetu immediately, j 
everybody’s amazement, the Qwa died before the dawn of the follow 
ing day. This happening put a stop to the friendship that should hav 
ensued between Ipetu and Ilesa for some time.

During one of the Ao wars, the eldest daughter of his late brothc 
was taken by the Adds as a slave. The name of the woman was calle 
Olugoroye. Olugoroye was an elder sister to Odukudu whose actu 
name was Ademijusi. Ademijusi was the father of Pa Ademigbiiley 
Jeje who was at one time the head of Otutubiosun family. Th 
woman was the Qmogoropo after the death of her father.

The unwarranted invitation by Oba Qwa who asked him 
prostrate coupled with regular ravages of the Adds which carri< 
^ay many people including Qmogoropo Olugoroye made Q 
of th h un IIdecide t0 Pay 3 visit to Oba Add, who was a dcscenda 

the brother of his great grandfathers. When he was going, he toi 
todav Wfh lm T °^1S Chiefs - The Ejemu of Ipetu. (Up ’ 
portrayed th 3t*°n ®?mu family bears a reflection whi 
Atiba; eniadTS^ f?the^’S visit t0 Add-‘Omo Olule Add, eni

ObaAdemii.uU ?Vrin Ad° da; eni a de ’Sclu rin t’Qba t’Qba. 
ty with Oba Add discussed the two issues effect1'

achieved much. He returned with many of
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subjects including Qmogoropo Olugoroye. It is difficult to assess how 
long the Qba stayed at Ado and even how long the journey took them 
since there was no means of transport other than trekking in those 
days. The roads they followed were then footpaths.

Surprisingly, on the Qba’s return, he met another Qba (Qfara 
Ateyinfaye) on the throne. One was not sure whether he left Chief 
Ejemu behind or not. He advised the Oba he met on the throne to 
vacate the throne within five days or meet with his anger. Qfara did 
not leave. On the fifth day, Qba Ademijutoni decided to enter the 
Palace. As he was approaching the Palace in full force with drums, 
Qfara fell down and died on the spot. Thus Ademijutoni continued 
to reign until his death.

After Ademijutoni’s returned from Ado, any chief deported from 
Ado was usually sent to Ipetu. The chief who was sent last lived at 
Ipetu in the early thirties.

Much could be understood from the cognomen of this great Qba. 
He was said to be very elegant and loving apart from his super- natural 
power. His reign was very peaceful.

Apart from the head of Otutu family known as Daddy 
Ademigbuleyin Jeje who died recently, other grand children of this 
Qba are Mesdames Qrejuye Qsuntunsa (Ifeof Chief Isaac Osuntusa, 
the Odolofin of Ipetu-Ijesa), Orisabiyee Eseran and Ibiowotisi 
Akinboye. There are many other grand children, great grand 
children and great great grandchildren.
Cognomen

Qba Otutubipsun, AkdomQ Q$un akun. Oj'oyt ki 'Jpkun tutu. O 
ji b'dyinbo s'prp. O t'pna Aafin bp ko rijprijp. §akdt6 a b'ara 
ffhnf. A b'aye gbpdpgbpdp bi pni la 'yin. A ra 'ye ra rn<? bi pni ra 
'gba. Igba titutubipsiin ni nwpn ri pko $i§?, ti nwpn r'ile rere 
k'osu. Igbanna ni kudukudukudu pmp nje ni alpde.

7. Qfara Ateyinfaye
This was the Qba who reigned before Qba Ademijutoni Otutubiosun 
returned from Ado. The people of the town thought that the Qba 
who went to Ado was no longer coming back, so they enthroned 
Qfara. When the Qba returned, he gave him an ultimatum as related 
earlier. The Qba finally died and the former Qba continued his reign. 
There was practically nothing of substance to be written about the 
period of Qfara’s reign.
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a ’fcdd OtutU'n’1^
8‘.,^ started to reign after Oba Ademijutoni Otutn T 
descendant of Erugi family in[Igando. He was like| ’ 
r„Xd the resettlement which his predecessor startet5S
•£ time hunters were given a head. After mu^ h ‘ 

tfJdof the hunters, the Oba made his son the head of th““r<^ 
The name of the son was Adeyike-Qewa- jo-ijh. The peo Sr 
into two factions. Those of them who accepted the son of S 
as their head started to boast about saying "T'Qba-lH-«.» S 
long last, people turned this saying to name Tpbajty , 
became the official title of the head of hunters today n 
OtutunitC- died at He-Ipetu. ■ ■
Cognomen

Ajitfla OtiJtu-nitQ, o to bi nwpn ti jie. Toto ko see 
Agbado ko fee gun ya.

9. Alagbadu Otulogbo-Awiisi
He started to reign after the death of Oba Ajfspla at He-Ipetu. 1 
was a very prosperous Oba who had plenty of children. He came fro 
Igando.

He had contact with the Oba of Ilesa. The contact was a vei 
cordial one as could be seen in what transpired between the two Oba 
Qwa did not get many children while the Qba Apetu was very rich 
them. When the Qwa contacted the Apetu and discussed his dome 
tic difficulty with him, the Apetu taught him how to get over 
After some years, he had many children. Hence, the saying 

KAra K'lgede Apa $ae, Alagbadu Otulogbd-Awusi gbQ<- 
$ae s Qwa". The above statement means - Let the people of A 
be deceitful to Owa, and the people of Igede Apa be equal! 
eceitful, Oba Alagbadu Otulpgbp-Awiisi should never t 

deceitful, to him.
Cognomen

hHdUl°^gbQ'Awbsi' °k& se birikiti ka 'lu. A ji se 
qkaka 1'abara. Alagbelu okun, omo a ji rin t'oba t'oba.

6duvednltade6dl,^dolukurel

^gbadubtddJh'61^^ 3t ^-ipetu after the death of °b 
derived frOm his^rT* hai,ed from ^ando- His appellation

hlS acllv“y *° support his friend for nomination as tb
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Qba. The members of the community preferred him to his friend. 
He was the first Qba to put a prince at Oke-Qwa as his representative. 
Prince Qlajoyegbe was the grandson of Qba Oduyedolukure. Late 
Qba John B6dunrinde Qke, Agunbiade if was a grandson of Prince 
Qlajoyegbe.
11. Qba Agbagba
He too hailed from Igando. He reigned after the death of Qba 
Agunbiade Oduyedolukure He was responsible for settling some 
people at Odd Ajo, a quarter at Ile-Ipetu. He was on the throne 
during the Afe ro war - the first war between Ipetu/Ilesa and Ibadan.
12. Qba AfinbiQkin I
Qba Afinbiokin started to reign about the year 1865 after the death 
of Qba Agbagba. He was strongly backed by Baldgun Apoti. After 
the second attack of Ibadan people which resulted in Igbo Alaun and 
Igbo Ijere wars, both Balogun Fakilede and Qba Afinbiokin did not 
settle at Ile-Ipetu but at the present site. Baldgun Apoti was said to 
be direction by the Ifa Oracle to settle here. The name of this site 
was then Ipetu-Elefosan, because there was an Iroko tree called 
Iroko Elefosan.

Qba Afinbiokin continued his reign and finally died and was 
buried in his own house at Oke-Qwa. His grave can be seen there up 
till now. The building around the grave has no inlet. It is called 
‘Ile-Aidana’.

The name of Ipetu town became Ipetu Elefosan only after his 
death.
13. Qba Okirikisi
This Qba reigned after the death of Qba Afinbiokin. He was taken 
from Igando. He was called up from Ile-Oluji where he along with 
many others went to take refuge as a result of Ibadan wars against 
Ipetu-Ilesa. He was a son to Qba Agunbiade Oduyedolukure I.

During his short reign, there was peace all over the town. He 
did not have many children. His only male child was late Daddy 
Kolawole Okirikisi. He lived as a very close relation with Qba 
Agunbiade II until his death.

Qba Okirikisi must have died around 1883. He was the first Qba 
to be buried at Ile-Ita of the present palace.



He was buried in his family’s house.

1 r

14. fte/dldrtkisi around the year 1883 h»
He St aa SSbadu. He hailed from 6ke-Qwa. He was giv « 
son XrfX because his mother was ahve when he starten^ 
reign. ?"e”n ligand tpelu- Just around this
* be‘ fat h BU “ed to establish itself all over Yorub^d 
Government had sta understood by our people
FakMeApSwas deported to Qyp in the year 1908. Modern?^ 
o he deportation was to stop tnter-tnbal wars wh,ch were intesjfi* 
° ‘ result of requests for slaves by some Europeans). Bal6g ’ 
SblMe Apod returned to the town in the year 1913. He died in th” 

“"Nothing after the return of Balogun Fakflede Apotf that (X 
Ariyeloye died. He died on 23 May 1916. His reign saw the dawn of 
modern civilization on Ipetu. Christianity had started. People had 
started to learn how to read the Bible.

The surviving grand children of Qba Ariyeloye are Messrs Late 
Abel Omodiinni Adelugba, Samuel Oluwafemi Adelugba, Amos 
Adefila Ebire, Late Adetayo Ebirc, Adedapo Ebire; Wole Adelugba, 
Adebiyi and Ajfbola Adelugba, Pa Asaolu and a host of grand 
daughters and grandsons.
15. Osuntuyi Oginni
He reigned after Qba Ariyeloye. He was a grandson of Qba 
Agunbfade Oduyedolukure. He started to reign on 21 November
1916. He was a tall and stately man, much loved by his subjects. In
1917, during his reign, a native court was opened. The only trunk ’A 
road was constructed from Osogbo to Benin. A market place was 
created. Schools and Churches started to crop us. He himself move 
about in a tram car. In 1927, the Qba had to be exiled to Qyo by the 
Divisional Officer for Ife/Uesa Division Mr H.L. Ward-Price because

e re^usecl to give up Igbojika as Government Reserved Forest. He 
returned to the town in the year 1938 only as a private citizen. He 

ed m theyear 1944- He was buried in his family’s house.
He staged 7 • Faytmiwo Afinbl*n H
subjects at th/7° 1928‘ was a son to Oba Affnbfokfn I- 

lme of his feign were fighting relentlessly to see th
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)ba Adejugbagbe Oni Alelamole reigned from July 11,1932 to May 3,1950. His period of reign 
as remarkably peaceful and sufficiently progressive

=turn of the deported Qba Qsuntunyi Qgmni. This Qba sought 
=sistance from the Qwa of Ilesa before he was able to ascend the 
Tyrone of Apetu. The people in the town broke into factions. As a 
ssult of this division, his period of reign was full of unrest. Many 
zoung men deserted the town because of victimization. A good 
number of them never returned to the town before their death. He 

-ied in 1931.
7. Adejugbagbe Oni (Alelamole)

He ascended the throne of Ipetu on 11 July, 1932. He was a son to 
tie junior brother to Qba Alagbadu Otulogbo. He too was from 
Dke-Qwa. This Qba was much loved by his subjects because of his 
-oolness, sincerity and general love for everybody. He very much 
cooperated with the only progressive organization existing in the 
own which was called “Ipetu Improvement Union”. He died in May, 

_950.
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18. John Bodunrinadl Oke Agunbiade II
This Oba started to reign on 4 August 1950. He was a descendant 
Qba Agunbiade Oduyedolukurel. He was the first educated Oba 
Ipetu-Ijesa. He was a teacher, a vaccinator, a civil servant in the fie 
b uceinsPec^10n Department and, finally, a tax collector und 
Ijesa Divisional Council. He was highly intelligent.

e was selected to join the team that was sent to Britain a 
XpH i the ?°vernment of the Western Region in 1955. 1 
sors He mfSt 3 tbe?ost tradhional rights of his illiterate predeci 
agriculture* UC3led his subJects systematically and practically tl 
allotted the'rp3 wor^ bY going to the farm himself. I 
tenants from J”ain^Part of Igbojika under native land lords 
crops like cocna b lvision f°r the purpose of planting pennant 
tenants had coffee> Palm trees and oranges. The
Dagbajanemidire ,themselves into small villages

111 °k°’ Sawe, Jerome, Apoti and so on. He"

?nii4'yin-0P

Ac^m^_opetative Slore was built and opened in Nov^ 

A Central School was built by Saint Paul’s Church, AaTation was raised to standard sue in the year 1933. 

Native Authority Dispensary was built and opened in 1S! 
The Old Palace was rebuilt and additional storey house„ 
P^ Agency was opened in ‘he year 1937. 

A motorable road from Ipetu to He- 01 uj 1 was 
structed in the year 1941.
Local Government Library was built in 1949.
Various Schools and Churches started o grow-The Ape 
tolic Church, The African Church and the Cherubim, 
Seraphim Societies.
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January, 1972, members of Ipctu- Ijesa Community decided to 
suspend the appointment of a new Apetu until they were able to

5.
6.

1.
2.
3.
4a.
4b.

7.
8.
9.

Bionoured with the titles - Justice of the Peace and Member of the 
Order of Nigeria - (J.P. and M.O.N.).

He died on 5 January, 1972. A memorial service was arranged in 
Sris honour on Sunday, 27 August, 1972 at 10.00a.rn at Saint Paul’s 
.Anglican Church by Ipetu Improvement Union, Lagos State Branch.
-Cognomen

Qba John Bpdunrinde Okp, Omp Daddy 0k p Addypfd, pmp Qdp 
Olajoyigbe, Agunbfade 0duyedolukur£, Arfselpinploree, A raye r'pmp 
bi pni ra igba, pni dboy&lppkan, p sp alakisi di alafo, Agunbfade, Oja 
ogun ja Qba, 0 ja Oba nile, p ja ogun legbe.

Achievements
Local Authority Modern School was opened in 1955.
The Local Government Police Station was built in 1955.
Qba Agunbfade went Overseas in 1955.
The Maternity Centre was built in 1956.
He resumed the wearing of beaded crown, though he could 
not go outside Ipetu-Ijesa town with it.
Ipetu-Ijesa Grammar School was opened in 1957.
The Sub-Post Office built at Oke-Qja adjacent to the 
palace was opened in 1959.
The Town Hall was built to wall level in 1964.
The Pipe borne water was ceremoniously opened in 1970.
The foundation stone of Government District Hospital 
was laid by the Western State Health Commissioner in 
1970.
The modern Post Office estimated to cost over £8,000 was 
built during his life time. But alas! he died three days 
before the official opening on 5 January 1972 which was 
done with all pomps and pageantry by the Federal Com­
missioner of the Ministry of Communication and Aviation, 
Mr J.S. Tarka.

19. Stephen Adekunle Baderin Afinbiokin III
When Qba Apetu John Bodunrinde Qke, Agunbfade II died on 5
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•m the Palace in a modern fashion. As a result of

Xd very hoi among three contestants. Several trL "X 
“toe Ministry °f Local Government at Ibadan. At Iask 

Adckunle Baderin emerged victorious and his appoi "X 
finally approved by the government of the Western State ’

As somebody who sojourned at Ibadan for almost two d 
he had to be escorted home by a long procession of cars and * 
cycles by people from various walks of life on Saturday, 27 v”1 
1976. He called on the Ooni of Ife, Qba Adesojf Ad’eremj • 
congratulated and blessed him. He also called on the Owa’ou 
of Ijesaland, Oba Peter Adeniran Agunlejika II. He was tradition^ 
instated the Oba Apetu of Ipetu- Ijesa on 30 March, 1976.

An elaborate plan was made for the coronation ceremony wh 
was performed on 14 August, 1976 when he was given the Instrume 
of Office by the Hon. Commissioner of Local Government ? 
Information Oyo State of Nigeria, Mr Areoye Oyebola. T 
programme for the coronation ceremony covered 9 - 15 August, 
was rounded up with ceremonial thanksgiving service at St Pai 
Church, Ipetu-Ijesa.

His Highness Qba Stephen Adekunlc Baderin Afinbiokin lib 
born in 1927, at Ipetu-Ijesa. He attended St Paul’s School, Ipt 
Ijesa. He later attended Owo Commercial College for a period off 
years.
t n 1QrStartedworkwiththeU-A-C.inZariain 1950 and stayed it 
keepe Peri°d, he rose to the post of a Senior Be

countan?aSSej examination of Association of International 
Nigeria Trad- 5?rp°rat’on Secretaries and joined the Wes 

He wpn/?£ ComPany Limited as the first Accountant in Iba 
La?« and travel^'6 b“ineSS of Standard BuilderS °f/i£ 
Germany United e* °n ^usiness trip to Israel, Holland,

ates of America and United Kingdom m
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He is married with many children. He hailed from Afinbiokin 
Ruling Family and thus became Afinbiokin III, the 19th Qba Apetu 
if Ipetu-Ijesa. He is wished many years of prosperous and peaceful 
eign.

'a Adekunle Baderin Afinbiokin IH, J.P. was traditionally installed as the Apetu Ajalaye of 
:tu-Ijesa on 30 March 1976. He is a man of laudable reputation. He had been to Europe and 
lerica before he was enthroned.
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’■ Local Government maternity centre at Ipetu-i^S

On 11 October, 1978, the second Secondarv 
named Aro-Odo High School which had been prl*0' 
approved by the Ministry of Education dyQ P$ 
formally opened by the Principal in person of Mr J.
and a teacher who was a School Certificate holder t! 
School is yet holding on the old site of the former Gr 
mar School. It was started with three arms of thirty ?! 
pupils each totalling one hundred and five students' 
number.
The first launching of Nl,000,000.00 Development Fui 
for Ipetu-Ijesa by Ipetu-Ijesa Development Council t0( 
place on Saturday, 11 November, 1978.

This was a unique occasion in the history of Ipetu- jjfc 
community when a fairly huge amount of money was ct 
lected all in a day - around N134,895.40.

The idea of forming Ipetu-Ijesa Development Count 
was originated by Professor H.A. Oluwasanmi when I 
was resting at home after his retirement as the Vice Cha 
cellor of the University of Ife (now Obafemi Awolov 
Universityjwhere he served for over nine years 
strenuous work. At that particular time, there was 
chronic disagreement among the members of Ipetu I 
provement Union. Professor Oluwasanmi promis 
members of Ipetu-Ijesa Community who were honouri 
him with a grand reception befitting him as an illustric 
son of Ipetu to think of what contribution he could me 
to the progress of the town. Few months later, he su 
moned the meeting of a few personalities and put forth 
ideas. These were accepted by the people he invited. 1 
meeting later became Ipetu-Ijesa Development Coun 
tmeetin£s were held at his house in Ipetu anc 

a an. He became the first Chairman of the Council
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Members of the Launching Committee were:
(a) Mr Akinlcye Fajemiyo (Chairman)
(b) Chief Akin Kupomyi (Secretary)
(c) Mr Banjf Qlatona
(d) Dr Oluwole Qnawumi
(e) MrBolarin Qbakin
(f) MrA.O. bni

The Chairman for the day was Chief Qbafemi Awolowo 
who failed to turn up because of political engagement in 
the eastern part of Nigeria. Chief (Alhaji) M.K.O. Abiola 
kindly accepted to be the Chairman of the function. Oba 
Peter Adeniran Agunlejika, QwaObokunofljesaland was 
present as a Guest of Honour and Oba Adekunle Baderin 
Afinbipkin III Apetu of tpetu-ljfcsa was present as the 
Chief Host. Dr. J. A Atanda, Honourable Commissioner 
for Local Government 6yo State, was present as Guest 
Speaker. Other Qbas present were Qba Ajifolokun, the 
Qgboni of Ijebu- Ijesa and Qba Joshua Adeloye, the Akeji 
of Ikeji- Arakeji.
Small Scale Industries (1978)
Mr Gabriel Ogunleye installed a big Saw Mill on Akure 
R.oad. The Mill had been functioning well until about two 
years ago when work stopped there.
Chief Lawrence Akinbayode Industrial Estate is situated 
on Ilesa Road.
Chief Lawrence Akinbayode’s housing estate. Eighteen 
houses are built on the site. On one side are the boys 
quarters. There is a long building containing many rooms, 
a hotel and a shop.
The estate is adjacent to African Church School on the 
Old Ile-Oluji road.
Building of a new market. An amount of one hundred 
thousand naira (N100,000.00) was voted for building a new 
market in 1978. Each building contains sixteen stalls, eight 
stalls facing each other. The market was opened for use 
on 24 June, 1985.
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Achievements was built for workers of the Obdu
h roca^Government maternity centre at Ipetu-Ijesa (197^ 

n 11 October, 1978, the second Secondary Sch0o

School is yet holding on the old site of the former Grani. 
mar School. It was started with three arms of thirty f1V( 
pupils each totalling one hundred and five students 
number.
The first launching of Nl,000,000.00 Development Fun( 
for Ipetu-Ijesa by Ipetu-Ijesa Development Council tool 
place on Saturday, 11 November, 1978. v

This was a unique occasion in the history of Ipetu- Ijes; 
community when a fairly huge amount of money was col 
lected all in a day - around N134,895.40.

The idea of forming Ipetu-Ijesa Development Counci 
was originated by Professor H.A Oluwasanmi when hi 
was resting at home after his retirement as the Vice Chan 
cellor of the University of Ife (now Obafemi Awolowi 
Universityjwhere he served for over nine years c 
strenuous work. At that particular time, there was 
chronic disagreement among the members of Ipetu In 
provement Union. Professor Oluwasanmi promise 
members of Ipetu-Ijesa Community who were honourir 
him with a grand reception befitting him as an illustrioi 
son of Ipetu to think of what contribution he could mat 
to the progress of the town. Few months later, he sun 
moned the meeting of a few personalities and put forth h 
ideas. These were accepted by the people he invited. Tf 
meeting later became Ipetu-Ijesa Development Counc 
Series of meetings were held at his house in Ipetu and 
Ibadan. He became the first Chairman of the Council.
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Members of the Launching Committee were:
(a) Mr AkmleyeFajemiyo (Chairman)
(b) Chief Akin Kupomyi (Secretary)
(c) Mr Banji Qlatona
(d) Dr Oluwoie Onawumi
(e) MrBolarin Qbakin
(f) Mr A. O. Oni

The Chairman for the day was Chief Obafemi Awolowo 
who failed to turn up because of political engagement in 
the eastern part of Nigeria. Chief (Alhaji) M.K.O. Abiola 
kindly accepted to be the Chairman of the function. Oba 
Peter Adeniran Agunlejika, Qwa Obokun of Ijesaland was 
present as a Guest of Honour and Oba Adekunle Baderin 
AfinbiQki'n III Apetu of Ipctu-lj^sa was present as the 
Chief Host. Dr. J.A. Atanda, Honourable Commissioner 
for Local Government Oyo State, was present as Guest 
Speaker. Other Qbas present were Qba Ajifolokun, the 
Ogboni of Ijebu- Ijesa and Oba Joshua Adeloye, the Akeji 
of Ikeji-Arakeji.
Small Scale Industries (1978)
Mr Gabriel Ogunleye installed a big Saw Mill on Akure 
Road. The Mill had been functioning well until about two 
years ago when work stopped there.
Chief Lawrence Akmbayode Industrial Estate is situated 
on Ilesa Road.
Chief Lawrence Akmbayode’s housing estate. Eighteen 
houses are built on the site. On one side are the boys 
quarters. There is a long building containing many rooms, 
a hotel and a shop.
The estate is adjacent to African Church School on the 
Old Ile-Oluji road.
Building of a new market. An amount of one hundred 
thousand naira (N100,000.00) was voted for building a new 
market in 1978. Each building contains sixteen stalls, eight 
stalls facing each other. The market was opened for use 
on 24 June, 1985.
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Building of the General Hospital. Work has started on th 
General Hospital site that was approved in 1978. Cleat 
ing had been done and buildings have started to grow.
Opening of a branch of the Standard Bank of Nigeria 
Limited in Ipetu-Ijesa in 1979. At 12 noon on 12 February 
1979, a branch of the Standard Bank now First Bank o 
Nigeria Limited was officially opened by His Highness Ob; 
Adekunle Baderin Aflnbfokm III, the Apetu of Ipetu 
Ijesa in the presence of a great number of people including 
Qba Adedeji Aladejobi the Alua of Erin- Ijesa, Qba Joshu; 
Adeloye, the Akeji of Ikeji-Arakeji, plenty of male an< 
female chiefs, the Principal Area Manager in person of M 
A. Ballepo, the Manager of Ilesa branch in person of M 
J.A Qdedairo and the Manager of Ipetu-Ijesa branch it 
the person of Mr E.L. Adeoye.
Appointment as a Justice of the Peace. Qba Baderin wai 
appointed a Justice of the Peace vide Notice No. 221 it 
Oyo State of Nigeria Gazette No. 31, Vol. 3, published ai 
Ibadan on 27 July, 1978, under the Constitution ol 
Western Nigeria Law 1963 (No. 26 of 1963) appointmeni 
of Justice of the Peace.
The dedication of the house of Elder Prince J.A. Adesakin 
a three storey building built at T 29 Oke Agunla Street 
Ipetu-Ijesa took place on 26 March 1983. The house was 
declared opened for use by His Highness Qba Adekunle 
Baderin (J.P. Afinblokin III, in the presence of thousands 
of jubilant citizens of Ipetu-Ijesa, who were gorgeously 
appralled and were dancing gracefully to various in­
digenous music.
The title of the Qba of Ipetu-Ijesa was changed from 
’Apetu of Ipetu-Ijesa to Ajalaye of Ipetu-Ijesa by Qba 
Adekunle Baderin (J.P.) Afinbiokm II and Chiefs. The 
change was approved by the Government of Oyo State ol 
Nigeria, vide the Secretary to the Government’s letter 
reference number CB. 141/125/9/Vbl.IV/924 dated 6 Oc­
tober, 1983.
The letter read, inter alia:
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Change of Title
I am directed to inform you that the Oyo State Government 
has approved that your traditional title should be changed 
from Apetu of Ipetu-Ijdsa to AjiMayd of Ipetu-lj&sa.
I am to assure you that a legal notice reflecting the change of 
title will soon be published in the Government Gazette.

I am, KABIYfeSI,
Your Obedient Servant

(M.O. Ojo), 
for Secretary to the Government

Mr. Akadiri Giwa, a native of Ipetu-Ijesa installed a big 
Petrol Station at the Express Road Junction. The name of 
the firm is ARCORN. It started to function in November 
1983.
The dedication of the house of Mr T. O. Arowopeyin, a 
three-storey building in the town, took place on 3 Decem­
ber, 1983 under the distinguished chairmanship and lady 
chairmanship of His Highness Qba Adekunle Baderin 
(J.P.) Afmbfokfn III, Ajalaye of Ipetu-Ijesa and Chief Mrs 
F.O. Fasakin, The Esemue of Ipetu-Ijesa, respectivelly.
The spiritual aspect of the ceremony was performed by 
The Venerable Archdeacon E.O. Qgunsefju of St Paul’s 
Church assisted by Revd E.R. Komolafe of St Mary's 
Church while the social aspect was jointly performed by 
the chairman and the lady chairman of the occasion.
The official opening of Afmbiokin Market took place on 
24 June, 1985.
Ipetu-Ijesa Primary Health Centre was opened on 23 
December, 1985.
St John’s Anglican Church Oke Qja was built and opened 
on 12 January, 1986.
An ultra modern building of the St Paul’s Anglican Church 
was officially opened on 26 July, 1986.
Qba Adekunle Baderin the Ajalaye of Ipetu- Ijesa became 
a member of the Council of Chiefs of Oyo State of Nigeria 
in 1990.
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THE APPOINTMENT AND INSTALLATION OF QBA 
APETU

In the days gone by, candidates for Qbaship did not usually vie for the 
vacant post as people do in these modern days. When an Qba died, 
the kingmakers, made up of the six high ranking chiefs - Onsapetu, 
Odofin, Aro, Elemo, Ejemu, Sajowa; Qdolofin, head of the second six 
high ranking chiefs; Elemikan, head of the third six; Qlojeounkan, 
head of the fourth six; Oloriojogbon Ogunna, head of all the 
Qjogbons and the Esemue, head of all women chiefs would meet to 
select another Qba. These kingmakers would work hand in hand with 
chiefs Eleromo and Olugemo to contact qualified seers who would 
forecast whose reign members of the community would enjoy among 
the presented princes. When they had known this, they would set 
men secretly around the prospective Qba to enable them to know the 
detail of his movements. A special day would be fixed for his instal­
lation. When the fixed day became due, some selected chiefs, would 
be sent to hunt and bring him to the other chiefs who must have 
assembled in the house of one of the chiefs. On the way to the chiefs, 
he would be falsely accused of one offence or the other. On getting 
to the other chiefs where they had assembled, the chiefs would then 
join the entourage while Chief Odofin would knock Qkikanleaves on 
the head of the prospective Qba. Others would immediately hail’ 

Kablyesi 'with a great applause. This hailing would be followeu 
gun shots to attract as many members of the community as possible. 
Amidst a great number of people shoutingKabiyesi/dancing and 
jumping enthusiastically, he would be escorted to the house of Chief 
Eleromo where he would spend three months (maybe less). Chief 
Eleromo is regarded as the Oba’s mother traditionally.

Here, the new Qba would perform several traditions one of which 
is sitting on Chief Eleromo’s thighs as a son sits on the mother’s
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thighs. Many 
ceremonies.

tas just started. It would take s
^ before the Oba elect could arrive at the palace. It use: 

t™e st monte ‘hree months each at both Chief Eleromo’s 
ddolofin’s house, respectively. But, nowadays, Qbas spend less n_ 

ber The first* thing that happened after sitting on Chief Eleroc 
thigh would be an exchange of traditional words. After this, 
Oba-elect would sit down for traditional greetings from the chi 
There used to be variation in the ways each chief greeted the C 
The traditional greetings would start from the highest to the Ioms 
among male and female chiefs. The Qba elect would only respc 
by rubbing the two palms together without uttering a single wc 
But on the second day, the Oba-elect would start waving wk 
horse-tail towards anybody who greeted him.
The beating of the Palace traditional drums called 'Karakar 

would start. To the beating of these drums, people danced men 
and enthusiastically. On the first day alone, the Chiefs paid th 
traditional homages to the Qba elect three times.

On the third day, Eleromo would kill a cock for the Qba-eh 
according to tradition. The Qba would then be taken to a spec 
place for a secret ceremony. Right from the time the Qba-electj 
to Chief Eleromo’s house, the women who prepared his food shot 
not speak during the course of the preparation.

Another aspect worthy of note was Arapon. In performing t 
Arapon, his head would be shaved with a razor. On the seventh d 
a ram would be killed for public consumption.

One other secret performance would be feeding the Qba v- 
special meat by Chief Odofin. It is at this moment the Oba would 
‘Ob^ W3S ea^inS’ while he would reply that he was eat

theday°f the Qba’s arrival to Chief Eleromo’s hoi 
mornino ’ tk° he the first person to wake him up ev
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traditionally competent to perform this duty in the absence of her 
male counterpart.
Apetu elect at Chief Otiddfin’s House

After the third month, the Apetu elect would shift from Chief 
Eleromo’s house to the house of Chief ddolofin. Chief Qdolofin was 
regarded as the traditional father of the Qba elect. During his stay 
there, traditional homages in the same pattern as performed at Chief 
Eleromo’s house continued for another three months (subject to 
variation these days).
Apetu Elect at Chief Ejimo’s House

Traditional ceremony would now shift to Chief Ejimo’s house. 
The Qba elect and his entourage comprising chiefs and prominent 
citizens would leave Chief (bdolofin’s house in the evening with 
various drums for Chief Ejimo’s house. Here, the Qba-elect should 
not be allowed to sleep till the dawn of the second day. The people 
usually told various Yoruba riddles throughout the night.
Apetu Elect at Chief Risapetu’s House

Very early in the morning after breakfast, the Apetu elect and his 
entourage would then move to the house of Chief Risapetu. Here, 
another significant traditional operation would be performed. This 
is called Isigbii (the opening of the calabash). Three different 
covered calabashes would be placed in front of the Qba elect. The 
three calabashes would contain various ingredients. One would 
contain babies feeding pot ‘Orii- Eka.’ The second would contain 
money, decorated materials and various things of the sorts. The third 
one would contain ashes, pepper, knife, cudgel, etc. The Qba’s face 
would then be vrapped up with white cloth. He would then be 
requested to open two of the three covered calabashes. Those that 
he opened would determine what the period of his reign would bring 
to his subjects.

People really attributed much to this aspect of the celebrations. 
Perhaps great magical or spiritual power was behind the whole 
operation, but this is beyond my power to confirm. After the 
ceremony had been completed, the scene of action would then be 
shifted to the front of the palace.
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°ottraditional drums and all assort

called Apere’. Here, the W would start to daiL 
S their traditional swords and scepters in their hands. The Os 
elect would then be asked to mention the names of the people wi 
might have offended him before. If he had cause to mention on 
El&bes would then go and raid the house of such an offender ar 
bring any kind of domestic animal they could lay their hands upon i 
the palace. Any such domestic animal thus brought would t 
slaughtered in the front of the palace. The Qba would then be aske 
to walk over the blood when entering into the palace.

The significance of this kind of operation was to ensure that th 
Qba elect nursed no grievance against any of his subjects before h 
sat down on his throne. As from the moment that he had entere 
and sat on the throne, he had automatically become the father of th 
whole members of the community. AU his utterances must b. 
regarded as devoid of any malice. They were to be regarded as word 
which come out of the mouth of a man who is second to God.

The last stage of this day’s performances is entering the palace 
He would then be conducted round every section of the palace b' 
Chief Eleromo. On getting to Ita house, a ram would be slaughteree 
to Ita. This merriment was to continue while the Qba would retin 
to the room and change his dress.
Sitting on the Throne

After a little rest, the throne would be dressed up preparatory te 
the last part of the day’s ceremony. The Qba would now emerge ir 
all his official paraphernalia involving big flowing gown, beads or 
neck, wrists and ankles, crown on head and white beaded whisk ir 

and. This time again the chiefs and all the citizens would receive 
aPPlause shouting Kdbiyesi! He would then sit or 

wnnwTe f?r the first t.ime as the Qba of the town- A11 the chiefs 
time of h^ascension T *n ^ei*r var’ous waYs f°r the first
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Celebration of Installation
The final celebration may not necessarily be simultaneous to 

enthronement. The new Qba would summon the meeting of 'Ebi 
Ita the chiefs and the Em$s£s to fix a date for the chieftaincy 
celebration. The date so fixed would then be announced to all 
members of the community.

On the first day of the final celebration, the hair on the Qba’s 
head would be shaved, some rites performed and money would be 
shared out to all chiefs and people of note according to their status. 
Kolanuts would also be shared out in the early hours of the day. 
Members of the Qba’s family would go in the evening to announce 
to the community the final celebration of the chieftaincy with drum­
ming and singing correspondingly. All the houses of the chiefs and 
note-worthy personalities would be visited by these announcers:

Song:- Ol6yH j’oyU,
Chorus:- Keu I'oloyci n$e, kqu! (repeatedly), 
Pronouncement:- A mq hu'yd Apetu loni oo!

This song would be sung throughout the town.
On the third day, plenty of food would be prepared and sent to 

various groups in the town. After the feasting, all the people would 
go to the palace to dance merrily till evening time.

, On the seventh day, food would be served round as was the case 
on the third day. This day, the Qba would dance about the town 
wearing white wrapper along the loins and white Dansiki plus a white 
cap on his head. Other parts of his body not clothed would usually 
be painted white with 'Efun-add'. All the indigenous drums of the 
town would go with the Qba. The drums of the native doctors would 
lead, carrying a pot of native medicine with them. This they used to 
wet the ground in front of the Qba to keep away all the evil forces. 
Next to this would be the Bata drums, the music to which the Qba 
danced. Behind the Qba would be the music of the hunters with their 
guns. As the Qba danced about the town he would call at the houses 
of chiefs and other important personalities. Presents like money, 
kolanuts, palm-wine were usually given out to him. The celebration 
would get to the climax on this day.
The modern way off appointing the Oba
Today, unlike the early days when all chieftaincy titles were given to 
deserving personalties who have rendered selfless services to their
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"°W "tet them know that they want this post, a 
f-'n ™ters would hold several meetings in secret to weigh the nte 
^/merits of each applicant. The question of contacting the 
Oracle is part of the business of the kingmakers. They would 
ri asked to vote. The name of whoever has the highest vote w01 
be forwarded to the Ministry of Local Government and Chieftau 
Affairs for approval. When the approval is given, then the to. 
people proceed with the installation ceremonies. The Ministry 
Local Government and Chieftaincy Affairs would come and prest 
the Oba elect with the instrument of Office.
The Traditional Kingmakers

1. Chief Orfsapetu
2. Chief Odofin
3. Chief Ejemu
4. Chief Ard,
5. Chief Elemo
6. ChiefSajowa
7. Chief ddolofin - Leader of the second six
8. Chief Elemikan, Leader of the third six
9. Chief Qlojeunkan, Leader of the fourth group

10. Chief Olonojogbon Ogunna, Leader of all the 
Qjogbons

11. Esemiie - Head of all women.
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When the Ipetu people returned after the Ibadan war which was 
called Afero/Alaun wars, they no longer returned to Ile-Ipetu or 
Ipetu-Ard because their war leader - Balogun Apoti settled at the 
present site according to the direction of Ifa Oracle. Oba Afinbiokin 
had to agree with him for the purpose of safety. Maybe there was no 
permanent settlement before Qba Afinbiokin died. He died and was 
buried at a place where he was living at that time. It was he alone 
that had a separate place of burial at Oke-Qwa called ‘Ile-Aidana’. 
All other Qbas after him were buried within the present palace.

The place for burying the Qba was named ‘Ile-Ita’. How the 
people came by this name is beyond the competence of this writer to 
explain. The Qbas that had been buried there so far were Qba 
Okirikisi, Ariyeldye, Afowowe, Adejugbagbe Oni, (Alelamole) and 
Agunbiade. Qba Qginni Qsuntuyi was not buried in the palace 
because he died as the Ex-Apetu of Ipetu.

Immediately an Qba dies, he would be given the last bath by the 
Emeses. A message would then be sent to Chief Elebedo and other 
Toedos’, informing them of the incident. Chief Eldbcdo and his 
comrades would go there with their traditional swords and pieces of 
sticks called “Qpa Ofo”. On getting to the place, they would start 
their ceremonies at Ode-Odd. Then everybody in the team would 
turn their backs towards the road leading to where the Qba is laid 
down and walk backwards towards the corpse. When they get to the 
place they would turn their faces towards him and perform certain 
rituals. They would walk round the body seven times and finally 
remove the cover used for covering him.

The Toros’ made up of Qrokuro, Edinmo, ddofin, Aro, Hemo, 
E^emu and Hcbedo joined by the Emeses now occupy the next stage.
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The ‘lords’ are usually dressed in white up to their head gear. r 

“""BeCel the houre ofone and two a.m. this team turns up fOr 
final funeral ceremony. TTiey start this ceremony without having. 
fiember of the deceased’s family around. There should not be - 
sound to be heard at the time of burial. Little is known about 
burial, apart from the people mentioned above.

As soon as the interment is completed, they would return to th 
individual homes without being greeted even by members of th 
homes. When they get home, they would clean themselves up y, 
the water placed in wooden bowls in the front of their houses. Af 
use, the wooden bowls are turned upside down. The ‘lords’ then w 
with their backs until they get to their bedrooms and sleep.

As part of their performance of the interment, both the ‘Idr 
and the Emeses are given sufficient food and drinks to feed wi 
They are also given a goat.

On the following morning, an ‘Qmogordpo’ (Regent) is ; 
pointed. Only daughters of the late Qba are qualified for appoi 
ment, particularly the eldest daughter. But where such a daughte 
not available, any of the sisters to the Qba may be appointed. 7 
traditional conviction is that an Oba must always be on the throi 
The usual custom is to install a new Qba after the third month.

The Ibedds continue other aspects of their own ceremony ui 
the seventh day. These ceremonies involve singing of special soi 
when going and coming. Their movement is between Ycye Oja a 
Esi Oja. They are usually given a sheep for their performances.

The chiefs, both males and females, claim as many goats as tt 
can and as the members of the Qba’s family can afford to give ui 
the seventh day. Apart from goats, they are regularly fed w 
palatable food and sufficient drinks during the period of the sev 
days. Apart from the feeding of the chiefs, all members of t 
community must be entertained adequately.

™ theUf°urteenth daY> Ceding and drinking also take place. ( 
behind^HJ k tbe cbddren °f the Qba vacate the palace leavi 
woul/h.11 y he WLVeS Who win be inherited by any new Oba tl 
would be appointed. These wives are called ‘OLORIS’. ’
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It is now in practice that there is an exchange of heritage between 
the Apetu and the Qwa of Ilesa. When this actually started is not 

M known to this author. What they usually inherit from themselves are 
In not defined since the practice is mainly based on mere courtesy which 
lb does anybody no harm.

Qmogoropo’s Appointment and Duties
The appointment of Ompgordpo (Regent) is the duty of the late 

Qba’s family. Immediately she is appointed, she continues as the Qba 
until a new one is appointed.

Her costume is usually the same, as that of the Qba himself. She 
al wears big agbada, beads on neck, wrists and ankles. She holds 

white beaded whisk in hand. She sits on the throne for traditional 
01 salutations and setting of disputes.
tl Apart from the duties mentioned above, she performs the role 

of Qba during any native festivals by giving out whatever the Qba 
if should give out and by following the members to perform all neces- 
Ql sary rituals.

Appointment and Duties of the Emeses
All Emeses are the sons of the late chiefs. When a chief dies, it 

is customary for the Qba to take a male child from among the children 
of the late chief as Emese Qba. The word ‘Emese’ is derived from two 

compound words - 'OmQ-Estf.
The main duties of Emeses are to go on errands for the Qba, 

follow the Qba to wherever he goes, cover him with the state umbrel­
la, prepare his throne and sit down at his feet when he sits on the 

e throne. They deliver messages from the Qba to any of his chiefs or 
t to any important personality in the town. They are also sent to bring 
t offenders to the palace. They are also responsible for keeping the 

palace clean and tidy every time. They are bell ringers.
The Emeses have chieftaincies among themselves - the Olori 

Emese and the Risa Emese and so on.
There are however a few number of chiefs in the town whose sons 

the Qba must not take as Emeses. I have no knowledge: of all the 
reasons.

An Emese can remain so until his death. But if an opportunity 
is open for him to attain to the post of his father, this terminates his 
position as Emese.
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THE TRADITIONAL FESTIVALSAND CHIEF CELEBRa.
1. Awgoye

dkuro

31. '
32. CXvari
33.

Qba Apetu, Chiefs Risapetu, 
Esemue, Yeyensa,

Chief Ejemu
Chief Ejemu
Chief Elejua
Chief Odofin
Chief Orosun Pke
Chief Apoti
Chief Prosun Odd

Chief Ard
Chief Oldmoofe
Chief Eldbedd ’
Chief Odolofin
Chief Odole
Daddy Emmanuel Famakinde (late) 
Mr. Josaiah Ilesanmi Aro (late) 
Chief Elemikan
Chief Aorokun
Chief Eleisile
Chief Oldtopdro

. s. la people) Oluloda 
Madam Qni Okdro Oldwari 
Madam Obisesan Odold

The Oba and members of the 
royal family

Chief Risapetu, Qddfin, Aro 
Chief Saya
Chief Oluju 
Chief Alatakumosa 
Chief Yeyero 
Chief Oba Odd %

Orisa Ediiimo Chief Olukotun/Edinmo

3. Qbanifon I
4. Qbanifon II
5. Atakumosa
6. Obokun
7. Qrisasemo
8. <------- i-
9. Orisa Oniyinta All members of the royal family

10. Orisaladimu Chief Odole
11. Orisa Qlogotun Chief Edinmo/Olukotun

13. Ajale
14. Oboko
15. lyena
16. Ore
17. Qsun-dke
18. Aro
19. Chin-Odo
20. Aworele
21. dpa
22. Ogun Ereja
23. Ogun Igando
24. Ogun Odole
25. OgunEko
26. Ogun Ard
27. Agidanyin
28. Okun
29. Eisile
30. Otoporo

YeyeOgunna Chief (Ildd'

Sango



1. Awgoyfc Festival
Awejoye festival primarily belongs to the Royal Family of Ipetu-Ijesa. 
It is an annual event that is usually celebrated during the harvesting 
period of yams in the month of October or early November. It is 
celebrated in honour of Ita who was a woman housed by Qba Apetu.

Before the festival is celebrated, the Qba usually invites the Ebi 
Ita (that is, members of the Royal Family) to his palace to fix the date 
for the festival. These are Chiefs Qdolofin, Eleromo, Oluju, Ejimo, 
Olugemo, Akmyinwa, Ajanimo, Ajanikin, Okunato, Qloomo and 
Yeyerangun.

Qdolofin is traditionally the father of the Qba while Eleromo is 
accepted as the mother, Qloomo is the Chief of Ita house. He is the 
only qualified person to enter the house to perform the necessary 
ceremony during the festival or at any other time. Oluju, Okunato 
and Ejimo are some of the closest men to any Qba. Akfnyinwa and 
Olugemo usually sit at the foot of the Qba during the festival. 
Qmogoropo (that is the daughter of the former Qba who acts in the 
capacity of the Qba immediately the Qba is dead until another Qba 
is installed), Yeyerangun (that is the head of all royal female descen­
dants) and at least two of the Qlorisas usually sit with the Qba during 
the celebration of this festival.

When the date fixed is due, the royal male children, the Emeses 
and Chief Okunato would organize the killing of bush animals. Those 
killed are handed over to the Qba.

The sixth day is normally named the day of AUMQnA. On this 
day, the Emeses go to all the roads entering the town to collect yams, 
koianuts and palmwine from every individual returning from the farm 
and bring them to the palace for the Qba’s use for entertainment.

On the seventh day, the Qba prepares a big feast for all the Chiefs, 
the Qjogbons, the Emeses and the royal family. In the past, the 
Emeses used to go to the nearby farms to collect all the palmwine 
they could get on the palm trees without consulting with the tappers. 
This act is called IGUN. This day is called IKOJO day. Awejoye 
festival would then be five days away.

On Awejoye day, the Oba sacrifices ram to Ita in a house well 
dressed with palm leaves in the heart of the palace through the 
Qloomo very early in the morning. From this time on, there is beating
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°roTsPofpXpte™n\he ramm^ity- DanCeS a"d sg°rtS 

n,eOnCiXUdeaywhichMteGfth daY a«“the da? °f AwgoyJ 
the members of the royal family would fall rams, cocks and f0> 
acarrding to theirstatus and financtal disposition. This feeding eiL 
the festival of Awejoye.
Awqoyt Songs

1. El?m$se, o mo ya ki o ki Wa o - (Repeatedly)
2. El?mes? s'Q wa p?le o, erd <?na ki 'Wa mi,
3 e j'Qba o ytye ^WQni°,

E j'pba riyeye r$, Ewo ni o.

2. Qkun) Festival
dkuro is one of the deities being worshipped in this town. It we 
imported to the town during the inter- tribal wars. A man who lodge 
with Chief Aro introduced this deity to the people as a god that coul 
help them to conquer the wars. When the necessary sacrifices wer 
performed, Ipetu people truly conquered the wars. This strange 
came from Ipoti in Ekiti Division. His name was OKURQBOYEJC 
When he died, another stranger who came from Oke-Igbo was madi 
the QROKURO or AORO OKURQ.

The visible sign of this QKURQis a great collection of harmles 
bees which can collect on any tree in the front of the house.

The Qrokuro wears a white turban adorned with the red feathe 
from the tail of a parrot. His subordinate chiefs are women. The 
are Yfyelori Qkurfy, Ydyen$a QkurQ and QmQloju (JkurQ. Th 
physical symbol of this Okuro is placed in a special housi 
adjacent to the Qba's palace.

The chiefs wh° are responsible for the worship of Ok uro an 
lets Risapetu, Odofin and Aro. Each of these chiefs owns ai 

AGBA drum out of the three drums that are usually beaten during 
tfieceleltauon of festival. Chief Oyefin represents the inter

of Ifofin people during the annual celebration.
music h T Ot lhlS fest-val is usuall>'observed with dance to varioui



i

39

Us 
ft

is 
d 
d 
e 
r 
i.

Ml
'Is
Is

house where the god is placed and where Alaoro Qbanifon lives. 
Alaoro Qbanifon is the chief for this god. He performs every sacrifice 
that is due to the god.

It is to be noted that slaves were sacrificed to this god in those 
days. But at present, people sacrifice dogs.

Chief Saya leads Ifofin people to the place of worshipping 
Qbanifon. The place is normally called Tpara Qbanifon’. Qbanifon 
is usually celebrated on the ninth day of Osun-Odd. All people who 
worship Qbanifon kill their dogs in the early hours of the day. 
Feeding and drinking take place in the afternoon while drumming 
and dancing take place in the evening about 5 p.m. at Ipara Qbanifon.

early in the morning. Feeding and drinking would start in the after­
noon, while dancing and other merriments commence in the evening 
within the vicinity of the special house.

The young boys of the town would wear camouflages made of 
palm leaves and begin to sing and dance about the town for seven 
days. They are usually given money by elderly people including the 
market women. On the seventh day, the palm leaves camouflages 
are taken to the entrance of the town for destruction.

The town as a body can sacrifice to the god while individuals can 
as well do so. Such individuals hand over their sacrificial matters to 
the Qrokuro for necessary performance.

The common belief is that this is a god capable of looking after 
every individual in the town including strangers. Hence the cog­
nomen - Qkuro onile ti ngbq (ngba) ajeji. Meaning Qkuro the land 
owner who favours or harbours strangers.

When any epidemic is rampant in the town, this god is also evoked 
to come to our aid and drive away the disease. Whenever we disagree 
among ourselves in the town, the spirit is usually evoked to come and 
ameliorate the whole situation.

It is not always easy to make anybody the Qrokuro. This may b$ 
a result of the power associated with the god or perhaps because 
Qrokuros are not normally prosperous.

At the end of every address in any assembly of people in this town, 
it is customary to say, ‘C&uro a gbeyin’ - May Qkuro help you.
3. Qbanifon Festival
Qbanifon is another festival of Ifofin people. They have a special



r called 'Agba'. The people
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The drums that are beaten are caiiea pWple Usu.
^t^’^ffiSewitnessesofOdd-IsfeandOgunnid  ̂

the worship of Obanifon.
4. Qbanifpn Olujii Festival .
Obanifdn Oldju is usually celebrated annually during the month 
November. Chief Oluju is the chief celebrant.

The idol is made of brass in the form of a pigeon. The br 
pigeon is put in a wooden bowl and then placed in the corner oft 
sitting room. The place is always covered with white cloth.

The sacrificial matters are rams, fowls, kolanuts, palmwine a 
pounded yam (lyan). Coco-nut shells are used in serving i 
palmwine. The palm wine is splashed on the ground in the front 
the idol, white kolanut of four slices is thrown on the ground a 
prayers are said.

After the ceremony, a special music is produced by wrappi 
pieces of cloth together. This plus leather fans are generally beatc 
The name for the music thus produced is OGBIGBI. The membt 
of the family and their friends then eat and drink in the evening tin
5. Atakumosa Festival
Atakumosa was regarded as the father of Obanifon. When the Oris 
were all together at Ile-Ife, Atakumosa usually sent Obanifon abo 
to various towns. Once Obanifon had settled here, Atakumosa tl 
father usually supports him on the day of the festival.

The family which worships Atakumosa is only one in this tow 
The head of the family is Alatakumosa. The symbol is a human beii 
made of brass brought originally from lie- Ife. The Obanifon too 
represented by a human being made of brass in the same pattern wi 
that of Atakumosa.

'he mem^ers Alatakumosa family usually sacrifice i 
Atakumosa in their houses on that very day, yet they team up wil 
sacrificf^ra ^0 l° dance t0 ^Para Qbanifon. They usual 
dance- to tteX d°gf Tn °‘her tW0 teams are Chief Sa?a wtl 
Who daic« toX M . e Physfcians’drums and Chief CtisLfa 
they all dance to themuTc XT theyge‘ ‘°Ipara *

US1C j.rooijced from Agba drums.
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Chiefs Elebedd and Ard from Odd-Ise are chosen to participate 
in Qbanifon festival as witnesses. In those days, when human beings 
were usually sacrificed instead of dogs being used today, any victim 
caught for this purpose was usually kept with Chief Elcbcdo until the 
day of sacrifice.
6. Obdkun Festival
The worshippers of Obdkun in this town are principally Qrisamikan’s 
family. When Ijere war ended, and people returned to Ile-Ipetu, 
Chief Qrisamikan detected that he had forgotten Iron Ipetu which 
was normally called OBOKUN at Ijere forest. He became really 
embarrassed as the sole custodian of Obdkun. His daughter, 
Olaribigbe by name, asked her father what was the matter. The father 
told her about Obdkun which he left behind at Ijere forest. She then 
informed her father that it was somehow packed along with the loads. 
She went in and brought out the Idol. To compensate the daughter, 
Chief Qisamikan gave her a new name called Yeyemirotimi, meaning 
my mother stayed with me. This was later abbreviated to Yeyero.

The incident was reported to the town’s people who decided to 
regard this name as chieftaincy. Before this time, there were only 
three chieftaincies: Esemue, Yeyerisa, Yeyelebebo and now Yeyero 
was added, as the fourth.

Yeyero was then empowered to come with Chief Qrisamikan to 
the palace with the OBOKUN anytime Obdkun festival was to be 
performed. She has been the rightful person to say the customary 
prayers on the festival day till today. It is also part of Yeyero’s 
schedule to prepare two bowl-full of pounded yam for all female 
chiefs during the celebration of Qbanifon festival in support of his 
father, Chief Qrisamikan, who was the accredited head of Qbanifon 
worshippers.

When going to IPARA the other three chiefs usually accompany 
her. She usually carries the stock for peculiar celebrations after 
which she says some words of prayers. Whenever there is any rumpus 
in the town, Yeyero is usually invited to the palace to say prayers with 
the Obdkun or Irori Ipetu. It is widely believed that all the trouble 
would go down.
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2.
3.
4.
5.
7.

Oladurd, daughter of Q-ishmikan Awdtutu,
Faalaye, daughter of Qrisamikan Amakedojuoranru, 
Olayem’i daughter of Qrisamikan Ija-Ogun-nse ode girigir}

, (>isaS^ni9 Festival
This festival had started when the people of this town first settled 
is usually celebrated when new yams are available. The celebrat 
used to take place in the open air in the early days by Chief Qba Q 
and the members of his family, lb add more importance to it, a ro. 
was then created especially for the purpose of worship. There is 
idol of any type that is being worshipped.

Chief Amero is the co-celebrant of Qba Odd and he is regarc 
as second in rank. They usually sacrifice goats, pigeons, snails, r 
and fishes. To all these, they prepare melon soup and plenty 
pounded yam.

On the eve of the day of worship, plenty of Ak&ri balls j 
palmwine are served to everybody who pays them courtesy call ap 
from other heads of Qrisas. On the day of celebration, all t 
ceremonies related to sacrifices are done in the morning time, wl 
feeding is in the afternoon. When it is about 4 p.m., the chiefs a 
other participants go out to the front of the house and begin to dar 
to the music of Agba drums until it is dark.

Chief Qba Odd has his own special respect in the town as a pri( 
If anybody is offended by a friend and all people fail to pacify hi 
Qba Odd is usually sent to go and beg such a person. By custom, I 
person has no right to refuse his pleadings. Such a person has to g 
him presents of various types when he leaves his house.
8. Qrisa Edinmo Festival
This festival is usually celebrated on the ninth day before Omyin 
lhe chief in charge is Chief Edinmo. The place of sacrifice'is at t 
a he tree ’n the °pen aiL 1116 sacrificial matter is usus
season Th the ceIebration * during the harvest)
collected from ObaOdd^use" 'S 11,656 AgM drUmS'
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This deity was one of the five originally brought to this town by early 
settlers. '

'e Orisa Ologot 
al 
c

After feeding and drinking in the early hours of the day, 
celebrants assemble at the place of worship, dancing to the music 
produced from the beating of the Agbdat about 5 p.m.

The two families involved in this festival are Olukotun’s and 
Edinmo’s.

The headchief usually wears brass bangles on both wrists and on 
his head he wears white turban.
The Families Congnomen

Qmp a jo 'gb'in yp 'riin gpdo!
O j6 'gbin jd'gbin gbe pwtf dje lafin.

Qniyinta Festival Igando/Okfe Qwd
y was one of the five originally brought to this town by early 
The other four were Qrisa Edinmo, Qrisasemo, Ckisaladimu, 
' * tun. The head is called Aoro Qniyinta. The regalia is 

composed of white wrapper or agbada and white turban. The turban 
is usually adorned with parrot tail feather.

The idol representing the deity is either placed in a wooden plate 
id or a clay pot. How it was empowered is unknown to the people of 
ai the present age.

The sacrificial matters are snails, cocks, hens, white pigeons,h The sacrificial matters are snails, cocks, hens, white pigeons, 
il he-goats, plenty of kolanuts, kegs of palmwine, C/e/e, Ekuru funfun, 
D ancM7a*ra, all made of beans seeds.

The celebration usually takes place on the ninth day to lyena 
festival. When the Aoro wants to sacrifice to it, he says “Baba 
Qniyinta, OluM efun, aranmosun, Osunluju ata okunrin, gbere bi oju 
ja, OMjukdra bi ajere”. He splits kolanuts of four slices and throws 

h them on the floor after saying some words of prayers in favour of the 
v person who had come to sacrifice to the god of Qniyinta. After the 

first ceremony, whatever animal or bird brought will be killed and b 
cooked as meal.

The celebration starts on the eve when members concerned eat 
all the foodstuffs made of beans with Ekq (Agidi) and then drink 
plenty of palmwine. There also is beating of Ikaraktird drums to 
which music people dance enthusiastically and merrily.

On the following morning, after more sacrifices, food is prepared 
and people continue to eat pounded yam and various types of food 
available to them till late in the afternoon. At about 5 p.m. dancing



r ro me music of drums takes place in the front of

'"“k^nXeCta^nla is derived from ‘Bu-fyin-ijeta’. That is , 
nerson they come to praise for the good thing he did three days a. 
It is popularly believed that whatever is requested of Oniyi^ 
usually done before the third day. As a result, people generally co, 
to offer thanks to the god on the third day.
io. 0ri®,ad',,nu Festival .
This festival belongs to Chief Qdole’s family in its entirety. It v 
introduced to the town when Odole family came from Ara in 
division on chieftaincy dispute to settle down at Ipetu-Ijesa. It 
usually celebrated on the second day of lyena festival. 'There is , 
Aoro - that is, a special chief for the celebration. The head of tj 
family is usually concerned with the offering of prayers and oth 
sacrificial matters. There was no image or idol that was carved for

In the early days, there was a special place where it was beii 
worshipped. But today, a new house has cropped up on the spc 
The ceremony is usually performed in an open space around tl 
specified spot.

They usually sacrifice hens, snails, rats, fish, kolanuts and watt 
No palm wine is served during the celebration. After the necessa 
sacrifices and prayers have been performed, all participants wou 
return to their own individual homes in festive moods, eating ar 
drinking for the rest of the day.
11. Qrisi Ologotun Festival
This festival was introduced to this town during the inter tribal wa 
from Ogotun. It is celebrated by the members of Olukdtun family c 
the same day with that of lyena. The shrine for it is in the open aii 
n’ hT° and drink palm wine till late m th

Sacnfic1ial matters are goats, snails, fish, hens. These ar 
ThSe kT y- T m°rning at the shrine when Payers are sai<
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The meaning of the songs
We are the people who wrestle during Olddkun
We are the people who knock people down that their 
concubines divorce them.
We arc the people called big headed folks.
People who wrestle once should sit up.

Chorus: This is real wrestling.
Comrades, do not fear,
All hearts are beating hard.

Chorus: Do not fear,
All hearts are beating hard.

12. Olddkun Festival
Olookun festival is usually celebrated from the months of April to 
May when yams begin to produce leaves. This period is called 
‘Ejidlin' in Yoruba (that is the second month of the year). This 
festival is closely associated with this period - thus our people say 
‘Ejidun Ol66kun ti a nse agbe Payin', meaning the second month when 
Olookun festival which gladdens the farmers’ mind is performed.

The Qba, the Risapetu and the Esemue as the leaders of the town 
bake bean balls in celebration of this festival and distribute them to 
members of Ipetu communities on the day.

In the evening, middle-aged men go out in various quarters to 
begin to wrestle. This aspect of the festival is the most interesting of 
all. Onlookers surround the wrestlers and they sing rousing songs in 
praise of the champions.

SONGS
Awa lonjiidi nigba Olookdn 
Awa 1'ondani t'ale qni nkpni, 
Awa I'onjiidi nigba Ol66kun, 
Awa 1'dnjp abort jaagajigi. 
Eni ja l<?qkan fara m$ra,2. . . .. 

Chorus: Idi re kdoko.
E gbd wa ma ma sa o,
Aya gbogbo nsp kukuHgi?,

Chorus: Ma mb sa o,
Ayb gbogbo nsp kuluk$l$.

13. Ajaie Festival
This festival is usually celebrated after the fifth day of Olookun 
festival. It is usually done very early as soon as new yam is got,
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because nobody has the right to eat new yam until this festival 

celebration takes place in the front of Chief Ejemu, h
A big pot containing native medtcine rs usually the symbol.

On the day of the celebration, a goat is sacrificed to it m the ear 
hours of the day. Chief ^yejemu goes out to the town to colle. 
kolanuts from various personalities for use on this occasion. The Q- 
himself sends kolanuts. People begin to feed and drink immediate: 
after the preparation is completed.

During the inter tribal wars, people who were going to war kep 
themselves wet with the contents of the pot to protect them froc 
being hit by gun shots. Such men usually return safely from the wa 
front. Hence the saying - "Bi dbd da ki ord gbc mi, ma bu Ajale we 
Aftle ki ijdki' ord pa omQ Qgbon gbddrd ni Odd-Ise
14. Oboko Festival
Oboko festival is celebrated primarily by the Ejemu family on the 
market day around Christmas time. It has no specific place of wor 
ship.

On the eve, a kind of shrine is usually created with palm leave! 
in the front of Chief Ejemu’s house. Feeding of people for the nigh 
withylZsdra (bean balls) and the drinking of palmwinc occupy the 
whole period.

Very early in the morning of the day, a hen, AkdrA and palm wine 
are sacrificed at the palm leave shrine while prayers arc being said 
Later in the day, food is prepared. Both male and female chiefs an 
fed to their satisfaction. Palmwine and kolanuts arc lavishly served. 

K During the evening, all family women bring their own Akara 
(made °f corn) and sugarcane to sacrifice to the spirit of 

Oboko, asking for children and thanking the deity for the childrer 
already given.

When Chief Orosun and his retinue are returning from Igboro 
house’ bUdh Where lhey WOrship’ thcy a,ways cal1 at Chief Ejemu’t 

ravers l°CUSlOnl- Thcrc’ Chief Q^n would say some 
prayers before passing to his house. "
Chief Eicmu’s b*S ^oPowers have gone, members ol

1 y wou d begin to throw Akara at the shrine. They
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would also collect theAkara and then begin to eat them. People 
dance merrily to the music produced from the beating of Bbt<i drums.
15. lyena Festival

|y This festival is said to have started at Ile-Ipetu many years ago. As a 
result, whenever it is being celebrated the Chief who is the head takes

,4 a goat offered by the chiefs on behalf of the town people, twenty 
|y kolanuts, forty wallnuts, one fifty-six pieces of meat of pangolin 

(Akiko), grinded tobacco leaves (Agtrd or Adsda) to Ile-Ipetu as 
sacrifices on the day of the festival. The festival is usually performed 
during the months of August to September. The date is generally 
fixed by common agreement among the Qba, the Chiefs and the

* members of the family of Elejua.
On the eve of the festival, there is merriment; people drink and 

dance till late in the night.
On the day of the festival, everybody in the town who is a believer 

: and who can afford to buy a cock or a hen, kills one in the front of
• the house and hands it over for cooking in melon or okro soup. 

Wallnuts are usually shaken in a covered calabash to produce rhyth-
i mic sound to the songs. Children team up with themselves from 

house to house.
At about 3 p.m., Chief Elejua and his family would go to Ile-Ipetu 

with all the materials for sacrifice, accompanied by the hunters and 
their drums. When they get there, the goat is usually sacrificed along 
with all other materials already mentioned at a special place. The 
meat of the goat plus other things taken to the bush are simply left 
there. Thus, Chief Elejua and the people who accompanied him 
come back to the town empty handed. The seasonal name for the 
place of sacrifice is Oldgborddo forest.

After the return of Elejua and his retinue from Oldgborddo 
forest, youngmen would begin to throw limes and oranges at them­
selves in a warring fashion. They begin to sing throw lime and oranges 
at themselves.

When the battle becomes really drastic, the inferior faction 
submits by running away. They only come back when they are 
properly armed with plenty of limes and oranges again. This warring 
is carried on until they are totally exhausted.

Young women and girls sing about merrily in the town.
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the entrancerf'the town Xte idTa *at they drive evil spiri^J 

of the town. From all that happen from the bcS'""‘n8 the end q 
this festival, it is quite evident that there is no idol that these peop|, 
worship. It is therefore believed that they sacrificed only to sp,ri(s

Goat is usually sacrificed every other year. The common beliq 
is that there would be an epidemic disease if this festival is nQ| 
observed.
16. Ore Festival x
This festival specially belongs to Qiofin family. There is usually a„ 
idol which represents the god. This god is believed to be the god o| 
the land. The chief custodian of the idol is the Qiofin himself. 
small house is built around the god. It is one of the original gods that 
were brought along with the people who came to settle in this town,

The sacrificial matters are he-goats, tortoises, snails, pigeons, 
cocks, hens, rats and fishes. The festival is usually celebrated during 
the year when yams are cheapest in the town. The meat of the animal 
sacrificed is cooked in highly palatable soup which is eaten with ven 
good lydn (pounded yam). After eating, members of the family 
would turn out in the best of their dresses and begin to dance to the 
music produced by the beating of drums.

There is a peculiarity in this god apart from helping the produc­
tivity of the soil. It is being sacrificed to when there is sexual dealing 
between two who arc brother and sister or near relations. The two 
affected persons would sacrifice a goat to appease the god. The 
thighs of the goat are used to beat each other in their nakedness 
saying words of allegations and counter allegations amidst a crowd o( 
people.

This treatment is meant to serve as punishments for the shameful 
behaviour and a deterrence to others who may have the tendency tc 
fall into this kind of temptation. 7

ALLEGA TION: “K6fe mi x?. ” Woman
COUNTER: “Igba mofeoo ko?” Man.

When I pronose^JS Why d,d yOU ProPose sexual love to me? 
propose sexual love to you, why didn’t you refuse?
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17. OSun-dke Festival
Cfcun festival is usually performed in many parts of Yoruba-land 
almost in the same fashion. In this town, there are two Cfcun festivals 
- they are Ckun-Oke and Q;un Odd. Both were formerly one. As a 
result of the growing population in the town generally, it was divided 
into two. Oun-Okc takes the lead in every way. There are two 
different chiefs for both.

Qain festival is popularly accepted as one of the original festivals 
of the town. It is usually celebrated during the month of December, 
on the second day of Oboko festival. The dates for Qun festivals are 
usually fixed by the two chiefs concerned. They too are responsible 
for fixing the date for Qbanifon Oluju festival. Gun-Odd is cus­
tomarily celebrated on the ninth day of Ckun-Oke.

The system of sacrifice to the god is the same. But there arc two 
different IPARAS — that is, the places of worship. The chief partici­
pants arc Chiefs Qrosun-Oke, Qrosun-Odd, Qrokuro, Aoro Okun, 
Aoro Qbanifon, Aoro Eisile or Eleisile and Oloriawo. Among the 
chiefs mentioned above, the two Qrosuns, the Qrokuro, the Aoro 
Qbanifon, the Aoro Okun and Aoro Eisile always wear beaded 
ornaments like caps, necklace and white whisks as part of their official 
regalia.

On the eve of Ckin festival, Chief Qrosun and his retinue would 
go to Igboro, a special forest where the ceremony is started at about 
4.30 p.m. and return to the town about 6 p.m. He is usually accom­
panied by many people including the Aoros and women who want 
children and those who had got theirs from Chun who want to offer 
thanks for children already got. This Igboro is situated at a place 
called Iredc about two kilometres from the town, on the road to 
Ilc-ipclu. Akoko, Peregun andAtdri were planted there to mark the 
spot. Prayers are normally said to the god on this spot.

Materials like fowls, pigeons, Aadiin, (made from corn) Eko 
(wrapped pap), and Ekuru (made with beans) arc sacrificed there.

On the way back, Chief Qrosun and his retinue would call at Chief 
Ejemu’s house to offer prayers to Oboko shrine before they go back 
to Chief Ordsun’s house.

When the Chief gets to his house, he would sacrifice hc-goats or 
she- goats, hens, pigeons and tortoises in the open air and take the
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°” Onlte d7y "Tfhe festival, all the Adros and other celebra01s 
begin to feast as front the early hours of the day. At 4 pm. general 
Zng to the music produced from three Agbas and Onikongtstarts. 
Chief Ordsun is the first to dance three rounds to this music before 
other participants can follow suit. At about 6.30 p.m., people dis. 
perse to their various homes.

The worshippers of this god of Chin use only cold water to cure 
diseases and care for small children. Hence the god is called :

Aldde elu, Yeyetdlu, Kye oldmi tutu, Jfye gbogbo ano wewd, 
Aldgbo dfe, Aldgbo dwdyt, a se ekda ni ibi imqran.
Mo tort tiye oldmi tiitd, mo gbin 'gedes 'agbala, dgedt ni Yeye oldmi 
tutu a je.

This god is purposely worshipped annually to avert evil happen­
ings. .
18. Ard Festival
This festival used to be celebrated at the bank of Ard river at Ile-Ipetu 
by the Apoti family only. But since Ipetu people settled at the present 
site, the Apoti family had created a place at the bank of Omi-Odd. 
At Ile-Ipetu, there is a palm tree having two branches as the place of 
worship of Ard. This place is usually swept clean every time.

It is usually observed on the fifth day after Osun-Oke festival. 
There is not much preliminary ceremony until the actual day more 
than general tidiness of the house.

On the day of worship, fowls are killed by members of Apoti 
family. After this, a pigeon, Aadun and sugar-cane are taken to the 
place mentioned above for the purpose of sacrifice. Those who go 
usually clap and sing when they are going; there is no beating of 
drums. The sacrificial matters are normally left at the place. When 

and drink Palm wine. After this, 
da? The? ?° ?anCe ‘music and make meny for ‘he rest of the 
day. They only visit the houses of members of the family.
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19. 0Kun-Odd Festival
The dates for the celebrations of Chin-Oke and Osun Odd are usually 
fixed by the two chiefs. They are also responsible for fixing the date 
for Qbanifon festival. Members of the public are kept informed by 
beating Agbd drums.

The Igbdrd for Osun-Odd is about half a mile to that of Qsun-Okd. 
But because this spot was not owned by the Orosun family or perhaps 
as a result of slackness on the part of the predecessors of the present 
Ord$sun, this Igbtird is no longer in use. The ceremony that should 
have been done at Igbtird on the eve of the festival is usually done in 
the open in the front of Chief Orosun’s house at about 6 p.m. The 
sacrificial matters are the same with that of Qun-Oke. The eve is 
usually observed in the same fashion. But Orosun-Odo has nothing 
to do with visiting Ejemu’s house.

On the festival day, feeding and dancing take the same form as is 
the case with Qsun-Oke. There is no beating of Agbd drums. The 
drums available are Onikdrfgi and native doctor's drums.

There is a peculiarity about Chun worshipping generally. That is 
the use of curative water. When women go to draw this Chun water, 
they generally put fern leaves inside the pot along with the water. 
They usually say some incantations as will be stated below.

They do not speak to people until the water is carried home. This 
water is used to cure small babies’ illness by those who believe in it.

In Qrosun-Odo family set up, the Odole is next in rank to him.
Incantations Akaaki

lya omo mi
Alagbo awoyd
Alagbo n
Alagbo wo'ya wo 'mq
Agbo on gbd koko ma wo
Agbo j'awuje.
Agbo $qmq-gini . “
Agbojq dije di . ”
Agbo iwokuwo , “
Agbo kini ini eyi 6s$  »
Alq gbogbo 1'akiirq 1'ojo u
Selq ru agbo, agbara agbo „
Abiyamo eti odd, ba mi ?e apa mi ko ka 
Orf mi ba mi ?e atete niran u
Mo felegede jiyan  «
Mo fl qgbqrq j'q ka
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festival. It has no separate shrine of its own. It is usually marked i5 
the market place at about seven o’clock.

This festival is being performed by Chiefs Qrokuro, Orisapety 
Ard, Oyefm, Addfin, Saya and Elemo. The women Chiefs involved 
are Esemue Yeyerisa, Yeyedofin, Yeyero, Yey elemo and 
Yeyel ebebd.

Apart from the Chiefs, all women who sell meat accompany them 
to the market place, taking along with them pennies and two kolanuts 
each.

The OldriomQ OkurQ carries a covered calabash containing 
'Obibo OkurQ'.This covered calabash is placed down in the special 
market. When Chief Ard is approaching them, he would be jingling 
his handbell (Aja), and would be knocking the bell with a special 
horn. He would call Esemue, the head of all women. As a response 
to Chief Ard’s action, all the women would beat their containers. 
Then Chief Elebedd (woman) would knock her special sceptre made 
of animal skin on the ground three times in the front of Chief Ard. 
Then Ard would put forward his fan to collect gifts from them. The 
gifts are pennies and kolanuts. When prayers are being said, two 
slices of one kolanut would be returned to each participant.

After the above ceremony, all the women chiefs would go to their 
homes.

Chief Ard would then say the following incantations:-

aAJZm ? P dan E?in^in dan o f9'ju

the rest ofthem back to drVAPJUS *he ^ngl'ng °fhis bel1 would ,ead 
gifts- Half of the; tWhere the? would share their

boottes would go to Chiefs Ard, Qdofin, Rfsapetu
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Hand Oyeffn. The other half would go to Chiefs Elemo, Saya, 
Oldnomo 6kuro and others.

Finally that night, they would pay courtesy call on Chief Risapetu, 
Ard, Olongbo, Alatakumosa, and finally Oloriomo Obanifon from 
where they finally disperse.

By five thirty the following morning, they would meet at the 
house of Ajfwese from where they would visit the houses of some 
personalities in the town.
21. Q?a Festival
This festival belongs to Ifofin entirely. Odd-Ise joins because it is a 
sort of warring festival which involves one party facing the other 
party.

Qpa festival comes up three months after the &un-Odo had been 
celebrated. It is the duty of Ifofin people to fix a day. This date 
usually falls within the month of February when farmers cut the bush 
for the seasonal works of the year. This affords the farmers the 
opportunity to cut long sticks called Atari which they use for the 
festival.

On every market day from the day the date for the festival had 
been fixed, the two factions Odd-Ise and Ifofin dance in the evening 
to a certain type of music specially meant for the festival, carrying 
their long sticks. Wherever the two factions meet themselves, one 
man from each side begins to flog each other in exchange. This lasts 
for only about two hours every evening. When the date fixed remains 
five days, this dance usually takes place every evening.

On the day of the festival, people concerned usually feed in the 
early hours of the day till the afternoon. When it is about three 
o’clock, the two factions come out in full swing for the celebration. 
Flogging ensues almost everywhere the two factions meet. 
Youngmen and young women begin to sing abusive songs against 
offenders. Offences like stealing, fighting and sexual promiscuity are 
the most prominent ones.

At about 5 p.m. all participants and on-lookers assemble in the 
front of Qba’s palace. The Oba comes out in his full regalia and joins 
the team of dancers. He and others would dance about the town and 
then return to the front of the palace. This time the celebration gets 
to the climax flogging becomes very intense until what is ca e -Y^
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wo hipped) As "soon as Eye Qbarisa is set down, flogging J 
P^ptethen disperse to their individual homes. Thus the celebra,’ 
^Itfe tobenotet^thatwhen Qlomcofeis not alive Chief Ckisan^ 

is the rightful person to carry ‘lye Qbarisa’.
22. Ogun ^eja Festival
Ogun, the god of iron, is one of the original gods that is general 
worshipped in several places in Yorubaland. The head of the chie 
who worship Ogun is Chief Elcbcdo. Other Chiefs are Risabed, 
Olojeunkan, Qbagbe, Elgua, Qsita and Elejoka.

dgun festival is usually celebrated during the month of Februar 
It is either on the ninth or seventeenth day after the celebration( 
Opa festival. Ogun is usually worshipped at a special enclose 
prepared for it. The spot is properly walled round and has only or 
entrance. Non-worshippers are not allowed to enter the plact 
There is nothing visible to human eyes inside the walled area. B. 
one should not rule out the possibility of certain supernatural powt 
in this place.

On the eve of Ogun festival, the Ibegun is normally performe: 
The place is decorated with palm leaves in the day time by the Ibedg 
Imikans and the Iros. When it is about 7.30 p.m. the Oba sends 
cock, while the chiefs send a dog on behalf of the entire mcmberst 
the community for sacrificial purpose. Only Elcbcdo and R is abed 
have the right to enter the walled area. When they enter, Elcbed 
then sacrifices both the cock and the dog to the god after repeatin 
some words of incantations and words of prayers. He then spli 
kola-nut and throws it on the ground to know if the sacrifice;

“ n0!' AI1 the time’ R>sabedo stands on the side of El&a 
walk T”'!°utside thewalled area, while the Imikai
RfsabedoaretheiXn?6 °ther apar‘ fr°m ” 

the walled area^ while'the c °'k’- d°g “ hung at the entrance 1
ock is hung on the wall on the opposi1
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side. All the Chiefs now go to the palace to pay Oba Apetu a courtesy 
call. After leaving Apetu, they go to Chief Risipetu. This courtesy 
call must be paid to the two personalities three times on that par­
ticular night. They take anything given to them and then retire to 
Elebedo s house to drink palmwine before they disperse. Once the 
Ibegun ceremony is completed, the Ogun worshippers begin to beat 
Egiinmo drum and Kalakolo about the town until dawn. Every 
celebrant decorates his house with palm leaves.

On Ogun festival day, participants kill dogs to their cutlasses and 
guns in their individual homes. Food is prepared along. They pay 
courtesy call to their friends’ homes, drinking singing and dancing. 
The principal celebrants are all hunters, all blacksmiths and all sellers 
of bush meat who are mostly women. All the Chiefs mentioned above 
and their households are also participants.

Chief Elebedo as the head kills one dog. He would give one thigh 
to the hunters, one thigh to the members of his family, one arm to 
the blacksmiths and one arm to the Ibedos.
23. Ogwini Igando Festival!
The Ogun Igando is usually celebrated on the same day with Ogun 
Ereja. The method of worship is the same, the main difference was 
in ownership. Ogun Igando belongs to Igando, Oke Qwa and ifofin 
while Ogun Ereja is jointly owned by Ogunna and Odd-Ise. Chief 
Qdolofin is the head of Ogun Igando. There is a special place for 
worshipping the Ogun at Igando quarters. It is being worshipped 
principally by Ifofin and Igando on the day of the festival unlike Ogun 
Ereja which is being worshipped on behalf of the whole members of 
Ipetu-Ijesa community.
24. Ogun Odclie Festival!
The Ogun is usually worshipped on the same day with others. The 
original place of worship was at Oke Osu which is the farm of Ipetu 
people. The place of worship must have been created there when 
Ipetu took refuge there during the early inter tribal wars. The 
sacrificial matters are dogs, fowls, snails, rats, fish, kolanuts palmwine 
and roasted pieces of yams.
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leaves AU animals taken to the place for sacrifice 5 

ify cooked and eaten in the farm along with pounded yan, 
fch of the dog is simply fried in palm oil before eattng.

The worshippers return to the town immediately they finish 
their food to join other participants in the town who dance about t( 
the music of Agogo (gong) specially named 'KdlAkolo'.
25. Ogun Ek6 Festival
During the inter tribal wars, the people of Ipetu were scattered. 
scattered people took shelter in various farms like Kete, Ologiri 6ke 
Osu. It was at this time that the people who settled at Igbo-Ekr 
created a shrine for the purpose of worshipping Ogun.

The shrine is composed of Peregun and Atori trees. The shrine 
is now fenced round with mud wall plastered with cement.

The name of the man who created the shrine was Sadola. the 
father of Olubf. He also carved a wooden tray which he used as dgu; 
shrine at home. This wooden tray is being sacrificed to by an; 
member of the family who wishes to offer sacrifice to Ogun. The 
annual festival used to take place after the harvesting of beans. Bui 
nowadays, it is normally celebrated a fortnight after the celebratior 
of Ogun Eleja festival.

The sacrificial matters consist of a dog, a cock, a snail, a tortoise 
plenty oOEku.ru made of beans, and a keg of undiluted palmwine 
The keg of the palmwine is designed with camwood and white colour 
(Osun/$furi). The carrier of this this keg of palmwine must not loot 
back immediately he carried it until he puts it down, in front of the 
shrine in the farm. All these things are sacrificed at the shrine 
ceremoniously. The leader jingles a bell called ’Aft' and offers 
senes of prayers, imploring the god of iron to help them increase the 
hanneT1^ °f ?rm pr0ducts’ protect a11 Participants from evi 
is usually him IVe<'f k m ^°°d c^'^ren an<iso on- The dog so sacrificed 
farm «hhe mae± °ther ,hi"«s are ea“« on the 
participation except thelonsewfe‘° g° *°

palm leaves, firing gunshoBop6h°n k™’ 3,1 ParticiPants hot 
g g n°ts on lheir way back home. On gettinf
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oOEku.ru
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home, another dog is sacrificed at the wooden tray representing the 
shrine. This dog is shared out among the members of the family. The 
people are now ready to sing and dance. Everybody holds palm leaves 
as they dance about until the next day. Participants are eligible to kill 
a dog, a cock or anything they can afford in their various homes to 
entertain the neighbours or any visitor who visits them.

The last head of the family was late Daddy Oloidf. He was the 
custodian of the shrine carved out of wood. Apart from annual 
celebrations, any individual who wants to offer sacrifice to Ogun 
usually does so at Daddy Oloidf s house and the late Daddy used to 
be the priest in this performance.
26. Ogun Aro Festival
There was one Chief Aro Apaje-mogun-sewho lived atlle-Ipetu. He 
was a great warrior of those days. He had plenty of blacksmiths under 
his control. These blacksmiths were versed in the art of making 
cutlasses, knives, hoes and guns. As a result of this, he had a shrine 
where he usually worshipped the god of iron, Ogun. He bore special 
cognomen which depicted his greatness - ‘Aki’da b’okd b’6kunrin ja. 
0te hereke yo’da. Esu aye gbogbo nrin Vale, ti Ar6 gun esin ft ese dsi 
tq’binrin l’6mu otun. Aye dqni niArd jeju ni”

He was so bold that when the war was threatening at lie- Ipetu, 
others deserted the town but Aro with his men stayed to face the war. 
He lost many of his men in the war and at last he was overpowered 
by the invaders. He finally brought only a few of his people to the 
present site.

After his settlement at the present site, he was given the right to 
take the lead in the celebration of Ogun before other people in the 
town as a mark of respect for the role he played at lie- Ipetu. Hence 
the saying, “Ogun Aro ni nwqn be ki nwcn to be t’dde ni bna Ard”.

At about 11 a.m. on Ogun day, Chief Aro kills his own dog to 
Ogun shrine. Guns are then fired to declare Ogun festival open to 
other celebrants. Then, the worshippers of Ogun Ereja follow the 
celebrations. Every celebrant pays courtesy call to Chief Aro s house 
and in return he entertains the visitors with lydn and palm wine 
lavishly. He too participates in dancing to the music produced with 
Kalakolo for the rest of the day.
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three days before going to his house.
27 Acidanyin Festival
This is a festival which is usually celebrated annually by Osolo familj- 
who migrated to this town from Idanre during the early settlement,

It is usually celebrated during the months of February and March, 
The Agidanyin shrine is composed of stones hemmed round with 
palm leaves in the front of the house. The sacrificial matter is dog 
Ew& prepared with beans are usually eaten along with lyan and pah 

wine is lavishly served.
Agba drums are normally beaten for people to dance. This 

merriment lasts a whole day.
28. Okun Festival
The festival of Okun is usually observed during the month of Sep­
tember every year. It is imported to Ipetu-Ijesa by the people who 
migrated to this town from Efon Alaaye during the reign of Obi 
Oklrikisi. There is a special place for the celebration. This placet 
called Ipara Okun which is situated at Odd Apare.

This festival has a special idol carved out of wood in the form ol 
a human being and placed at a special room. In this room, there is 2 
big snake which is being fed with Ekuru every day. Ekuru is made of 
beans cooked without adding palm oil.

On the eve of the festival, the Aoro Okun, followed by all othe 
Adrds, pays a visit to Igbtird which is somewhere at 116-Ipetu at abou 
9.00 o’clock in the morning and returns about 2 p.m. The spot fo 
the ceremonry was marked with Pertgun and Arbre trees inter twinet 
thfpresumed that certain power had been buried insid
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IIsaid. After people had fed on the^fcdrd, Ekuru, OI& and Eko taken 
to the bush, dancing would ensue.

When they return to the town, feeding on lyiin and drinking of 
palm wine continue till late in the night. The goat and other things 
taken to the bush are cooked and served along with lydn. In fact, 
there is no sleep at the house of the celebrants.

On the day of the festival, the door of the house of the idol is 
opened, a she-goat is slaughtered at the entrance and incantations 
and prayers are said. This goat is not cooked but lytin is prepared 
along with another goat for consumption by the celebrants. The one 
killed in the bush is shared on the following day among the members 
of the family. After feeding and drinking, celebrants dance to the 
music produced by the beating of Agbk and Onfkdrigi until about 7 
p.m. when people disperse and go to their individual homes.

On the second day, celebrants go about thanking people for their 
participation. On the seventh day, a special sacrifice is made on 
behalf of everybody in the town. This sacrifice is carried to the bush.

There are two other chiefs who are important in the worship of 
Okun. They are OnTAdKUN, and QL6pQN who is said to be the 
first daughter of (5KUN.

29. Eisil| Festival!
Eisileis the major festival brought to this town by Igbajo family which 
came to settle in this town under the leadership of Gbadegesin. It is 
usually celebrated in the month of March every year just at the same 
time that it is celebrated at IgMjt) and Ir^sl up till today.

There is a special room where the idol is placed. It is made of 
brass in the form of a human being. The idol is placed in a pot made 
of clay. The entrance of the room is covered with palm leaves. These 
palm leaves are often replaced with fresh ones anytime they becoi 
dry.

The Eleisilewho is the chief celebrant dresses his head with white 
turban decorated with the tail feather of a parrot, holds a beaded 
white whisk in the right hand and a kind of bell called^ on the left. 
His women followers wear brass bracelets on their wrists an an es. 
One of them holds a brass sword. . ..

When the date fixed for the celebration is due, the eve is usua y 
celebrated with great pomp and pageantry. At 4 p.m., eY §
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igb<5tr6Ifei rive^N^riying Onikorfgf drums. Th? “

Seat regular intervals until they get to Igboro.
They take the following with them for sacrificial purpose:- 

he-goat, tortoise, snail, kolanuts, Akara, QM, Ewd, Addun, Sl_ 
cane and palm wine.
trees A pot is placed in the centre and then surrounded with stcw 
They sacrifice all they bring at this spot and say their prayers. TZ 
do not eat any of the things they sacrifice. They are simply left tfc 
and the worshippers return home.

When they get home, at about 6 p.m. the chief celebrant kii 
ram to this god while the others continue to eat Akdra and drink pa 
wine for the rest of the night. The following morning, all the me 
bers of the family sacrifice whatever they can afford to the god af 
which they continue eating and drinking. In the evening, danc; 
starts and all the Aoros join Eleisile in this merriment.

On the third day, a selected member of the family feeds the whc 
family. The seventh day is usually observed as the third day. On t 
fourteenth day, the celebration ends. The Eleisile is now free to 
about his normal business.
30. Otopdrd Festival
This Otopdrd festival is one of the two festivals that were introduc 
to this town by Eleisile family whose generation came to settle in tl 
town from Igbajo.

The Otoporo itself is carved like a human face with hollow sps 
to allow the head. It is covered with cloth up to the neck, The carr 
is called ‘Olotoporo’.
a|. Jhe daleffor ,he festival “ usually fKed by the Eleisile family. - 
'^ip^tssufficiemtime'toprepar^'Thed't6'}'1?!™3^6 P 
the Oba for approval. P P d flxed IS then taken 
is bS‘iVal “ a" annUa'affair but the “"Ying out of the ima

Olbtbpdrowouldwearon th t0 S£W a comPlete dress -1 
wear on the day of carrying about Otopdrd.
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The Olotoporo is seen in this photograph carrying Otoporo idol on his head. His ygu 

stands on his side with a stick.
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The olace where the Otopdro is placed is usually decorate— 
F iTJes He-goat, snails, tortoise, pigeons, fowls, kol-====

kf’lanUt ah"d thdrOWS theAP^= 
the floor for experts to read and translate to the audience. After- 
the available animals are slaughtered and the blood is rubbed 01- 
body of the image. Then people begin to eat^rd and pleno 
beans balls and drink palm wine plus anything they can afford to 
Beating of Onikongi drums which are specially made for Eisile 
Otoporo goes on, while people dance merrily all through the nig 

On the following morning, people continue to eat pounded j.
and other types of food they can afford to buy. The Olotoporo tS 
carries the dtoporo first to Qba’s palace to say his words of praye 
before going to other places. He places the Otoporo on the QI 
knees while the Qba gives him a cock and kolanut. Music follows h 
everywhere he goes. As he goes about, two specially prepared pc 
of medicine are carried along. One is applied to wet the ground 
front of Olotoporo as he moves about in the town, to keep away e 
spirits, while the other is applied to people as curative measur 
Apart from the use of the second one on that day alone, it is usua 
kept in the house for regular use whenever Otoporo is consulted.

Eighteen moderate sized sticks called OkiiteA^beleku are usua 
thrown forward one at a time to drive away evil forces that may coi 
their way. It is believed by the celebrants that if this Okute Agbele 
should hit a witchcraft or a person with bad medicine, he or she ' 
be seriously affected, resulting probably in death. On the other hai 
it it hits a person who is ill, he can get cured as a result.

The topord returns to the house only when he is tired. His vi; 
him as such^eC^C ^°USeS‘ ^s’ts freely and everybody welcon

Vfye Ogunna Festival
calty thlTncern ofOgunnl an^Orf ■ ” J‘S t0Wn' R *S SpeC 
properly fenced and roofed housl^ 11115 id0‘ “ buried ’’



There is no special chief for the god. Any competent man from 
ildda can sacnfice to it anytime that it is necessary. The annual 
worship can be done anytime during the year. The people usually 
sacrifice goats, pigeons and kolanuts. 3

The peculiarity of this god is that no woman who still menstruates 
could go beyond a certain limited area of its abode. Anyone who 
contravenes this will no longer give birth to children. Our people 
strongly believe that if anything goes wrong, and this god is invoked 
to assist to put it right, it will do so immediately. This god is usually 
called to curse people. It is also invoked to bless people.
32. Qwari Festival
Qwari was originally a man who travelled from Ile-Ife to settle at 
Jhigun near Ipole. He was offered the post of Owa but he refused. 
He claimed to be the father of Owa himself. He gave them his son 
whose name was unknown to be the Owa in his place. He gave 
Bakure to his son. This Bakure became Baba lle-Qke.

Qwari lived permanently at Ehigun until he died. His death was 
very mysterious. Ehigun is still known till this day. A big rock could 
be found there.

One of the daughters came to Ipetu with her son during the reign 
of Oba Ademijutoni Qtutubiosim. Her name was Awomoilo. The 
Qba and other Aoros persuaded her to stay and she yielded to their 
persuation. She was later married to a man. When she was asked to 
take a chieftaincy title, she refused and she handed over her son. The 
son was made the Asalu of Ipetu. The second son of this Qwari 
succeeded his brother as Chief Asalu. This was how the Asalu family 
originated.

After the death of Qwari, his followers worship Qwari in the same 
fashion the Qwari himself performed his annual festival. During the 
festival, rams, fowls and snails are usually sacrificed. One the eve of 
the festival, Akara and Eko are generally served along with palm 
wine.

On the morning of the festival day, the animals are sacrificed and 
feeding takes place in the day time. In the evening, there is drumming 
of Onikdngf and beating of Agogo (gong). Dancing ensues ti 
nightfall.
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33. introduced to Ipetu-Ij&a by a Yoruk
*^S» when the people were at Ipetu-Ard. S<^ - 
from CM\ V' . t around the same time by a man fro^-
Non^Xf “d Wnpdnndare two brothers. Singt was the

One Of the earliest heads of the worshippers was Adefi, a nat-

was no suitable male.
The late madam Fasimkiinrin was very prominent among S&n 

worshippers during her life time. Both Omsango and Onfscnpfa 
usually have the celebration of the festival together at the same 
If£ people celebrate (W/d at ile-ife.

The sacrificial matters of Singti consist of ram, cooked bear, 
cooked corn, Ekuru, Eko, palm wine and kolanuts. Those o[ 
Sonponna consist of Pig, cock, snail, tortoise, pigeon, Egbo, con 
Ewa, palm wine and kolanuts.

On the eve of the festival, all sacrificial matters are offered to th 
gods of $&ng6 and $Qnp$nnA represented by O$6 (a handy woode; 
human image) and £dun Ari (certain kind of smooth pebbles). The 
’O$d’ for §bngb has two prominent plaited hair, while that ol 
$$np$nni is one. Prayers are usually said first while predictions are 
made when special people dance and fall into the state of ecstasy on th 
festival day.

On the day of festival, merriments usually start at about 11 a.n 
when they eat and drink to their satisfaction. These people usual 
dance to the music of special drumming from Gingan. It is al: 
accompanied with the shaking of a kind of gourd called 'S<fr6'. Th 
worshipper holds his or her They usually wear purple costun 
covered with cowries. The hairs are decorated with red feather fro 
the tail of a parrot.
caJJA a common belief that when thunder kills a person, this gc 
worshinner«nOye<1 ^.etore tbe burial of the person, ail the 5^ 
they believe fiiatd?31there t0 apPease the god. If this is not dotof appease^;!^!; anOt*leF Pers^on *n evety

°>l. snail, pigeon and bitter kola^ Y Cla!m ram’ f‘Sh’ P“



Chapter 7

the beginning and growth of 
CHRISTIANITY AND ISLAM

Although an Anglican Missionary was stationed at Ilesa since 1857, 
by name Daddy Vincent Agbabf, Christianity never reached Ipetu- 
Ijesa until 1906. The first early Christians that came to Ipetu to buy 
rubber were:-

1. Ajayi Ijebu son of Revd Akanbi’s sister who was married in 
Ijebu

2. Odubajo, elder brother of Ogundiya
3. dgundiya, younger brother of Odubajo.
When they came, they lodged with the Akanbi family. The 

earliest converts were:-
1. Late Daddy Oriade - son of Qloodaun
2. Late Revd I. O. Qke - son of Oloomo
3. Late Daddy Samuel Qke - son of Qlajoyegbe
4. Late Daddy Arobieke - son of Faluyi
5. Late Daddy Adubi'esu (Later Daddy Fapoiinda)
6. Late Mr Fagbayimu (Later Rev. H. F. Akanbi)
7. Late Daddy Ajigbotafe (later Gabriel Ogunnika)
8. Late Daddy Olobere - son of Amero
9. Late Daddy Ajanaku - came from abroad to join the former 

eight.
These people generally met at Daddy Oriade s house for their 

religious studies everytime. Soon, news reached Catechist Babatope 
who was then at Iperindo about these new converts and he came o 
Ipetu to see them by himself. After his visit, he wentreport his 
visit to Revd R. S. Oyebode at Illesa. Revd R. S. Oyebode implored
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SSSSSS" 7 s converts later shifted their place of meeting fromOna?/s house to Daddy Qlob&fs house because of the thu^ 
S killed one of them. Thetr number continued to ,ncresj

The first baptism was performed by Revd Gane on 15 Novembe( 
1908. The candidates for the baptism were:-

1. Abraham Famuyide alias Ajanaku
2. Daniel Ogundipe
3. James Fadele
4. Isaac Falekun
5. Emmanuel dnifontuyi
6. Isaiah Qke (late Revd I. O. Oke)
7. Gabriel Falade
8. Daniel Kupompe
9. John Akmtunde
10. Joseph Ilesanmf
11. Solomon Ogunkanlu
12. Gabriel Obonigbagbe.
The second baptism was performed by Revd R. S. Oycbode 

himself on 20 December 1908, at Ilesa. The candidates were the 
following:-

1. David Fagbuleregbe
2. Samuel dee
3. Gabriel Ogunnika
4. Jacob Omilana
5. Abraham Tifase
6. Emmanuel Elagbure
7. Joshua Akinyelu
8- David Ogunfunmilua
9. Isaac Fadugba
10- Daniel Fayanju
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11. Samuel Obisesan (late Chief Apotf)
12. Hezekiah Fagbayimu (later Revd H. F. Akanbi)
13. Daniel Oguntuase (later Revd D. O. Ladimeji)
14. Samuel Otesemiju
These first and second sets to be baptised were the people who 

SUIvived the internal oppression and victimization of their parent at 
home. Most parents who saw A.B.D. books with their children 
generally burnt them. After burning, they usually caned the children 
and instructed them never to go to class meetings.
The first set to receive Confirmation

1. Abraham Famuyide alias Ajanaku
2. Daniel (bgundipe
3. James Fadele
4. Isaac Falupekun
5. Emmanuel Onifontuyi
6. Gabriel Falade
7. Daniel Kupompe
8. John Akmtunde
9. Joseph Ilesanmi
10. Gabriel Qbonigbagbe
11. Solomon Ogiinkanlu
12. Hezekiah Fagbayimu Akanbi.

The Spread of Christianity
Mr Solomon Ogunkanlu was the first man to die among the Christians. 
He was given a very grand burial by his Christian comrades. This was 
the first occasion when a coffin was made for the burial of a middle 
aged person. Apart from the making of the coffin, the Christians were 
singing melodious and religious songs about the town. This funeral 
performance of the Christian attracted more youngmen and women 
lnto Christian fold. The number of Christians rose to attract a worker 
The first Catechist was sent to them. His name was Mr J. A. Onipede 

blessed memory. It was in the year 1909.
These Christians were all bachelors. Most of them later got 

“Carried to converted maidens.
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n,ere was a remarkable occasion when Mr Solomon Qna^ 
afrLnm Ruth Onawunmi. The former husband was a na?

seduced M , w kj|| the christians with thunder

S cloud became dark and the asse*nbled ; 
Stir small church where they were praying. Thunder started to tOa 
terribly during the time the ram was raining. But happdy enou h 
there was no question of thunder killing any of them. After the rain 
and under the leadership of Daddy Abraham Ajanaku, Christian; 
came out and sang proverbial songs against their heathen counter, 
parts all over the town. This incident caused many more young men 
and women who had been victims of the terrifying and terrible native 
doctors to join the christianfold.

These oppressions did not end there. The government of the 
town sent idolatory sceptres (OSAN) to the houses of the prominent 
Christians to force them back from participating in Christian practices. 
The Christians ran to Revd R. S. Oyebode to report the incidents. 
Revd R. S. Oyebode took them to the then Oba Qwa Atayero to 
report the oppression that was practised on the Christians at Ipetu. 
The Qwa promised to send to Qba Apetu to stop his people from 
oppressing the christians. This he did. Thus the Christians became 
freer than before. From this time on, the Church of Christ continued 
to grow from strength to strength.

The christians thought that it would not be safe to send their 
wives to these native doctors for medical care. They resolved to 
training one of them as a native doctor who would take care of their 
wives and children. The trained native doctor was late Daddy Moses 
Fatoyinbo. He later became the Baba Egbe of Saint Paul’s Anglican 
Church, the office he retained until his death.
Beginning of Formal Education
Dlac^rut°S S‘a"ed ?. reli8ious sch°°' ‘he year 1914. He 
pSwereo D-‘here as a teacher Most of the 

Ipetu-ljesa. ” WaS the be?inning of formal education in



1.
2.
3.
4.
5.

1914-1916 1916 
1917-1919 1919 
1920 
1921-1923 1924 
1924-1925 
1926 
1928-1929 
1930-1931
1932 
1933-1934 
1935 
1936-1941 
1942-1943 
1944-1945 
1946-1947 
1948-1949 
1950-1968 
1969 
1969-1971 
1971-1972 
1973 
1973-1974 
1975 
1985 
1985-1988 
1989

Headmasters of St Paul s School
1 Mr Ladimeji (later Revd now late)
2 Mr Ladipo from St Andrew’s College Ctyo 
t Mr Salako
4 Mr Olatunjf
5 MrC^ewumi
6* Mr Ademakinwa
7 Mr Kujembola (later Revd Adefioye)
8‘ Mr Aki'nboade (later Revd Morakinyo)
9. Mr D.F. Adewole

10. MrAkinrodolu
11’ Mr J.G. Adesoji (late)
12. Mr S.A Adenle (late Oba Adenle, the

Ataoja of Osogbo)
13. Mr J.A. Oyeleke (late)
14. Mr S.A. Abfodun (late)
15. Mr J.L. Omigbodun (later Canon)
16. Mr D.O. Famodimu (late)
17. Mr A. A. Abiodun (late)
18. Mr M.A. Adejuwon (late)
19. Mr O. Adeyokunnu (late)
20. Mr S.M. Qnawunmi (late)
21. Mr LA. Oni
22. Mr M.A. Adeyemi
23. Mr M.A. Ojuola
24. Mr J.E. Oyedola
25. Mr T.A. Adewusi
26. Mr E.B. Ojo
27. Mr M.B. Oni
28. Mr S.A. Oni
29. MrM.M. Alake
30. Mr Remi Ojukuroldla

Present Primary Schools in the Town
St Paul’s Anglican School Ipetu-Ijesa
St Mary’s Anglican School Ipetu-Ijesa 
Roman Catholic School Ipetu-Ijesa 
Christ Apostolic School Ipetu-Ijesa 
Apostolic Church School Ipetu-Ijesa
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6 African Church School Ipetu-Ijesa
7 Ansar-ud-Deen School Ipetu-Ijesa
8 Cherubim & Seraphim School Ipetu-Ijesa
9’ Christ Apostolic Church School, Wasimi, Ipetu- Ij^
10. Baptist School Ipetu-Ijesa

Present Secondary Schools in the Town
1. Ipetu-Ijesa Grammar School
2. Ard-Odd High School
3. Elefosan Grammar School.
St Mary’s Church became an off-shot of St Paul’s Church in 192Q 

because of distance and later Revd D.O. Ladimeji was made the 
Catechist in charge of the Church. He was there up to January 1925. 
During his time, he opened a school there which was later merged 
with that of St Paul’s. There was no further attempt to re-open the 
school until January 1947, when Mr J. O. Ogunjulugbe took an arm 
each of classes one and two of St Paul’s Infant Department to Si 
Mary’s Church. The classes were put in the church and Messrs J. 0. 
Tominiyi and S. A. Okubanjo the Catechist in charge of the church 
were put in charge of the two classes.

Just around the same time, some members of St Mary’s Church 
who were members of St Paul’s Church broke away, members who 
came from Ifofin area requested for their branch also on the ground 
of distance. This was approved of by Revd Sanyade who was their 
worker, but was disapproved by Revd Lanihun the P. C. C. Secretary 
then at Ilesa. The aggrieved Anglican members teamed up with the 
then Roman Catholic members to complete the foundation of the 
church already laid, as a Roman Catholic Church. This Roman 
Cat ohc Church continued to grow from strength to strength since 

en. or some time, the Church Parish worker was Reverend Father 
epers, a Frenchman. He started work there in 1970.



at Bondues,duiiu  North of

; first parish priest of Roman Catholic Chore , ^cn the Regent- 
e was conferred on him by Chief S. A- Adeleye w



Mr J A Ompede
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2.
3.
4.
5.

1950 
1951 
1951 
1957 
1958 
1965
1972 
1973 
1976

■'et(

12.
13.
14.
15.
16.
17.

1909-1920 
1920-1924
1924- 1925
1925- 1930 
1930-1940 
1941-1946 
1947-1949 
1950-1954 
1955-1959 
1959-1962 
1962-1964 
1964-1967 
1968-1970 
1970-1974 
1974-1980 
1981-1983 
1983-1990

contributed mu h » the £
He was known *Afo« many
burnt openly at me j 
converted to Christianity.
A list of St Paul’s Church Workers

1. Mr LA Ompede
2 Revd LA Sanyade
3. Mr S.F. Ayotunde
4. Mr S. Morakinyo
5 Revd E.O. Ajlbola (later Canon)
6. Revd S.O. dm
7. Revd E.O. Idowu (Bishop)
8. Revd J.O. Adediran
9. Revd D.O. Okunmuyide

10. Revd S.A Adejimi
11. Revd J.O. Agun

Canon S.A. Oduwale
Revd M.L. Arowolo
Revd J.M. Olokunbola
Venerable Archdeacon D.O. Okunmuyide
Venerable Archdeacon D.O. Aroso
Venerable E.O. Ogunsefju

Names of Anglican Church Member/Ministers
1. Revd LO. Oke (late), ordained

Revd H.F. Akanbi (late), ordained
Revd D.O. Ladimeji (late), ordained
Revd LA. Ogunro, ordained
Revd E.O. Ogunsefju (later Archdeacon)

6. Revd S.B. Ajayf (later Canon), ordained
. R.evd N.O. Asaju (late), ordained

8. Revd D.O. dguntimilehin , ordained
9. Revd Qsuntusa , ordained



:Si Ekiti, his home town.
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-nerable Archdeacon D. O. Okunmuyide, the first Anglican^ch from active
■sa Diocese. He was bom in 1911 at Okemesi Ekiti, his horn 
rvice on December 31,1980.
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1.
2.
3.

Dagbaja, Alabameta 
Bolorunduro and other villages.

V'Rw^S“®-°”6gun?akin’ordained
** Path Anglican Church, Gbaungbaun, Ipetu- Ijesa

2 St Mary’s Anglican Church, Iloro, Ipetu- Ijesa
3 All Saint’s R.C.M. Church, Ifofin, Ipetu- Ijesa
4 The Apostolic Church I, Qbalende, Ipetu-Ijesa
5 Christ Apostolic Church I, Oke Omi-Odo, Ipetu- Ijesa
6. African Church, Anaye, Ipetu-Ijesa
7. Baptist Church, Aropeju Area, Ipetu-Ijesa
8. New Salem Church, Ipetu-Ijesa
9. Cherubim and Seraphim, Oldgudu, Ipetu-Ijesa
10. Jehovah Witness I, Anaye, Ipetu-Ijesa
11. Jehovah Witness II, Anaye, Ipetu-Ijesa
12. Christ Apostolic Church II, R.O.F. Road, Ipetu- Ijesa
13. Christ Apostolic Church III, Wasimi, Ipetu-Ijesa
14. The Apostolic Church II, Odd-Ayo, Ipetu-Ijesa
15. Celestial Church, Ipetu-Ijesa
16. Christ Apostolic Church IV, Elefosan Grammar School. 

Ipetu-Ijesa
17. Cherubim and Seraphim II, Ifofin, Ipetu- Ijesa
18. The Church of the Lord, Omi-Odo,Ipetu-Ijesa
19. The Apostolic Church, Okc-Ayo, Ipetu-Ijesa
20. St John s Anglican Church, Oke-Qja, Ipetu- Ijesa
21. Spiritual Healing Evangelistical Church, Ipetu- Ijesa
22. Gospel Church, Ipetu-Ijesa
23. Redemption Church, Ipetu-Ijesa

Churches in the District
Anglican Church - Dagbaja, Alabameta 
RPCMOr,ChUrCh ' Bdldrund“r° and other villages.

urch in many of the villages about 14 in number-
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I
i

^hajiYusufKazeem1981^ 'n Quranic Stud’̂ 6 ^mam °f ipetu-ljesa was bom about 1917. He completed his
the ri^e *s at Present ti? x 6 Went t0 ^ecca an<1 Medina on Holy Pilgrimage twice -1961 and 

"*ef Imam of th r 6 ’^ana8er °f Total Petrol Station at ipetu-^|dsd. He was appointed
- ntral Mosque of ipetu-Ijesa in January 1953.

• niog and Gr°wth of Islam
Tbe Beg,nbrought to Ipetu-Ijesa by Mallam Lawai Olowoniyi from 
islatf ^Inikan/Oba-Odd family who was captured and enslaved at 
Chief the inter-tribal wars. During this time as a slave, he 
1*0 dur‘d the Islamic faith.
embraC d 1901, he returned home with a son named Kolawole to 

Ar0/1 n e religion during the reign of Qba Ariyeloye. Mallam 
estate8” settled at Oba Odo’s Compound where he started 
Lawal010 verts Among the converts so gained were Late Chief 
to ga‘n fOlgaldgun of Orisamikan family, Ekerin and Otun of Ajana 
Serik* AWj Lawai Olowoniyi acted as the Imam while his son
f3inid s Muazzim (one who calls people to prayer). He died in the 

year 1910-
^^mam Lawai Olowoniyi (Acting)

2 Imam Bakare (The Oloriojogbon Ogunna)
3. Imam Samusudeen Kolawole
4 Imam Bakare Lawai
5. Alhaji Imam Yusuf Kazeem, installed on 20 January 1953



3.

4.

5.
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Alhaji Gantyu Alege alias ‘Oto ni owo, oto ni iyi’. He is a Produce Magnate a aged 
Contractor. He went to Mecca and Medina on Holy Pilgrimage in 1961.. He is a n't 
man with very promising future.

Community joined the Ansar-ud-Deen
L of Nigeria in 1941 School was founded

1

Sar-ud-Deen^mmug

iater meargeda«ith EleKrin Grammar School, Ipetu-

1983’ ,1 Arabic and Islamic Studies was opened bv
"Xi.1,»-■)». <■».“.»»»! 

called MAKHAFA TO LLAH.

cially opened on Saturday, 1 Decern

<



'■7'7

. 1975 (educated)
. 1975
. 1975
- 1975
. 1975
. 1975
. 1975
. 1975
. 1976
. 1976
. 1976
. 1976
. 1977
. 1977

AtP1
inAke‘-Owa. There.-.. 
at Many of >he muslims f „

lv pilgrimage, some of who are:
°n i Alhaji Yusuf Kazeem

2 Alhaji lafa Bakare
3 Alhaji Moliki Erinbakin
4 Alhaji Ganiyu (Qtolowr ‘

5. Ahaji —6. Late Ganiyu Amuni
7. Alhaja Selia Erinbakin
8. Alhaja Ayisatu Bakare
9. Alhaja Saudatu Apoti
10. Alhaja Sfdrkatu Salawii
11. Alhaja Omolade Salawu
12. Late Alhaji Yisa (the Naibi Adeen)
13 Alhaji Nasiru ibraheem
14. Late Alhaji Yusuf brepo
15. Alhaji Dauda Kazeem Imam
16. Ahaji Sanusi Parakoyi
17. Alhaji Jimoh Bakare
18. Alhaji Jimoh
19. Alhaji Yekini Dauda
20. Alhaji Alabi
21. Ahaji J. A. Kazeem
22. Ahaji Yinusa Bakare
23. Ahaji Ibraheem Asani

Alhaji Suberu (Chief Olofin) 

Alhaji Jimoh Ojcniyi 
' Alhaji Raji Asani

present, there is a Central Mosque anrt , town -£ne at one at Wasimi, one °,her M«ques
There are many mosques in the vili m^in a"d one

' -'•athomeandabroa7&aSWelL 
have been to Mecca

' 1961, Chief lmam
- 1964

> x ' 1970 
ji x '6 Qtoniyi - 1970 
,ji Gbadamosf Elcmikan (Lagos)197Q

* - 1974
1969
1969
1979
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j ndigioii at Ip®tu

"“ESS.,«»» ~~U ™< . a
S n^"1™1 OU[ p“ple' 'h""'H lheiC fe5tivals ,;' i 
respect of different gods.

If we look at Christian and Islamic religionists today, we can See 
more similarities in the social aspect of their religions as portrayed 
despite the fact that there is a world of difference in their beliefs anj 
ways of worship. Muslims no longer hesitate to follow Christians t0 
their place of worship on special occasions like harvest festival, 
chieftaincy thanksgiving, funeral outing ceremony and vice vers^ 
Meat from muslims’ rams is shared out to Christians during the 
Greater Beiram or Eid-el Kabir. Christians too invite muslims to 
Christmas party. They also participate in the joy of welcoming those 
of them who return from Mecca and Medina on Holy Pilgrimage as 
well as following them to their praying ground on the day of Eid-el 
Fitri and Eid- el Kabir.

Furthermore, it is now in practice that both parties give out their 
daughters in marriage to either side. But it is more common to see 
Christian daughters marrying muslim sons than to see muslim 
daughters marrying Christian sons.

Although the idol worshippers are really working hard to mod­
ernize their religions, both Christians and muslims consider it ex­
tremely sacrilegious to have anything to do with them in common. 
The future of their achieving much in gaining equal status is not 
unpredictable because at present, the two imported religions are 

mfre customs- i^ere are no more strong beliefs as they 
* Q ? bke Wh,en they were first adopted. Much of these degerations 

practice another0 reI,^’ous *ea(^ers wbo preach one thing and 

love for monev^Pen *S eatmg deep int0 our relig*ous fabric is the
not minding the co 6 W3nt t0 get ”cb at 00515 aRd bY aP meanS’
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I

jse not only our lives but our souls? Aftdoing we do ‘w'^'-'eare

Commandments as given to Moses ardentlv°„ ??dGr">
Muslims in the three Adiths and the Quran“"firn,ed by
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the traditional SYSTEM OF GOVERNMENT
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The head of the government of this town is the Qba Apet^ 
Tnetu-iiesa. The administrators are the chiefs Each family^ 
chief who rules the family. All the chiefs are m different grades. 
first and second six chiefs form The Apetu’s cabinet — Agba Ilu. 
head of the chiefs is the Risapetu whose appellation is ‘Qtelu 
Ode’. This means that Risapetu is the eye of the Qba outside thE 
palace. The other members of the cabinet are Odofin, Ejemu, Elem0 
Ard, Sajowa, Odolofin, Osolo, Qlofin, Qba-Odd, Baraku and Asaba,

The next eleven chiefs are the First Elegbes. The Second Elfybk 
are seven in number. The Third Elegbes are numerous. They covet 
all other minor chieftaincies, many of which are not manned 
nowadays.

The chiefs who form the Avoles number up to seven. They ate 
not really part of the strong government. They are principally 
Apetu’s henchmen inside or outside the palace. The Qba is never in 
a position to fear or suspect them. They can also be regarded as 
middle chiefs between the Qba and the other high chiefs.

The last set of chiefs who number about nine are ‘Ebl ha They 
are all princes. They function only when the Qba has a festival to 
perform - say particularly Awejoye festival or any time when any of 
the princes has something to do. All the Ebl has are either from 
gando or Oke Owa. These are the only two quarters from where wt 

Odd ^>as’ other chiefs come from Ogunna, Ifoffn atlt

can be are the ?aIace messengers. Particulars about ther 
n er a special heading elsewhere in this book.
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1

of Chi®^
D0tiXSchief is always the head of his own family. Family meetings are 
^nv held in his house every ninth day - always the day after the 
°°rS day. The chief is competent to settle disputes among mem- 
maf f his family- All disputes that cannot be settled within the family 
bef i °are always referred to the Oba for settlement. If the Oba alone 
Cif ot settle such disputes, he refers them to the meeting of the 
Council °f Chief8 S
« ties of the Council off Chiefs

meeting used to be held on the morning following every market 
ThlS ,out 9 a.m. It is held fortnightly nowadays. In addition to the 
da? f the Oldrtojogbons are always present. Only on special oc- 
Chdons are female chiefs also present.
CaS This council is competent to settle strong domestic disputes

• g from between husband and wife to intra- and inter-family 
tes They can separate marriages. They can punish offences 

bordering on misconduct, stealing and maltreatment. They can settle 
1 ° d disputes. They are always responsible for fixing dates for fes- 
tivals They arrange for sacrificial matters for the purpose of appeas­
ing gods either to avert epidemic diseases or for normal 
performances. They discuss matters of development, take resolu­
tions and issue out orders to bell ringers who announce the decisions 
already taken.
Kinds of Punishments .

The council of chiefs has power in those days to tie offenders , 
trees, lock their legs up in a specially prepared wood, cut people> s 
ears or fingers, set fire on houses, send people on exile and even hang 
them. Domestic animals can also be seized.

Types of Communal Work
1. Roads construction
2. Building and repair of the palace
3. Building and repair of the houses of the Orisas

4. Construction of markets
5. Raising of funds.
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people are divided into five groups for the purp^ 

prople ^ted to places like Uyin Ekiti. The two groups were 
^remltog^ are Ogunna, ifofin, Odd-isS, dkh-Owj 

and Igando. Each group is under an Ol6ri-q6gbcn. The 
Oldnojogbon Ogunna is the head of the five.

The Oldnojogbons have some chieftaincies under them. They 
are Orfsa Ol6riq'6gbm, Oldrijaeunnd, Oldri Isinkin and Olukdtun. 
The junior groups among the Qgbons are the Iweres. The heads of 
the groups are the Oioweres. Chiefs under the Oioweres are - Orlsd 
Oldwere, Olqrikqn/Olodtun, Elegiri and Ikdn EgilrL

The Olonojogbons always attend the regular meetings of the 
chiefs every nine days. All the decisions taken there are reported at 
the meetings of the Qgbons where they are passed to the Iweres for 
information and operation. The Ojogbons or the joint meeting of the 
council of chiefs and the Ojogbons now issue out order to the bell 
ringer to go round the town telling the people of such decisions.
Meeting of the Council of Chiefs
On the meeting day, all chiefs assemble at Chiefs Risapetu’s house, 
perhaps to have preliminary discussions on the subject they would 
discuss in the palace. All the chiefs thereafter follow Risapetu to the 
palace. On getting there, everybody sits according to his or her 
traditional position. The high chiefs, the Elegbes, the Iwoles and the 
Ojogbons sit on both sides of the Qbas throne.

When the Oba enters, everybody stands up to receive him. 
Nobody wears his cap wherever the Oba is. After he sits down, all 
the chiefs begin to pay homage in the traditional way, beginning from 

e owest chiefs to the highest. After this ceremony, the meeting is 
declared open by the Oba.

Consulting the Topmost Spiritual Power
It is alwa^done wheneven^ by-‘he h'gh Ch'e& °n “ agreed

y uone whenever there is a rumour that some people bring



IlltD^Ul« govemmem of the 1DWJ P°“’Qf PWpte I,
The Place where this ceremon^fe

end of the Qba s market, called "fcye-Oj “ '^rfo™ed is on one 
was planted on the spot to mark the pUce £ daP. a tree 
certain supernatural power was buried on the s™ doubt «W 
go there for any nusston ts usually taken in the X in t to 
ofchiefs. eetlnS°f the council

Very early in the morning, between the h
the high chiefs assemble on the spot The wifJ* °^s*x an^ seven all 
in ‘Ita’ house is placed down first. Chief Yev/' 7h*Sk Usually kept 
brass image along with the whisk. Then OrP aces her °bokun 
whisk along. All other chiefs present would o"9 P1.aCes his white 
made of skins of different animals and their < P lace their fans 
office all on top of one another. The head of and scePtres of 
would say some words of incantations after whiPkT^0 are Present 
curses on whoever will bring or brines bad lcnhebeg»ns to shower

“ “st
commonlydone. It is done only as the hu P<XtS' It,stheret°renot 
evety other movement had faiter ^rUOeffeCtpeareafter



Chapter 9

84

arapqn, obuntunand marriage customs

Ar^oon and Qbuntun are traditional celebrations usually performed 
by a man and a woman of about seventy to eighty years.

When an elderly man is getting prepared to celebrate 
he would plant plenty of yams purposely for it. After harvesting the 
yams, an arrangement would be made to fix a date for the celebration. 
When the date fixed falls due, all the members of the family would 
assemble. The head would be shaved and traditional prayer would 
be said by one of the friends. After this, a cow may be killed for the 
purpose of feeding the public. Yams would be cooked in the open 
air. Some pieces of yams would be roasted in the fire and distributed 
to youngmen and youngwomen. There would be great merriment all 
around the family circle.

The celebration of Qbuntun is a carbon copy of Arlpqn. The 
woman would plait her hair in a very fashionable pattern peculiar to 
the celebration. Fixing of date, saying of prayers, feeding of the 
public, all take the same form with those of her male counterpart.

On the third day, feeding would be resumed as they were done 
on the first day. On the seventh and fourteenth days, the same 
celebration would be repeated. Thus the ceremony would end.

There used to be one peculiar custom with the people who 
celebrated Anfpqn and Obuntun. All their children would leave the 
house throughout the time of celebration. They should not see their 
parents until after the fourteenth day. They would not eat out of the 
food prepared for the celebration.

The usual song pervading the house from the youths are: 
Songs

1 • Al^pon, B 'eran kd nu'je
AlfrfyQn,magbusuj$

3. AMtfpQn, wa rti 'mo re



'eatedly)

6.

4. \wd kd y'bd'o, igbH mo ru r’omi a fQ (rept
$ Pere Eko a moye, Oloo a moye 

Pere Eko a moye, Oloo a mp ye 
Ara oyeye Oloo a mpye 
Aldrdppn m’elddd se bp 
Okukii m'cran mceje

- Omtf&J a ALUdpon esi m 'ori J'pdun 
/ •

Marriage Custom
The marriage custom in Yoruba land as a whole had many similarities 
Many young girls were simply given to husbands without any consult­
ation with the brides-to-be. Such husbands would continue to pay 
visits to the parents before the young girls became old enough to 
understand what marriage meant. The men who were being given 
young girls for marriage must have possessed outstanding qualities 
They might be remarkably strong, good or kind. As soon as the girls 
had been given out to such men, they continued to help the fathers 
in their farm work and dash them kegs of palm wine at regular 
intervals. When the girls became old enough to marry, the prospec­
tive husbands paid dowries to the wives’ parents and gave out certain 
amounts of money to the wives to buy necessary equipment for their 
future homes.

Apart from this system, grown up men might meet grown up 
women. They would begin to pay regular visits to the houses of the 
women until full love would be gained. At times, they sent male 
friends to the women to persuade them. They could as well send the 
women’s intimate friends to them. All these movements were 
regarded as period of courtship. When men and women agreed to 
be prospective husbands and wives, regular visits would start. During 
these visits, plenty of presents would be given to the wives. Dowries 
would be paid.

Now came the time of marriage, the men would send messages 
to their parents-in-laws asking for their daughters’ hands in mar- 
riages. When the dates fixed became due, the wives would be es- 
^°rted t0 the houses of the husbands in the evening at about 7 p.m. 
y experienced wives and the friends of the new wives

O(hously. Their feet were washed at the entrances to t



2.

3.

4.

5.

6.
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7.
8.

try

In md site o, In md site a$p mfji igdld mdji 
Igb^ a ba mi Ip s'6de a mu we 'ri- 
Egbd mi, In md sard o.
Qkp Qldbuntun nle o, (2 or 3 times) 
N$e ni ua Kpld ewd ua yp dede rp, 
N$e ni ua ji gbdmp si $ukuru layd o e. 
Mp mp b'dlpmp nr'dde, yiye Id ye mi bd o 
Mp mp b'pniypmi nrode, yiyp la ye mi bp o 
Mp mp bpgbp mi nrdde, yiye la yd mi bp o. 
Aldnti pereo, Aldnti pere, 
Aldnti pere gege bi p (2 times) 
mpiblldmioe
Mp tppdpe dd'ro, mp t<5 pdpe dd'ro
Mp tp pdpd dd'ro onjd mi tp pdpd d'pmp mi o. 
Egbe mi s'alubdrikd, aiyd pmp mpra $e mio 
Qmp eldrukii tubutubu 1'pna Ard-Odd, 
Ayd pmp mpra $e mi o,
S alubdrika, aye pmp mpra se mi o. 
in md ypo mi, pmp lere luld pkp (repeatedly) 
Omp mp re mi ydyd o Oluwa.
Omp mp re mi ydye o Jesii,

bomeS' hom^atheyhhadebeen entertained with kegs of d'S 

kolanuts and mon5.Vlv mneratulatory messages would be sent totl—On the second day, in the form of

feather ano mon y- » leaves were used to carry black antz 
were mcked to the back of the women. The women would bs 

ported out to the streets^and^flogged .hom^

Young girls would be visiting the homes every- 
morningVand ’evening to feed. These young girls were called the 
EMMS'. They were fed with pounded yam.

Eminison^ r__ x mtffi
1.



9.

QmQ mo re mi' yeye ma mq j’qmq 
mi ku o Halleluya.
Mo r'dju o awe mq raye,
Mq r'fye ni'ft mi*
Mo yo o gb'qmQ kekere pqn s'eyin
Temi tqmq la 'tfdun gbi ord 
djqftlq o Qbuntun mq lara igbe (repeatedly)

I

Hr
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the traditional funeral ceremonies
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1. Traditional Burial of A Person who Hangs (by Chief Joseph 
Babalola) ,

This burial is usually undertaken by the loros composed of Chief— 
Edinmo, Orokuro, Odofin, Ard, Ejemu, Elemo and El&edo. Thej- 
usually dress in white wrappers and head ties. Each of them holds aa 
kind of bell called Aj&' which they jingle on their way to the place of 
hanging. They also claim two rats, two fish, two snails, two tortoises, 
one he-goat, one she-goat, one ram, one sheep and certain quantity 
of palm oil as sacrificial matters. On getting to the place, some 
incantations are usually pronounced before cutting the rope. When 
the body drops down, the spot is dug and interment takes place. 
Branches of Akdko tree are planted on the four corners of the grave. 
When Akdko tree is not available, Atdri, Pdrdgun, and (ikikdn can 
be used in its place. The ceremony takes place in the dead of the 
night.

The area of land within the radius of five poles to the place 
automatically belongs to either Chief Edinmo or Chief Qrokurd. The 
meat of the sacrifice is shared among the Idrds. A portion is also 
given to the head of the town. Apart from the sharing of meat, the 
personal property of the dead are shared. Nowadays, money is 
usually given out in the place of property.

After the ceremony, the Idrds return to their various homes. On 
getting home, they wash their hands and feet from the water in a 
wooden bowl earlier placed in the front of their houses. Having 
backin’ tJe turned uPs’de down. The Idrds walk with their 
of the f"gX°°mS ta,king l° Undl
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edition8' Burial of a Hunter (byMrdjo OlMde}

o» hiS ChiefS - Ak6X\te^d 
SS also prepare palm leaves readybefore the arrival

ters’ society- The hunters then go there with only one dn/m f 
grsociety. O"8ett‘nVheir’‘h7callforhis^™ made of arirnai 
Sher, bis cutlass which is used for cuttmg paths for the purpose of 
bunting, his l“lfc.wh,‘? h,e ““J™ .d^,emberin8 killed animals.

knife is placed on the top, wh.le APURU and cutlass are placed 
n the side. The palm leaves are used to cover his body.

° Members of the family then place forty-two wraps of £kp, dried 
meat cut into pieces and pepper soup before the hunters society for 
consumption. Before they start to feed they ask for water in a wooden 
bowl and an amount of five shillings and six pence (an equivalent of 
fifty-five kobo).

They apply the water to their faces to indicate that they are 
weeping. Then they go to where the dead body is lying, whistle to his 
ear and beat their drum. This ceremony is done three times. Mem­
bers of the family and the hunters society then hold palm leaves and 
dance about the town. On their return home, they are given a dog. 
This dog is killed to the palm leaves they bring from outside. Further 
ceremony is then left over till the evening of the following day. 
Members of the family of the man who died would dance about the 
town with the hunters’ society. When they get home, the dead body 
is placed in a convenient place. Everybody is sent out leaving only a 
son and a daughter with the hunters. A palm leaf is tied around the 
left wrists of the two children. The son thus becomes a member of 
hunters’ society, while the daughter becomes a member of the meat 
Allers’ society from that day. Then all of them would begin to dance 
tound with a bound dog which they drag on the ground. Immediately 
?er the dance, an alarm is raised - ‘O se o’’ This means one voice. 
ihls alarm is raised three times while they walk backward aroundthe 

a^° begin to pronounce words of incantation. ey
thev h ^aCe h*01 *n th® coffin and cover him with P3^63^65.!ue 

y have been using for their ceremony. They would finally kill



hunters alone.

LhT^<ii‘i“"JalFuneral&rem«»y
person is dead^^k ^ur!ed a^e in this town. Immediately * 
person the final bath T °f °r her famiIy wouId give the 

goat is usually killed at the spot where th
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dog and carry it away to the house of OlMode. Thus the 
f°r ^ehint'S'do not come on the third day which is norm- 
Oku . Members of the family prepare seven Igbdda fyM and'» K 
which are sent to them.

Ipade . ,
When the date fixed for this ceremony is due, the hunters’ sociehl 

would assemble at about 8 p.m. Palmwine, Akdrd and Hco are pla2 
before them for consumption. Three sticks are then erected in 
front of the house. The tops of the three sticks are tied together 
Then the sticks are covered, with palm leaves. A big pot filled with 
palmwine and a bundle of palm fruits are placed ussderneath. Acock 
and a hen are also tied on the sides of the tripod. A member o[ 
Oniddi’s family serves the palmwine to the senior members of the 
hunters’ society. They also eat the Akhrh and Elco. After feeding, 
they dance round the town three times before dawn.

At about 6 a.m. of the following day, the palm fruit is carried to 
the road the dead man takes to his farm. On getting there, a cross 
made of wood is erected. One of his agbada is then placed on the 
cross. The bunch of palm fruits is placed underneath. The palm 
leaves they use during the night dance are placed on the gown. Then 
they fire several shots of their guns into the air. They finally dance 
back home. This is the end of the function. Nine 'Igbbdb Iydn\one 
dog and some kegs of palm wine are sent to the house of Olbriode, 
for the merriment of the day.

To bury the Olbrlode, seven dogs are usually given to the hunters 
society.

The son who is given to the hunters’ society automatically be­
comes their member from that day; he may take to hunting. The 

aughter who is handed out to the meat sellers’ society may start 
selling meat from that day.
, Tho |hieflaincies of Dado and Akogbona are conferred on



h
patents. Really old people are even left for?/ She has one « 

children,'announce the death all ove^teto^b^dandnga^ ‘he 
to gdngan’ drums traditionally beaten to symbolize dcafoT8

In those days, locally made wrappers called 'IMibJ' 
tributed by various groups of family and a few individ^k inH the children of the deceased. A few of these wanoem I'"8 
wrap the dead body in the coffin before being lowered intoTte ph 
already prepared. u ine P11

Sons-in-law are normally invited to come and play important 
parts in the funeral ceremonies. There is a uniform rate of pawen 
regulated by the authority of the town for thesons-in-law. They can 
exceed the stipulated rate. This depends on the degree of love 
between them, their wives and their parents-in-law.

Eating and drinking which would start right from the moment the
>°UAd get tO a Climax °n the third day of burial Th’8 

b called /L4 As many members of the family of the deceased as 
possible would dance round the town. They would finally retire to 
for ° dc r'ease^ about four p.m., where they would dance 
tta east one hour before returning to their individual homes. On 
tern eVe?, daV’ there is a mild ceremony in the family. This is 

poranly regarded as the end until the time of what is called ‘Arfyd’.
maied°OtS *eaves are spht and usedt0 markthe ^arm the 

Deceased to drive back the spirit of the dead man from the farm.
th Per’od between the seventh day of burial and the 

wid0 ’ 6 Out*n£ °ftbe widows takes place if the dead is a male. The 
hours f Fe escorted to the road to the husband’s farm between the 
them w seven and eight p.m. weeping. Those people who follow 

Quid begin to shout, ‘Widows are coming!’ Anybody hearing
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5houl^ae^,y— Itiscustomarynotto^ 

!hemo»‘hetOa<t . io the house, youngmen of the family
After returning to drink palm wne throughout

continue to te« It b the custom that they
night to keep the ®0 . ht s0 that they would not see tu
not sleep throughout * £esecond day, the widows arerele^ 
husband in the dream, r the tarm or even
from confinement tney
of town. . fyj i normally fixed by the entire membets«

The day b due, Akard is distributed to va*,
the family- Before*®.us dances in the streets as on the thirdd, 
people. The'6 varl°“| ^the funeral ceremony is endd

all the participants.



Chapter 11
i

THE traditional naming ceremony

w
'The ceremony of naming a child varies slightly from town to town and 
from family to family in Yorubaland. Some families at Ipetu give their 
children names on the day the mother takes salt and pepper soup. It 
is the seventh day after the birth of a female and the ninth after the 
birth of a male child. Other normal families observe the naming 
ceremony on the eighth day or leave it till any convenient day.

Naming ceremony is usually done in the morning between the 
hours of seven and eight ante meridiem in the presence of a great 
number of family members and well wishers. Materials for the 
ceremony are salt, oil, kolanuts, bitter kolas, guinea peppers, honey, 
sugarcane and hot drink where the cost can be afforded. The baby 
is carried in the arms of the officiating person, while prayers are said 
when the name has been given by the parents. Everybody present 
begins to echo ‘Amen’ after the officer. A four slice kolanut is split 
and dashed on the floor ceremoniously to forecast the future of the 
baby.

Feeding, drinking and dancing then ensue for the rest of the day.
Traditional Ceremony of IWin Babies
When twin babies are born into a family, the parents of the twin 
babies are duty bound to perform special ceremonies. If the babies 
are a male and a female, a cock and a hen are to be sacrificed. If the 
babies are females, hens are to be used. If they are both males cocks 
are to be used. 

The first to be delivered is by Yoruba custom given the name.aye, 
*le the last is given the name Wlnde', their sexes '
P*e Sftxial food that are usually prepared ’X two

Ekuru funfun, Aidun, two tortoises, two snails, tw 
P'geons, two bowls of lydn and plenty of kolanuts.
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after the twin is Iddwu, male orfemale. Tko 
w tow&M. *hether male °r female- The fc-Mh’

SU”8 fOT tWi”S’ Whife *

Should one of the twins die, an image is usually carved to repte. 
sent the dead one. The parents sew them the same dresses 
lhrO*terth^uliarityaabout twins is the dancing about. Itil 
beliXd that some twins like dancing to safeguard their lives. People 
do not just do this unless a native doctor gives t e mot er instructions 
to So so. They dance to the music of gingan drums or a smgle Sta 
about the town. People give them money and food or even dresses.



Chapter 12

I

I
Settlement of Ikejn People: (by Mrs Tinu Ibiyemi)

The people of Ikeji-Ile came from a place near Apa town. The name 
of the place was called ELEKOLO or ARIFOn. Why they left the 
place for a place on Ipetu land was best known to them. They 
negotiated settlement with Chief Asaba s family during the reign of 
Oba Apetu Otutubiosun I.

The present Ikeji-Arakeji people shifted to the present site after 
they had been advised to do so by early British officers because they 
observed that the former place would be difficult to develop. This 
was in the year 1918. The whole community agreed to shift, but after 
the first set had left, the people left behind developed cold feet and 
finally decided to stay. Hence we have two Ikejis today. This shifting 
was done during the reign of Oba Apetu Ckuntuyi Oginni.

Those people who shifted were led by the Akeji, Qba Arowosile, 
the Rfsa Akeji Mr Ajayi, the Elemo Mr Oti, the chief Imam Alfa 
Ayelabola and the Catechist in charge of Anglican Church in person 
of Mr Fabiyi.
Cognomen

@mp Alirigbp dun mirin ju iyp. Arigbp dun ni He wa, a tun $ko'yp 
Arigbp He wa dun ju iyp Ip, oyin mpmp ni oju ogberd Qmp 
Qnikanyere arigbp, 6 fi on $e owo, 6 fi idi se omi. pnitf o de !j.
kd Arigbp a binu. Afintoto ni omi inura. Arigb? niomi Akeji- £ 
Afitoto gbp, ki Inura gbp, Arigbp Ijuni ti wpn fi un mi j? gbpdp g 
16j<i eda.

Arigbo is a river which flows from a place where a man made palm 
am name man ^^Arigbq-oran-ki-idun ni,

does not hear does not pain him. The name of this river 
enfrom the name of the man.

VARIOUS FAMILIES AND TOWNS THAT SETTLED 
LATER
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section of them was said to have come from Ornuo because Of 
quarrel that arose on the allegation of witchcrafts. a '
M At this time, the ruling families were all from Igandd. The th 
Oba Apetu Agunbiade bduyedolukure sent his first son to g0 anJ 
live among the strangers as his representative. He instructed the sOn 
to refer difficult matters to him. Since this time, any succeeding Qba 
usually sent all the male children born when on the throne to Oke- I 
Qwa. Since then too they extended selection of Qbas to the princes 
who were old enough to contest for the throne to Oke-Qwa.

Today, the right people to the throne of Ipetu are taken either 
from Igandd or Oke-Qwa.
3. Apdti Family (by Daddy Peter Awobdmiye, Olori Qjdgbon Ifoffri) 
During the Yoruba inter tribal wars, the Adds waged wars against a 
town called UBO very near Imesi He. The Adds were victorious and 
a man called Oloye and his family had to escape from the siege. They 
came to a place called Ipetu Ile/Aro where they teamed up with other 
families. Oloye died at Ipetu-Ile when Apdti, one of his sons, was 
quite young. This son grew up as a farmer and trader.

The Ibadan people waged war against the inhabitants of Ipetu- 
Ile/Ard. The war was called AFERO war after the | name of the area 
where the war was fought. There was an hokd tree which was| called 
Irbkd Af^r0. This irdkd tree was so> mighty that enemies associated 
the success of Ipetu in all battles with it. The enemies had to cut down 
this Irbkd tree as a result of which the Ibadans were able to conquer 
Ipetu. The Ipetu people were scattered and the battle field shifted 
to Igbo Alahun/Ijere where the Ibadans finally conquered them. The 
Ipetu people took refuge at Ile-Oluji. It was these wars that brought 
Balogun Apdti to great prominence.

When Apdti and his people wanted to resettle, an Ifd oracle was 
consulted. IM told them that anywhere a new child was born should 
Zh Pla,ce of theJr settlement. When they got to this site, a female 
FASEIJN The female child was given the name

WN, that is, Thanks to IM\ Ipetu thus became Ipetu Elefosan.



‘"t"arto'^'"ter4ribal w?rs/°P“8ht ™YorSnd'0Membe'nof 
inlhS Ard had tO desert settlemen< to seek shelter under 
i|*‘“ mApdti- The name of the town was now IpetuElefosan/Anntt 
Bal°^fe settlement of Apotf until the Anglican Mission gavctuhe 
at16' ipetu-Ijesa in one of their District Church Council meetings. 
“a<I'tia)M6 Family: (Kdyode Hebedd)
4‘ • f fl&edo (the head of the family) is the title given to a man who 
Ch‘begged to stay in this town in the early days. This man left 
^Olujion a disPute over the chieftaincy of Cttunwo at Ile-Oluji. He 
11 he battle over the chieftaincy and became so much annoyed that 
10S decided to leave the place with all his families. His name was 
b unkuade. His title was derived from the action of persuation. 
Somebody who was begged before he agreed to settle - Hebedo. He 
was then made the head of all Ogun worshippers as his counterpart 
at Ile-Oluii - Chief Qlunwo. He had a friend at Ondo during the time 
hewasatll&Oluji. His name was Ogundola. He too later left Onddt 
for ilesa as a result of a dispute over chieftaincy and was made the 
Olord of Ilesa. Today, every member of Hebedo’s family is normally 
greeted and called the ‘Ekis’.
5. IgbfijQ Family: (Mich Ijigbuyi Kuponiyi)
This family was one of the earliest to settle with Ipetu at Ard. The 
family came from Igbajo. The name of the man who headed the 
migration was Gbadegesin. He was the ddofin of Igbajo at that time. 
It was the custom to make the Odofin the Oba of Igbajo. When the 
Qba died, the people of Igbajo refused to enthrone Gbadegesin 
because of his toughness which was greatly reflected in his cognomen 
even at that time.

'Igbm kakaka, £bjti kakaka, fibiti t( kd gbdjii, kd Id p» igbin. Apitfko
?/pn kakaka ni Gt>id£g6$in nta wi l$nu".

After selecting another man as Oba, Gbadegesin was mocked in 
This annoyed him and he decided to leave the town. When 

e and his family were going, he was accompanied by one o 
Rces whose name was Oloyede. When he and then
feu. they met Oba Agando on the throne.
landlordAsaba, the father of Sjokoperu an .
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rt was the intention of Gbadegesin to go to Ondo or Ado to Setf] 
But the people mentioned above greatly pressurized him to stay 
them- Others in his group were Apoti, Egboro-.gi-aja and Olfi 
Sin They wanted to give him every satisfactory treatment to 
suade him to stay. Within an interval of thirty days, they built hi? 
house. He was also promised a chieftaincy title. He told the peon|e 
that he left Igbajo because of the chieftaincy of Qba, and unless they 
could make him the Qba, he would not take any other chieftaincy.*

He at last agreed to stay. He then instructed one of his followers 
to follow chief Odole to the palace and choose one chieftaincy. on 
getting to the palace, the fellow chose to take the chieftaincy Of 
‘Sapaye’. On his return to Gbadegesin, the significance of the chief- 
taincy was explained to him. He was greatly dissatisfied with the man 
that he instructed him to stay permanently at the first part of the 
house - ‘Ode-Odd’. He honoured him with the power to always fix 
the day to worship Eisfle This he could do by buying only two kegs 
of palmwine. Sapaye was never a head of Eleisfle family.
Head of the Family

The head of the family after the death of Gbadegesin was 
Asaakin.

Kulujolu was the first head of the family at Ipetu Elefosan. The 
next head of the family after Kulujolu was Qgmnf Eleisfle, the father 
of the late DEDI.

The next head after Ogfnnf was Sankomola. The next one after 
that was Akerele. This Akerele declined the headship of the family 
because of the present Sapaye who he feared would make trouble for 
him.

It is a fact well established that Eleisfle house is the main house 
and not Sapaye house. Sapaye is the chieftaincy of Ipetu.

Both Qba-Odd and Asaba gave portions of their lands to 
adegesin family at Igolo and Alagbe, respectively. These are their 

farms up to this day.
Festivals

festivals ‘iValS ‘hey br°Ugh' ‘°

y wverseer, Mr b. 1. Adelegan; Mr layy
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Ogbaseuseu - mo-Oloogun 
Amole-sd-bi alaari 
6jo Amasogbetu 
Awe Omolanke. • • • •

I
!

the present' CMef^v.nd™^ 
Ijitoye Daramola and Ijibamise Sankdm6la, W 

Gb°rhief Elelsfl? never prostrates to Oba Apetu anytime he gets to 
Cahlace- He only shakeS hlS Whlte Whisk to the before he sits

the Pai k he alone who has the right to enter the house of Okiiro 
d0Wnr6kuro. In the absence of the Qrokurq, he has the full right to 
wit h the ’traditional ceremony.
pef Aparfe Family: (Mr Omidtji Asdrolu)
6‘. few other families, Apare family came from Hon because of 
^ftaincy dispute. There was a popular man Afawonya-bi-agbado 
Chfton who was the Aoro Okun. He wanted to become the Alaaye 
3 f ^fdn when the stool was vacant. People thought he was not eligible 
° ditionally- They therefore refused to make him the Oba. He grew 
Ua ved and decided to leave the town with his families. He con­
tacted his Ifa oracle which told him to migrate to a town where mats

When he and his families got to Ipetu, they met Oba Okirikisi on 
the throne of Ipetu. Oba Okirikisi gave them land for settlement. 
They later introduced 6kun festival to the Oba. The Oba ranked the 
Okun in the second position to Okuro.

This man was a ^rcat medicine man. The towns people decided 
to send him to war, so that he might use his knowledge of medicine 
to help them in the war. After the war, he settled down with his family 
peacefully. .

They had since been observing dkun festival annually like their 
counterparts who were left behind at Eton. The other A 0 
ftkun after the first one were:-

1.
2.
3.
4.

Family: (Chief Samuel Oyekanmi, The Qdqlt of Ipetu 
Ijesa) I tu-Iiesa
family came from Ara in Ekiti Division to settl was 

’ause of chieftaincy dispute. The name o
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in .Vter he had tost in the battle to become the Sidle of Arj £ 
"Tubers of his family left Ard for Ipetu. On his arrival, he^, 
made Ute fidole of Ipetu-ljesh. Those that were left behind Wet’ 
functioning as 6dole family at Ara.

When the Odoie of Ipetu died, there was a big move that one of 
the most prominent men among those they left at Ara should be 
invited to become the (Hole of Ipetu- Ijesa. The name of the popular 
personality was Fatoye. Before this arrangement became a reality, 
Afun alias Ole-kd-rf-giri-se was made the Qiole of Ipetu-Ijesa. If this 
idea had materialised, many more of the people left behind would 
have come along with him. Up till today, the family of Fatoye is still 
very prominent at Ara. Both Odoie families at Ara and at Ipetu- Ijesa 
are quite aware of this historical facts. They still have close dealings 
with each other.

The present Odoie is the fifth after Afun. Others after him were 
Ese, Ojolo, Salami, Samuel Oyekanmi and Titus Adebusoye.

Odoie family came here with their family festivals of OGUN and 
Crisaladimu.
8. Qanu Family - (Chief Enock Asaju, Ejemu of Ipetu) 
Chief Ejemu who is the head of Ejemu family ranks third among the 
first six high chiefs of Ipetu.

In the early days, this chief and his family travelled to Add (Benin) 
with Qba Ademijutoni Otutubiosun to effect peaceful agreement 
with the Ado people in order to stop them from raiding Ipetu people. 
On getting there, the Qba of Ado lodged them at a place called 
ISELU where they generally sent all the sons of the Qba produced 
on the throne to settle. From there, the Qba and the Chief who went 
with him attended customary chiefs’ meeting at the Oba’s palace. 
Chief Ejemu gave one of his daughters to one of the Ado as wife.

These two personalities became really popular among Benin 
chiefs which was to the displeasure of some of the Benin chiefs. The 

ispleased Benin chiefs plotted to dig a pit inside which they placed 
angerous weapons and covered the pit with a red mat with the 

*ntent,on that when Chief Ejemu got to the meeting the following 
Eiemn\^|0U k *nto P*ot was revealed to Chief

daughter by her husband who was one of the chiefs.
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Meeting and ,oid him °f the Plot She <M not mee?K t0 
*ee" n after him and started to sing a proverbial song

S 
tlle chief decided to leave much earlier than scheduled. He return^ 
t0 ipetu almost immediately. raea

9, Elekute Family: (Mr VO. Areola)
Ifagorite was the first Elekute of Ipetu. His father was Elekute 
Awotubaro of Aramoko. His mother was Cfcanyintolu daughter of Olomukogun quarters in Ilcsa. g r 01

Fatoke Olori Awo Abukomoagbe had two daughters - Awotunde 
and Ckanyintolu. He gave Awotunde in marriage to Cdolofin of 
Ipetu-ijcsa as wife and their son later became Oddlofin Ogungbade 
Adasordgun of Ipetu-Ijesa. Elekute Awotubaro Arifklo of Aramoko 
married Chanyintolu and later gave birth to Elekute Adifagontiof
Ipetu-Ijesa.

Elekute Awotubaro Arifald of Aramoko had nineteen children 
from the first four wives. All the children were females. He later 
marned Q>anyintolu who gave birth to a son named Ifagorite. He was 

e hrst male child of Elekute Awotubaro Arifald of Aramoko. 
PaebT children were born after this. One of them was 
childhmid ^agorite was given a good training in Ifa science from 
hjs fath° 3 V^CW l^at he wou^ become the next Elekute after 
^caiuTd S’nCe he Was tne f*rst son- After fhe death of his father, 
he theref ^°r chieftaincy failed. He was much agrieved and 
fylunpb Aramoko for Ipetu-Ijesa to live with Chief diolofin

On th Ada??r6gun, his cousin.‘gorite neXt meet*ng day of the chiefs, Chief Ogungbade took 
;" 0 the Apetu’s palace, introduced him to Apetu and his

narrated the predicaments of Ifagorite. Apetu and his
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K‘" J* ■“> ssscsswatS 
the first Elekute of Ipetu-Ijesa. «.

Elekute is an Iff chieftaincy which has traditional honour amOn 
the Yorubas. Once every year, on the day of Olookun, it is 
important aspect of the celebration for Elekute to consult the 
Oracle in Apetu’s palace. Chief Elekute sits on a well decorated 
platform to perform the rites. The If& Oracle is similarly consulted 
whenever a new Oba is being appointed. All the things used for the 
day’s decoration belong to chief Elekute in addition to all materials 
as may be dictated by the Oracle.

Starting from Ifagonte, the first Elekute of Ipetu- Ijesa some of 
the past Elekutes are as follow:-

1. Ifagonte
2. Ifaguleka
3. Ifagbemiluyi
4. Odugbemiga
5. Ifarohiin
6. Ifamuboni (Jamgbara Lodgun)
7. Ifamokunde (Ajatan fibonti)
8. Ifaseluka
9. Ifagbemi Areola
Chief Elekute as an Ifti Priest should not bare his head when he 

enters the Oba’s palace, because of the importance attached to IfA ’n 
Yoriibaland. It is believed that a fly which has rested its feet on 
Elekute s head should not do the same on the head of the Oba, to 
avoid mishap. For this reason, Chief Elekute usually covers his head 
with a white cover or cloth before he enters the palace, since no one 
s ould put on a cap when greeting the Oba. Horse tail (whisk) 
e^rate with beads as that of an Qba, is usually held by the Elekute. 

tradition he greets everybody including the Oba in the
-ay be expected ‘° “
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Saj^ Family: (Rev H. EAkanbf)

2 of the> man who brought all his families here and ha^RO “ 

had settled down there before the ipetu people settled 
^external wan The= only war which

M n‘onj6yeye ^".meaning that nobody
had the right to fight Erin in battle because Erin was regarded as a 
mother. It was one of the earliest settlements.

The first Sajowa was Oyegbulu. He was a son of Sajowa of Erin 
After the death of his father, he was asked to become the next Sajowa 
in his father’s place. He was unwilling because he had two elder 
brothers who were Chiefs Babaloja and Babarisa. He secretly left 
Erin for Ipetu. His wife Ajike who was a native of Ipetu was a 
prominent woman. It was this woman who gave birth to Balogun 
Akanbi - Ekun. After the Erin people had been fully convinced that 
Oyegbulu would not yield to their request, they worked hand in hand 
with Ipetu people to sec that he was made the Sajowa of Ipetu - the 
sixth in rank to Qba Apctu of Ipetu-Ijesa.

Sajowa Oyegbulu became very prosperous and lived long before 
he died.

The following are the Sajowas who reigned up to the present 
day:-

1. Sajowa Oyegbulu
2- Sajowa Eguru
3- Sajowa Mekotifanu

Sajowa Ayeni
5- Sajowa Festus Ojo Akanbi
6' Sajowa Ezekiel Ajibola Ajewole 

rrin'^le °nty *nternal war, Agbaji as the immediate nc^hour^ % 
^16^°^^’ experienced was very mysterious. Before t e e

Sun Sadro Agbaji who was their protector, he tol



all his name and tell him there was wan He protntsed that he Wo 
elp them to conquer the war. In fact, there was no war. Thepe 

wanted to test the truth of his promise. The Erin people therefOre 
went and pulled the chain and told him there was war. As a result of 
this action, invisible forces started to kill the people. His spirit later 
discovered that there was no war. Thus the killing stopped. T^e 
chain no longer appeared on the surface of the earth.
11. Qsolo Family: (Chief Daniel Faluyi, Hemikan of Ipetu-Ijesa) 
This family claimed to have settled somewhere around the present 
site of Ipetu-Ijesa. The family migrated from Idanre because of a 
dispute over the Qsolo chieftaincy. On getting here, they made 
friends with Erin people who were their immediate neighbours. It 
was as a result of this friendship that they joined the Erin people to 
avoid eating small snails called Tpere'. The actual festival of Qsolo 
family is Agidanyin’ which is celebrated annually.

Qsolo family played host to Qba Odd family which migrated from 
Iremo Ife later. These two groups of settlers later joined Igando 
people headed by Olabidanre. The name Igando was formed from 
two different words ‘Igan- Odd’ because they came from near water 
side which was the town of ‘Epe’, near Ile-Oluji. People who later 
came to meet Igando people were settled at a place named ‘bke- 
Qwa’, meaning a hilly place where people who came in search of their 
people settled.

After the settlement of Igando people, the three groups formed 
a town and accepted Apetu as their Qba. The head of Scmo family 
became Chief Oba-Odo to differentiate him from Qba Apetu. This 
Qba-Odd is the head of all Qlorisas till today.

Qsolo chieftaincy was incorporated into the chieftaincies of this 
town from then. The chieftaincy is second in rank to the leader of 
the second group of high chiefs.

Tk’ family; (Chief Tunji Kesinro, The Ojoko of Ipetu-Ijesa) 
±7™lly ca™e from Manre which was not far from Ondo to settle 
settled with C3USe of their leaving was not known. They finally 

the Ipetu people that they met at Ipoti. A native doctor
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7r red one of his daughters to carry the sacrifice.
On the appointed day, the native doctor led the entourage The 

X carried the sacrifice after him and the town people followed
— m When they got to a place, the native doctor asked the town 
’ POPle to go hack, leaving him and the maiden alone. Before the 
S pe0Ple wcnt back’ the maiden addressed them. She said she 
Lid go along with the native doctor as sacrifice for her town. But 
when they get back home, her father should go and create a market 
place for the people. In the market, her father should be the first 
person to sell new yams there every year, before anybody else could 
sell. After her speech, she and the native doctor went away never to 
be seen again.

On getting back home, the market was created and the father of 
this girl was made the head of the market ‘Qloja Odd- Ise’. There 
they settled. Later, the Ifofin people came to settle with them. Ifofin 
people were followed by Ogunna. The town started to expand. At 
that time, there were threats of war. Coincidentally, a man later 
called Qba Odo came from the town of Efon. He left Efon because 
the Efon people refused to make him the Qba after his father. He 
was then given a strong pledge that if he could help them conquer 
the war that was threatening, he would be made their Qba. He led 
the people to conquer the war and according to the former pledge, 
he was made the Qba. The Qba then made Qloja Odo-Ise the Chief 
Ojbkd and made his own son the Chief ‘Ojumu’. Chief Ojoko 
heated masquerade for the Oba plus Cfcanym. The people of the 
town created a cabinet for Qba Odo. But Chief Ojoko had about 
e,ghty chiefs under him.
At rvJ1'6'6 are ontytwo families who have the right to this chieftaincy, 
is at rr' -there is Fase Kesinro Qganmole’s family. The other fami y 
befo °5ln’ The last chief Ojoko was an Emese for over forty years 
mad?J?,e was made a Chief in 1932- He died in 1942AuN7™Sii 
Kcsn - Qjdkd ever since until recently, when Chie . a 
^nro was installed.
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13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.

The Chiefs who meet in Ojoko's house:- 

1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.

The first Ajana was a son to Qlofin. During the annual festival of 
Qlofin, he usually carried one of his swords when dancing. People 
had to study the happenings during the following year. They dis­
covered that the happenings varied with different swords. People 
decided to 'contact IfA Oracle to know which sword Qlofin should 
cany before living could be peaceful during the following year.

ofin had to ask Ajana his son to learn the art of consulting ffd 
Oracle. Thus Ajana became a chief of the Oracle. Up till today, he 
is responsible for consulting the.If* Oracle for every Qba of Ipctu.

e only person who was assisting him was Chief Elekutc when he 
came from Aramoko to settle with Chief Odolofin.
the nrXnt* ?’eTfT A^na became a Chief at Ile-Ipetu but he died at 
wars Hewa^ e P^yed a conspicuous role during the inter-tribal 

«SSS£S±5...«-

Chief Ojoko 
Chief Ojumu 
Chief Oyefin 
Chief Ajageo 
Chief Sawe 
Chief Oniddi 
Chief Salord 
Chief Akmyinwa 
Chief Akinsin 
Chief Olugemo 
Chief Elekutc 
Chief Asao

13. Ajana Family: (Pa Joseph Oldliinji)

Chief Amero,
Chief Ajana,

“ Ajanikin,
“ Oiuloda,
“ Asamo,
“ Qwabire,
“ EAejelu,
“ Oyesuniin,
“ Agbiiwajo,
“ Qragberi,

“ Ologbosere
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14 Oba-Odd Family: (Late Pa Ord)
0s family claimed to have come fTOm ir,mn ■.

Oropa before coming to Ile-Ipetu. Howev a *Ipoti’ °r6di and 
the people were not m the entourage of OrS^ aS quite dear that 
Qba-Odd Olusemo. • *yan. The leader was

The title Oba-Odo was given to Oba-OdA m -him for his great performances during the h US?rn<? t0 honour 
made the Premier and head of all chiefs in n He Was later 
quarters at Ile-Ipetu. Among the other chi^ 8Unna and Od6-Ise 
Eseran and Ajana. hiefs are Aniero, Ojumu

The Oba Odd chieftaincy is incontestable T, •ferred after the consultation of the IfH nr i AT,S normally con- 
Agunbiade Cbodgunbomole was appointed?’ ^a’Od6 Isakinlede 
Judges from the early twenties till he d"ec1 in C°Urt



Chapter 13

THE RELATIONSHIP BETWEEN 1PETUAND IL^

The Yoruba people are the children of Oduduwa who settled at 
Ue-Ife many years ago. As population grew, people migrated to settle 
at various places of convenience. Unlike these day;> when areas are 
mapped out, movement was free in the vast forest. Rivers were 
acknowledged as natural boundaries.

As earlier mentioned in this book, Qlofin instructed Qba Apetu 
Olabidanre to settle between Rivers Oni and Ovena. Before then, 
Qba Akinla and his people had settled on the other side of River Oni.

Qba Ademijutoni Otutubiosun was the first to have contact with 
Qba Qwa of Ilesa. History revealed later that there existed a cordial 
relationship between Qba Alagbadu Otulogbo Awusi and Qba Qwa. 
The dealings of the two Qbas became proverbial in Ipetu-Ijesa today. 
Also, during the inter-tribal wars, there was a lot of cooperation 
between Balogun dgedengbe and Balogun Apoti. There was no 
strain between Ilesa and Ipetu.

In the early days there were two friends, Ogunkuade and 
dgundola. Ogunkuade who was from Ile-Oluji failed to become the 
ddunwo of Ile-Oluji and consequently left the town for Ipetu-Ijesa 
with all the members of his family. He was finally made the Chief 
Elebedo at Ipetu- Ijesa. Ogundola, his friend at Ondo, also left Ondo 
because he was not made the Qba after he had been nominated and 
dressed traditionally with marks called 'Igd'. He was dropped be­
cause they got a better man. When he got to Ilesa, he was persuaded 
to stay and was later made Chief Oloro of Ildsa. These two per­
sona ities were friends before they ever came to this side. They

Prese.nts to each other during Ogun festivals. Chief 
to his friend mcat °f porcupine with a number of kolanuts
^ebrat d Jn f ? °f When “ was ,irae fcr Eia?d6

Ogun festival, Oloro sent a ram, twenty kolanuts and eleven

108



109

ner to Elebedd. This exchange of presents became , 
inea Pepp between the two personalities. e an

aX'fnTan Ogun festival at Ilesa, Chief El&edo went to visit
who was veo-happy to receive his friend. Thetwochie

Chief o^a to pay him a courtesy visit. The Owa accorded them
^“m^ception which greatly .“pressed Chief El&edo. During 
a festival, Chief Elebedo doubled his presents to his friend to
the nte rhief Oldro give to the other friend -The Owa. This exchange 

resents continued until a certain time when Ilesa side stopped

theiWhen the British government was trying to stop inter-tribal wars 
stablish their own government, Ilesa people took advantage of

an to lord it over Ipetu people. This lording over caused a great 
thlS. between Ilesa and Ipetu. For administrative convenience, 
^a”Jand was one under one leading Oba and that is the Owa of 
r’Mand. We had no common customs, no common traditional 
festivals, no common types of chieftaincies. There is also a marked 
difference in our tongues.

The name of Ipetu town was Ipetu Ard-Odd at the time they 
settled at Ile-Ipetu. Ard is the name of a stream near the place of 
settlement. It later became Ipetu Elefosan when they came to settle 
with Baldgun Apoti who by then settled at Elefosan.

It finally became Ipetu-Ijesa when the Anglican Organisation, 
then CMS, under the Superintendentship of Revd R. S. Oyebode 
wanted to distinguish between the three Ipetu towns within his 
Parochial Church Council (RC.C.) meeting Ipetu-Modu, Ipetu 
Ibokun and Ipetu-Ijesa.
Causes of Strained Relationship
1- The government reserved a section of Ajika forest. When the 
Apetu’s consent was sought, he was very reluctant to agree ^*eca^ 
ibis forest was a source of great income to his subjects. They pluc e 
olanuts from the bush, collected snails and tortoises which they .so 
°rip°ney. The administrative headquarters was now at Ilesa an 
• a had to sign all papers relating to the forest reserve, o pave 
Or peace, the Apetu of that time had to be exiled to W . ind 

den PetU peoPle burned the then Owa and his chie s or Nation. The case had to be handled by a lawyer, they want
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their Oba back. To make this impossible, the then Qwa appro_ 
candidature of Qba Afowowe Fayemiwo contrary to the 
majority of Ipetu people. He was installed as the Apetu of the 
1928. Uin

To restore peace to the town, there was a lot of molestatjn 
youngmen who supported the return of the deported Oba. a r
of the prevalent molestations, many youngmen deserted the townT' 
other towns, including Lagos. This peace that was greatly sought f 
could not be achieved until the Oba died and another Oha °r 
enthroned in 1932. ' '
2. The second cause of the strain between Uesa and Ipetu came ; when Oba Apetu J. B. Oke Agunbiade II wore the feather ofUp 
peacock on his cap to Uesa. It resulted in a press war. But wiser 
counsel on both sides prevailed and a peaceful settlement was arrived 
at.
3. The third event that caused a great strain was land grabbing by 
a few number of people from Uesa. This caused a lot of sensation 
between Uesa and Ipetu so much that the two Qbas had to seek 
redress in the court. After the court judgement the trouble con­
tinued until a Commission of Enquiry was set up by Qba Qwa Obokun 
Peter Adeniran Agunlejika II. This enquiry served as an eye opener 
to people who could not see why there should be trouble after the 
court judgement. The Uesa people misinterpreted the judgement. 
Qwa is the accredited Oba of Ijesaland in the judgement, but it was 
stated that he could only give out land through Qba Apetu.



Chapter 14

jtfTER-TRIBAL wars

in

j The ^d?ada wrong opinion of inter-tribal wars. Many of the 
Quf PeOplehewar were associated with Uesa people. It was truly 
causeS. that there was a sort of rivalry between Ilesa and Ipetu 
e$tablishe materiai time. Ipetu people entered to this land by 
peopje at t whiie Uesa people came to settle from Ife at Ilesa.
IjaniQ fore was connected one way or the other with almost 

Ullage in Ijesaland with the exception of Ipetu. The first 
every of the History of Ilesa by Mr Atayero is a living testimony. 
J? was not a single reference made to Ipetu, in the book.

Another point was the invitation one Owa extended to Oba 
Apetu Ademijutoni Otutubiosun Okudupogunku to Uesa. As a 
result of the invitation, there was a sort of clash between the two 
personalities. Just at this time, Ado people came repeatedly to 
ravage Ipetu and took many people into captivity to Ado. All these 
points put together were responsible for Oba Ademijutoni 
Otutubiosun’s travelling to Ado. He was accompanied by one of his 
chiefs - the Ejemu. After staying at Ado for three months, the Oba 
was able to reach a compromise with Oba Ado. Oba Apetu thus 
returned to Ipetu with his team and his people who had been in 
captivity at Ado. Descendants of those people are easily traced at 
pctu today. Since then, a solid relationship was built between Ado 

(Le- Benin) and ipetu.
was^6?67^ wanted to deport somebody, the deportee

USUa sent io Ipetu. This practice extended to the early thirties.

1Arefer°?i Yorubas by Revd Samuel Johnson, page 382 line 
these tw .dan warriors dividing themselves into two. One of

ivisions was involved in Afero war.
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his co-warriors drove back the Ibadans. Balogun Ogedengbe 2“ 
staying at ipetu. The two of them were both Baloguns. 95

The Ibadans associated their failure with the power of this tre 
They then planned one way or the other to cut down the tree. When 
the Ibadans waged their war the second time, they scattered Ipetu 
people. Majority of ipetu people fled to Ile-Oluji. The Qba at this I 
time was Affnbfokin. He too fled with his people. When the war was 
over and the ipetus were returning home, they plotted to kill the Qba 
because they believed that if an Qba should leave his demain because 
of war, he was not eligible to return to the throne. Luckily for the 
Qba, Baldgun Apoti disagreed with the people. He then protected 
Qba Affnbiokin. Both Qba Affnbiokin and Baldgun Apoti did not go 
to ipetu Ard. They had to remain at a place called Elefosan because 
Balogun Apoti had consulted the Ifa Oracle before he left Ile-Oluji 
which instructed him to settle at a place where his wife would give 
birth to a child. The child was named Ifaseun. Qba Affnbiokin stayed 
with Balogun Apoti because it was he who protected him from being 
killed on their journey back.

The people who had returned to Ipetu Ard started to desert the 
place for ipetu Elefosan because of insecurity. The nick name for 
ipetu Elefosan was ‘Oke Onkujayu’ i.e. a hill to where you could not 
wage war.

The chiefs who plotted against Balogun Apoti and Qba 
Affnbiokin at Ile-Oluji had to bribe their way back to the town by 
offering their daughters to Balogun as wives. A few of the chiefs had 
been replaced before they returned.
3. Igbo Alawun/ijere War
pus war was referred to in the History of the Yoriibas by Revd Samuel 
Johnson (1969 Edition) page 388, fifth paragraph. ' 
ibadan^h X ant^ ^Petu had teamed up to drive the 
ment to renn? th War’ Came Sreater reinforce-
Ipetu soldiers » ? Th*s !’me ^adans drove the Ilesa and

P o a place which was called Aldwun or jjete forest.



really hot am

— wu and n^a XloldieS would have settled between 
^^dengb^"^ 6k-m&fwar, which took him away.

and VduidbUnXtually join the Okemesi war, he simply 

“^’'‘’^ffiere to assist.

Conquered the Ijesas both at Afere and 
*|er (he »ada"slkc ibadans faced the Ekitis with full force and 

mThey posted their District Officers and Messengers 
®”h areas they had conquered for the purpose of admimstra- 

Theibadan Officers were really wicked and very tyrannical with 

*ffnatives under their rule were caught and sold into slavery 
according to the officers’wish. This type of tyrannical treatments got 
io a climax that the people revolted against the government. The 
immediate cause of the Ekiti Parapet war was as a result of a District 
Officer’s rough-handling of Prince Isola Fabunmi’s wife. The Prince 
beheaded (he Officer and his messenger. He went further to send 
Sent Hea^CCrS 'hat shoidd get Prepared to end their 
>11 tar officers from ^(1^^?6 l° Ibadan asking them to recall 

their government.Ib*d™S a"d ‘hey 
* "amSXBalSuJd t.ea!ne<? UP with Arfmord leading 

tas ecHeterm W wasgiv ‘ to th J T ‘‘Ve kil«^tres to
& in La n UnS and rifles bought and\ Wa[because of the sound 
*'°oper lnd Ab?bkuta. The S b°me by the educated 
Ba,6S MifleS- PCan Se'ICrS tau«hl ‘hem

SSi Wrf hJmSClfbut he“n‘ 

11?

.went to Ekit> t^ of thcm returncd l() I|)elu

at tjere war, they made scries oflie*
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The war lasted several years and many V 
agreement to end the war was signed on the 23 Se^ Were lost 
two opposing parties set their camps on fire ann'7^mber> l&L 
finally by 12.00 noon on 28 September, 1886 the
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Chapter 16

SOME IPETU WARRIORS
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Bal6gunF«k‘'>?deAPo“ . J . .
1- Fakflede Apoti was a military genius during his life. He was 
Bal^Ujustrious and famous. The name of his father was Oloye. 
ve? !,ncaIIie from a place called Ubo near Imesi He. The town was 
S razed during one of the Ado wars.

He fought several battles during the inter-tribal wars with the 
Ados, Ibadans and Offas. He played a big role in the permanent 
settlement of Ipetu-Ijesa on the present site. He was a colleague of 
Baldgun Ogcdengbe of Ilesa. His main occupation was farming. He 
later added buying and selling of slaves, guns, gun powder, hot drinks 
and cartridges to his work. His life as a trader ended when he became 
a warrior. (See the History of Yoruba by Revd Samuel Johnson, page 
382, line 13 - Afcro War.)

He sent his lieutenants to participate in the Ekiti-Parapo war. At 
the end of the war, he settled down at home. As a result of eradica­
tion of wars, he was deported to Oyo where he stayed from 1908 to 
1913. He returned home and died during the same year. He had 
many wives and many children. He carved out a big compound for 
himself. The name of the ‘Qrisa’ he and his family worshipped is Ard. 

hief Oloyin usually sacrificed to the Qrisa. You can find his grave 
ln his compound up till today.
ch' f^t,er h*S one Divisional Officer converted his name to a 

taincY to honour him for the role he played to prevent Ipetu 
bec^ tOtal erad’5a^on during the inter-tribal wars. His son Akanle 
anoth*6 ^hief Apoti of Ipetu-Ijesa. The second Chief Apoti was 
Fakil^ direCt son of Ba16gun Apoti. He was Chief Samuel Obi 
Fasp ' C’ third Chief Apoti is the present Chief Benjamin 

' esin Fakflede.



122

r m Chief Samuel Obi Fakflede, other direct m.-

Grandchildren and great grand children in this town today. yof 
His contemporaries as warriors were Loogun Akanbi Ekii 

Onsabebo Akoomoesa, Loogun Ajana, Asubiojo Sasdre An 
AbAionisa, Agbdwuso, Akingbade, Arogunjo, Bamildsfn, 6>dd0’ 
Obagbe’ Oromoleesun, Sawe, Cberan-dgun-yalayala, Ojuel^’ 
Ayidrna, Opokiti, Arigbonre, Ajigidija-gada Okunmolu father 0( 
Ogunjulugbe. Balogun Apoti statue was unveiled on 1 December 
1990.
Cognomen

Baldgun Fdkilpde Apoti, a b'idi batakun, ayayayuyu agbako; a 
mH didgun tin; a bldi mpra janmiijan; o pa plpta si He Add; o 
pa oniyp si eti pna. Qmp Olubo, Qmp olokd igbo. Oke igbo 
nigi, a fi psisd se 'yin, Aisi Up ni tnijii ni w$n n$e nkp 
alakpjdkp. Nwpn kp ogun ebe, nwpn yin igba i$u ni oke pnijii. 
Qmp alapd ta ni 1'pfd ko ddwd jplp. Oni ki nwpn ma se pb$ iyere 
(iru). O ni ki wpn ma gun oke, ki nwpn ma sp kalp. O ni ki 
nwpn md nikan siin; o ni ki wpn ma sun ti iyawo pni Qmp 
badanbadan ti o gbe i$a (ikoko) le'ri jeje. Isa ti o bprii use ti o 
lo sdripdan Ip jdko si ni Ifpfin. Qmp Alaro ti p la ijpkun s'ejl. 
Qmp Aldrd ohun oteerd pade. Mo si abp ewd, mo pa igba pja ni 
ArO- Apdlamii$ere nkd fi ikpkd dgbpnyin, djidunrun pja ni nba 
pa bp omi leti Ard. Apoti r'ogoji agbe ransp pmu ni Aro 
d'drunni.

2. O16|un Akanbi Ipciin
Ologun Akanbi Ekun was a son of a native of Erin on the way to Ilcsa 
whose name was Oyegbiilu. This Oyegbiilu married a woman Ajikt 
who was a native of Ipetu. Ajikegave birth to sixteen children, the 
last of whom was Akanbi Ekiin. He was the only male child among 
them.

Oyegbiilu was asked to become The Babarisa of Erin while hif 
rother was Babaloja. He refused this offer because he did not wan 

to e second in rank to his brother. After much pressure, he packet 
is belongings and left Erin for Ipetu. He settled at Ipetu and final!] 

lona ize . With the advice of Erin people, Oyegbiilu was mad(
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, of jpelu-Ijesa Which was the chieftaincy sixth in rank 
^ng^Sewa'saninter-tribalwar.hissonhad  to travel tolbadan 
al" yflientn w up and was given the name ‘Akanbi’, meaning a child 

here he grL.ecial circumstance among many. Ijesa people do not 
horn “nder children Akanbi. Akanbi finally returned to Ipetu as a 

a(ne lever warrior. He joined the army of Balogun Apotiand 
tra‘ned aB be a soldier of high grade. He became a close friend of 
proved to , because of his honesty and audacity. Many people 
3aldgun Aput him and Balogun Apoti asunder, especially when they 
wanted/nf-01uji, but they failed. Rather, the two friends became

1110 Whenthere was no longer war, he went to Ayesan forest to make 
W^e people of the town revolted against him. They held the 

farnl: that he would bring war into the town. His friend, Balogun 
°Pinj? finally decided that he should be left there, in case there was 
AJr°from that end, so that he could be responsible to ward it off. 
" There was no war, but four maidens headed by one Fasiju, the 
daughter of Ologbo (brother to Fawibe and Fasuwe) who went in 
search of mushroom, missed their way. On hearing that the maidens 
were lost, Oldgun Akanbi was alleged by his enemies of selling the 
four maidens into slavery. As a result of the allegation, he and other 
hunters went into the bush in search of these four maidens. When 
they got into the bush, they shot guns into the air and started to shout 
and blow trumpets. These maidens heard the noise and were moving 
towards the direction. Finally, they came to meet the people, and 
they were escorted back to the town to the disgrace of the people 
who alleged that they had been sold into slavery. Balogun Apoti was 
really happy that the maidens were seen and that his friend was * 
involved in the allegation.

. Oldgun Akanbi Ekun travelled as far as Ijebu-C)de where his 
^ter was. He brought back with him, among other things, seed of 
tr^a Pru^- This he planted in the front of his house in Ipetu. The 

e grew big and many people in the town transplanted from it into 
niodp armS‘ tree was cut down only in the early forties when 
histor;11 Streets are being mapped out. The cutting down o t is 

c lree was not to the satisfaction of Akanbi’s children. Th
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Unfortunately, he did not live long; he died around 1896. P
Revd H. B Akanbi was the last of his children and he 

responsible for giving out facts of the biography of his father.
Akanbi £kun’s Cognomen

Akanbi-Opo, at6rpr<? kan ri, Orogojimp-pkiin ti ntp oju pn$_ 
pkun-tan-pmp-kprp-mu. Akanbi-pkun; igbpnrigbdn sp ohun 
ekiin d& ki oloko ma baa paa je. Kd si nile agba ojude rp tanun- 
tanun! Oji rn'moge le'ra. Orudu pmp ti on kun iya rp Iphin.

3. Loogun Obcidd
Lddgun ObOdd was a comrade in arms with Baldgun Apotf. He was 
nicknamed Obddd Irdkddo, Igi gbogbo ndurd kffiikWi. Oitiq agb6 ord 
j? bi agada'. He was of the same family with Lddgun Akanbi Ekun. 
Both of them belonged to the S^jowS family. He was related with Erin. 
He participated in almost every war of the early days. He proved 
himself to be a gallant soldier of very high reputation.

After the wars, he was difficult to tolerate in the community. 
When there was a plot to fight him, he therefore ran to Erin to stay. 
At Erin too, he proved to be very difficult. One man called Elemede 
Qtafa had to fire at him. The man was shocked to see that gun shots 
could not enter his body. Gun powder simply burned his skin. 
Lodgun Cbodo became so enraged that he decided to take poison. 
This he did and he died.

When the news of his death reached Ipetu, the Ipctus became 
greatly annoyed with Erin people for causing the death of one of their 
greatest warriors. They decided to wage war against Erin people. 
This they did and Erin people were driven to the bush. Elemede Otafa 
was killed during the incident and Ipetu people were satisfied and 
returned home.
4. Idaro
TTie real name of Idaro was Fakflede. The name of the mother was 
Ogundipo, a daughter of Chief Oluju.
was ^°rn IPetu- The chieftaincy title of the family 
father’s coireague^a.'"^ ‘hem awa\from 116 1PetU’

g at He Ipetu were Qnaleye, Fardgun and
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pUf‘nuring a war betweem Igbajos and Ipetu people, Igbaio 

at will- . a yam plantation very near their war camp on the side of 
pe°Pleh^hey regularly watched the farm to prevent Ipetu people 
a r’vef’ rvesting the yams.
from har\orning, Idaro instructed Ipetu soldiers to cover their dane 

Oneh sheaths to prevent rain or water from getting into them.
guns wl as they got to the other side of the river, he caused rain to 
As s0°nviiy The rain caused the guns of the Igbajos to be very wet 
fal1 rendered useless. The people of Ipetu started to shoot at 
anVbaios until they all run away. Thus the people ravaged their 
thmsand conquered them.
ya In his days, he used to help the people by causing rain to fall 

time there was the need for rain on consultation. The power to 
cause rain is well known by his descendants. He used to be called 
‘iddro, Oltijo ni fila*. That is, Idaro who has rain in his cap. The 
daughter who later inherited the power from him used to be called 
dddro Olojb ni gele She too died and handed over the power to her 
three children - Mr Adebowale, Dele Fakilede and Ebun Fakflede.
5. Orisakilede Aputa
This greatman was a grandson of Qba-Odo Agbogun with whom the 
name of Ipetu was closely associated. The story centred around three 
men - Osolq, Edinmo and Qba-Odo - who went on a hunting expedi­
tion and they killed an antelope. Qsolo was said to be the hunter 
while Edinmo was the priest of a god and Qba-Odo the priest of 
another god. The greatness of the first Qba-Odo was almost the same 
with that of the progenitors of Qlabidanre.

"This Qba-Odo who died sometime in the nineteen fifties was just 
acoPy of his grandfather who was the priest in charge of Orisa Semo.

ewas therefore called Obasemo or Esemo. He settled at Odo-Qna 
Wn IPetu settled at its present site. To differentiate him from Qba 
hPPnu ’they use t0 describe his place of abode. Hence, what used to 
^“emo became Oba-Odd - The Qba who settled far down.

corr2ba'°d6 OUsakilede Apata was a very prominent man m t^ 
munity during his life time He rose to prominence
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XT—forChiefRlsapetuinthecourt.-ftispositio^^ 
judiciously until he died He was never a member of the iwi« 
He had no seat in the palace by tradition. If he had anything to Sa 
in the palace, he always came with his special seat called 'AP^, 
As soon as he had finished his participation he would leave the paiace‘

He was greatly respected in the community both as the 
Obasemo/Oba-Odd and as an extremely intelligent figure. His pOsi. 
tion as a court judge can never be easily forgotten.
Cognomen

Oba-Odd a s'Adrd-nikun, ni iwo, ni ata, ni prim did'un oko 
agbdgun. Omp a gbe Qlple'ri ota d'<?bo biijp. Omp olobi ti 6 so 
si ererin ti ko j'ole kika. Qmp plpsan, ti o wp ppr? pa pdun ni 
oke Igolo.

6. Aladeyile Agbowuso
Aladeyile Agbowuso was a son of Chief Elemo Aparafa Qkunrin 
Afawon-ya bi agbado. He was a warrior as well as a farmer. He 
participated in various wars including Afero, Alaun/Ijcre and Ekiti- 
Parapo.

He was very peculiar in that he did not make use of guns to fight. 
He used only cutlass. No bullet could penetrate into his skin neither 
could any cutlass cut it. Bullets only hit him and fell to the ground 
while any cutlass used on him broke into pieces. The power was 
vividly demonstrated on the day Balogun Fakflcdc Apotf was to be 
arrested by European soldiers. He grasped his waist to prevent them 
from taking him away. The soldiers ordered Aladeyile Agbowuso to 
release Baldgun Fakilede Apoti. He refused to obey the order. They 
grew annoyed and one of them pulled out his sword and stroke 
Agbowuso with it. To their great surprise the sword broke into 
pieces. The soldiers then tested the sharpness of the sword on the 
wooden part of a gun. This experiment proved effective. They then 
resorted to beating him with the bottom part of their guns until 

g owusg became tired and fell down involuntarily. He immediately 
himUnPn^d ra2ted t0 fight with 311 seriousness, but Baldgun cautioned 

m not to fight and further told him that although he (Baldgun) was
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A8b6^9then 

^“■^ngbo.

° Ji k6

*W>jW>*onwho«ai«''’«bi0gr!lph),is} .
Cognomen

Oge pmp 1'apd pran sonii, Oldeh^i 
t'ogun lade. Omp olorule kukHyL? rmi gb'pmp 
ni ikala ba le ki o to gbe ode? Ipara li akalA 1 
bababt le 'n odi ki Qldrun rd nkan ^Qd6 Omp 
'ri odi ba piprun $aird. Omo a • blf J?‘ ° gun ?Un Wu 

dde. Aja ni nma je, mp JP iw^ on d'S1 Pa 
nwpn n s'oiu alalp fofo fofo J ™£agun. omQ plQ^^
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biographies of some personalities
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1 LATE MR SAMUEL FESTUS AYQTUNDE
Tlie late Daddy Samuel Festus Ayotunde was born at Ipetu-b 
around 1892 by Baldgun Fakflede Apotf. He was a favourite of? 
father. Several mission workers wanted to take him away so that th ** 
might send him to school, but his father refused. ey

When his father was deported to Ctyo in 1908, he took this son 
along with him. He was baptised by Revd S. A. Oyebode in 1911. On 
the eighth day after his baptism, he went to participate in Obanifon 
festival. He was questioned and warned by late Abraham Ajanaku, 
a die-hard Christian of that age. He was very much ashamed of his 
behaviour that he made up his mind to become a missionary to wipe 
out his sin.

He voluntarily went to Catechist Onipede who took him to Revd 
S. A Oyebode at Iloro Ilesa where he started his Primary education 
at Saint John’s School in 1912. He was being sent to small villages to 
conduct services and was paid seventy five kobo (75k) for his services.

He attended Church Mission Society Training Institution, 
Osogbo and was posted to Odd after the training. He was later 
transferred from Odd to Moro where he got married on 6 September

' .v Other places where he worked were: Ipetu-Ijesa, Esa-Oke, Ido 
Ajinare, Ibokun, Ogotun, Aramoko, Emure, Ibuie, Ijare, Akur^ 
Agbede, Kabba, Supare, Akoko, St Mary’s Church, Ipetu-Ijesa and 
^Winmo where he retired on 31 December 1973. He died a little 

atter his retirement.
residpnr T T‘ed f°r buildin« Churches, Mission houses, Schools and 
'“genual Places for teachers. He built Churches at:-

t- Moro
2- Ipetu-Ijesa
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fea-Oke
. ido-AjinSre 

ggbeda-Kabba
6 ^tinraq

, *TE MR DAVID ADfiTILdYfc
LidAdetilbye was bom in 1888 to an illiterate home He h a

a„d Mr John Adentgbagbe completed their training. They bo ded a train at Lagos with the intension to get down at Osogbo Thev hS 
no tickets! When the ticket inspector discovered this, he deposited 
them with the Station master to be dealt with. The station master 
who knew what happened exchanged duty with another without 
telling him what happened. The new station master called on Mr 
John Adcmgbagbe and sent him to buy cigarette Mr John 
Adcnigbagbc asked his partner to follow him. The two of them took 
this opportunity to bolt away. That was how they returned to ioetu- 
Ijesa in 1918. H

On his arrival home, Mr Adctildye looked for a fiancee and got 
one in Miss Om Osodi. He returned to Lagos without getting 
married and worked there until the year 1920, when he returned 
ome to settle finally. He was bought a sewing machine by a close 

a ive nown as Daddy Abe. He established his tailoring business 
unmun s house at Odo-Ise. He got married in 1921.

ben f000’ 3 m’sun^,crstan^’ng broke out between him and his 
back Daddy ^c’ an^ the old man got his sewing machine

M nC^orls tO e^cct reconciliation failed.
MUSIC ^VIC- Adetiloye was a prominent member of the ‘ASIKO 
retu . oc*cty- They usually had practices every evening and 
spirit °a °me late’ When he was returning one night, he saw a 
mornin t resu^ of this, he developed eye trouble the following 
°ver he eye trouble led to his confinement in the house for 

Months before he was advised by Mr D. 0. Ladimeji (Later



130

brother who was then at Lagos to come and escorThim0^ iuS 
tot^he^nticipated date of arrival of the brother, the news 
was brought home. To Mr David Adetiloye, it was double 
He became hopeless and helpless. ttg^

He implored late Daddy Olowu to allow Mr Hezekiah O16W1 
brother, to follow him to Ilesa. This request the old man gra^* 
On getting to Ilesa, he resided at Mr Olowoyeye’s house at Otan' 
His wife joined him later. He was removed to the hospital and ft 
doctor rejected him because the eyeballs had left the sockets. Hex/ 
advised to return to Ipetu, but he preferred dying at Ilesa to return? 
home as a blind man. He was in this agony for seven years and two 
months. His wife was working to feed him all the time.

News reached him that there was an Evangelist Qjelade at Chief 
Loja Ibala’s house, who was capable of healing people. He started 
to attend his prayer meetings regularly. He wanted a place of 
residence at the Evangelist’s house to save him the trouble of walking 
about. This he failed to get.

The Evangelist instructed Mr David Adetiloye to pray sixty times 
a day for ninety-nine days. In addition, he was instructed to roll on 
the ground each time. He had to fast from dawn to dusk. Soon after 
commencing, he started to recognize objects. When he became 
really better, he asked his wife to buy him a handbell.

Mr David Adetiloye now emerged as an Evangelist in the same 
fashion as his master. His normal announcement was - ‘Egbtihun 
Alore, ji ara ji! Omo dm ni nsiin. Qmo imdc l’eyin\ This means, 
Wake up and listen to the watchman’s voice. It is only a child of 

darkness that sleeps at a time such as this, and you are children of 
light. He did the work of evangelism all over Ijcsa Division and 
extended the work to Ibadan Division. He was given a licence to 
preach by the then Anglican Bishop. He was able to recite the book 
° ^rom one t0 one hundred and fifty from memory. He 
modified native songs for use in our local churches. He teamed up 
idniat evd Canon E. O. Ajfbola in the early thirties to eradicate 
verk He collected almost all idols and set them on fire. Con- 
great n mostty) turned out for baptism almost every Sunday in 
8 ber so much so that the Minister could no longer take
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sefIflis f*rst tVV°h7*his wife gave birth to another son named ‘Ebun 
fe2ained his sig > children from other women.
1 He house to harbour all the members of his family in the 

ked as an evangelist from 1928 to 1957 when he died.

Oba AyP, ? m(?ja'yQ mi 
QTYiQja'yQ mi kun ki mi r'aye, yin o logo, 
Oba Ayp, Q mpja'yp mi kun o, 
q mpja'yp mi kun ki mi ra ye ya $e dupp o, 
Oba Ayp, P mpja'yp mi kun o.
lypkQ JyQkp ohun Jesu $e fun mi mp gbagbe o, 
lyQke iy$k$, fypkp iypkt,
Emi ni pmp alagogo aji lu ni $psi, 
lypkp Iypk$, p nl'dyun <? nbi'mp, 
lypkp iy$k$, nsi r'eku, nsi r'pja, 
lypkp lyokp, nsi m’owo kd 'gunjp, 
lypkp lypkp, nsi m’owo rin kp'sunjp, 
lypkp lypkp, adip gbe'nu ago, , 
lypkp lypkp, asi r'agbo kp rp wo, 
lypkp lypk$, ye si nyp 16, Olugbala la yp, 

16 o o o ti o o. lypkp lypkp.
Imr) ba mi bp o, imp ba mi bpbp 
Imb ba mi bp Jesu Q mpjare o, 
An bp ni Ipbp kp, ni mp bppo, 
Olugbala, pbp ni mp bp p o. 
E Ip $(ira Jesu fer6 d6 o (2 times) 
Aigbagbp pa alaigbpr^n sfnu 
E Ip ^ra Jesu fprp d6 o.

one by one for baptismal prOce.s tTover an assembly of new convert He Ported,7Ork of Mr David Adetiloye can Sprin’

iity. He developed a very impress^ vo gotten • lOns that it was difficult to compete w.l t ,Ce for PravT *n 
His first two children died during his inr in his life fim* and
ained his sight, his wife gave birth tn firmuy> but as son e'

-had other children fro^othe'wom'

oiQrUTn; ';-• fiet
early fotl'eS'

He v/°i

Songs
1.



5.

6.

7.

Se lajQ w’Mwa wa o mfra rarinun, 
lyd ajtrOrinnii, Iy& o$d rarinnu, 
Se lajQ w'Oluwa waomfra rarinun, 
Awekipmp^Abiy^l'pmQmio. (2 times) 
Mor'dluwa gb6ju 16, mo r'Ql^run fpyin ti, 
Pgb^ al6re ffyin ti Jesu, o duro gbpingbpin, 
Mo mQ r'dluwa mi, Aytye o Oba Olugbala, 
Dafidi sami mpyb, mo rp ni wore mi I'oju, 
Edumart, Ay6y6 o p Olugbala.
Qni b'iuririan y'$s$, ordas'6 leeni 
Ayfy6 o, Qba Olugbala,
Kikim duuru ke bi ologbo mp r'psp, 
Owurp - Ayfye o, Oba Olugbalh. 
Iwasu Alufa Ajibpla dabi eni.
An foyin si lee ri 1'eti mi, 
Aytye o, Qba Olugbala.

3. LATE MR SOLOMON ADSOYE
It is not easy for me to get the early history of this great son of 
Ipetu-Ijesa. For all I know, he was in the same rank with Mr John 
Adenigbagbe. They left for Lagos together in the early twenties and 
came back to settle at home. The trouble of Igbojika Reserve Forest 
which resulted in the arrest and deportation of Qba Apetu Osuntunyi 
Cfeinnfin 1927 caused another desertion of the town by most of our 
able youths who opposed the idea of reserving our forest Mr Solomon 
Addoyfcwas one.

He also played a prominent role when the ‘History of Ipetu Ard 
was being gathered.

Later, when he became the Chairman of Ipetu Improvement 
Union after the death of Late Mr John Adenigbagbe, his qualities as 
a statesman were glaringly displayed. It was during his tenure as the 

airman that the traditional exchange of gifts between Ilesa and 
ipetu was eradicated due to the fact that it had become a one sided

inetn n^Sj t^erexwere series of meetings between Ilesa and 
Officer °Mr Petu Improvement Union and the Divisional

° omon Adeoye proved to be very audacious, en- 

132



. teiiigent during the short period he was the 
atriotic and in^ s^ort service earned him a great honour

the Union was taking over power from our 
=f,x”t was a Perl° |d not realize that every body must fight for

X. chiefs who c brother town where we have the seat
_Je’Oght, and,Ct we were the mouthpiece of our chiefs, 
-^listratio" tna * short i||ness was associated with his 
=f $ died when his star was shinning brightly.

nximR MAGISTRATE ABltoLA e)GUNGBAlGB£
Ogungbaigbe LLB, B.L. Senior\Magistrate of Ife 

3ate Mr Ab> . t 32 years of age at the time of his death on 8 
-^vision, was?? father was late Daddy Samuel Ogungbaigbe 
^■^S'-Aya) in Chief Asaba’s family at Ipetu-Ijesa. His mother 

(alia* chjef Eleromo s family at Ipetu-Ijesa. The mother died 
S/the son was quite young. As a consequence of the mother’s 
death, the grandmother took up the responsibility of nursing him.

The late Mr Abiola dgungbaigbe attended St Paul’s School, 
Ipetu-Ijesa and he was much loved by nearly all teachers because of 
his academic brilliance. He later attended Ilesa Grammar School.

After leaving the Grammar School, he became a Produce Inspec­
tor. Reworked for about seven years and saved sufficient money to 
enable him to go overseas for legal studies.

After his successful years of studies in London, he qualified as a 
,rcturncd lo ,the counlfy *n 1963. He settled at Ilesa as a 

s a renowned" ni ^'"k ,Cgal practices at I|6?a> he was known 
te*asappointed7M Wh° fa‘led ‘n a" the cases he ha“dled. 
ar 1974 and served -^kf by tbe West?rn State Judiciary in the 
' became ill and - ** t an’ Onc*° a,1'i tle-Ife, respectively until 
Mai Ibadan on bed t0 death at the University College 
0*homebv a i FebrUary’ 1977‘ His corPse was mournfully 
'°n12February 1077 entourage of people from various walks of 
U7 Church was ?Le funeral service which took Place at St
f?Stice Kaydd^ pndeid the,then Chief Justice of Gyo State, 
Land’the Anglican LUSUce °gunbiyi, all lawyers of Ife and

Slnc^udinpRis "ierSymen of Ilesa Diocese and a host of 
c emic colleagues all over the country. Bishop

133



134

i

-

T I Rlop^ Poached the soul moving sermon. Hewasfina|| 
ted to mother earth. May His soul rest m peace. »%.

" Though the late Mr Abfdla dgungbaigbe died at the prinie 
are he left a good memory of himself behind in almost even, -■ 
of human organizations in Ipetu-Ijesa community. He Served ? 
member of Ipetu-Ijesa Grammar School Board for a number of v * * 
During this period, he was the Schools legal Adviser, the office ? 
kept very ably well. As a churchman, he became the first Regis?6 
of the newly created Ilesa Anglican Diocese. The post he kept unto 
death stopped him.

At Ipetu-Ijesa generally, late Mr Abiola Ogungbaigbe will always 
be remembered for his cool headedness, reasonable approach to near 
chaotic problems and excellent social life. He was married to former 
Miss ModupeFard and was blessed with children. The responsibility 
of bringing up the children is now left with the wife and the elder 
brother Captain S. Ilesanmf Ogungbaigbe of the Nigerian Navy.

5. REVD HEZEKIAH FAGBAYIMU AKANBI
He was born at Ipetu Ijesa about 1886 (approximate age) into a 
heathen home by one of the greatest warriors of those days. He was 
the last child of his parents. He started his early life as a farmer.

It was a usual practice for his father to apply roasted medicine 
with one mark made with a sharp knife (gbere) on the heads of all his 
children during Olookun festival. This was being done to protect 
them from evil spirits and it was an annual practice. H. F. Akanbi 
refused this medicine. He was reported to his father. His father 
ordered that he should be brought for questioning. On getting to the 
father, he was asked why he refused the medicine. He explained to 
him that it was his nature that refused the medicine. This shocked 
the father very much. The father did not do anything to him. He 
consulted the Ifd oracle on the issue and he was told that the son was 
a special one among his comrades. He was further told that if he had 
to force him, the boy would die.

When Christianity was introduced into the town in the year 1906, 
wLT On^Of few PeoPle wh° first joined the Christian fold. He 
Reveran^DQ ^enty-six men baptised on 20 December 1908 by 

yebode at St John’s Church, Iloro Ilesa. He was 
' • o O
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1931.
d° ieback!? p Akanbi’s mother was a special worshipper of 
^ Reverend Hused tQ bQW down to her idols every morning. This 

idols. Sh® ake her son happy at all. He collected these idols 
notice did."u0Ut her knowledge and threw them into river (>ka. 
Jne night w‘was not conscious of the removal of her idols until a few 
flie^^When she looked into the containers she found them 
WIatef’ tv She called her son into a secret place and begged him 
totally enlrP tLjrn the jdo|s to her. The son at last told the mother that 
“^dumped them into river C&ka. The mother was greatly 
be that the gods would be angry. But Revd H. F. Akanbi told 
^mother that nothing would happen if the mother could keep quiet 
and do not reveal it to anybody. This was how he started to convert 
ihe mother. The mother finally became a very strong member of St 
Paul’s Church. She was baptised and confirmed. She died in 1940 
and was given a gallant Christian burial.
Education

1.
2.
3.
4.
5..
6.

He passed Standard V Examination in 1916
He passed 3rd Class Catechist Examination in 19
He passed 2nd Class Catechist Examination in 1931
He passed 1st Class Catechist Examination in 1940
He passed Deacon’s Examination in 1950
He passed Priests' Examination in 1951

During the period mentioned above, he served in different 
capacities. He started as a pupil teacher. After his training at Saint 
Andrew’s College, (jyo, he served as a Schoolmaster CatechiSt This 
meant double responsibilities - teaching in the School and preaching 
® the Church. He also served as Local Manager of Schools when he 

a prieSt On various occasions, he was appointed a Religious 
Pector of Schools. He was a Brigade Chaplain.



Ipoti, ijero Ekiti
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J was deaconed in 1951. He wrote the 
accredited pamphleteer. He died on June

®'^eren(* B- Akanbi was a retired clergyman who 
17 S Beginning of Christianity. He was an ;
* '» 1?OU

places of Work
1. Ibadan
2. Egosi Ekiti
3. Qye Ekiti
4. Ipoti, Ijero Ekiti
5. Osi, Ado-Ekiti
6. ijare.Akure
7. Oke-ikere-Ekiti where he built a Church
8. igbara-Odd Ekiti where he completed a Church andthe building of a vicarage s arted

9. dkemesi Ekiti where he built a School and opened it
10. Egosi, the second time, where he retired.
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active work in 1964. He worked for fifty seven 
fetired fr° k of service and without any blemish under the 

^th°ut .^Organization.
yeafS- ao MisS . ment he continued to be active in the Church of 
^Crhisfe he was in active service. As a result, his health

/□me t°wn he spent some time in the hospital. When he 
iflipaired 3he was advised by his doctor to reduce his activities

hiswork with the Anglican Church Organization, his 
°f APart of Ipetu-Ijesa is worthy of being placed on record.
wOrk 35 a C11 hard to see that a Secondary School was built at Ipetu- 
jjelaboured a |Qt of his time to organize people towards raising 
jjesa. SP£ is his lofty ambition. When the people yielded to his 
of funds.for started to rajse fund, he contributed the greatest 
plan and ^as made the Chairman of Ipetu-Ijesa Higher Educa- 
amount- . tion for several years, the post he relinquished to Mr J. 
n°d^njulugbe in the early sixties.
U As a result of his relentless effort, the Ipetu-Ijesa Grammar 
School was opened in the year 1957 under the Principalship of Mr S. 
T Adelogan B.A. (London). He was appointed a member of the 
Board of Governors, the post he kept for several years.

As a man of ninety-two years of age, he still argued very intel­
ligently in any meeting he attended.

He was a member of Modern Post Office Building Committee 
which was set up in 1971.

He was a participant in the building of the old Saint Paul’s 
Anglican Church. And now that an ultra modern church was being 
built, he had so far contributed a great amount of money.

He financed the construction of a permanent altar in the old 
urch in remembrance of his retirement from active service.

e bought a big Bible for the Anglican Church to commemorate 
hB Cher's death in the year 1940.
his com e \ery candid, Revd H. F. Akanbi was very outstanding among 
S^aph* P^izens °f his calibre are very rare in the town. His 
lion. V// COnsis^s of many activities that are really worthy of emula- 

Pray ^at many people of his type may grow up in the town
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of Ipetu-ijesa. He died on 17 June 19«n .1980. and was buried

School NfasterifeiSTh hc.Otunba and Baale of St Paul’s Church of Ipetu-ijesa was a rctiffj 
of Schools. headmaster of various Primary Schools and later became a Super"60

CHIEF S.M. OGUNJULOGBt - TOE OTUNBA0p 

th\7junfl8908 pie mother was one of the daughters of the^ 

Baldgun Fakilede APotl- school children who attended St Pauh
He was one ot t Q in 1914 who was thena

School under the.Late£ L On{p?d6>
Schoolteacher. He Church, Ipetu-ijesa. For two con-worker at Saint Paul sAnghca a
secutive years, he was kepi 
classmate.



was a proposal to open a High School at Ilesa by
4 924, tbere;hun B. A., the then Superintendent and Vicar in 

Revd LanlTrinity Church, Qmofe, Ilesa. Chief S. M.
W|a Q of Holy about tweive selected students from various
c11^ julugbd was '.^land Most unfortunately, the school failed 
OgU|ican Sch°° r the other. He had to go back to Holy Trinity Qmofe 
^one reasOlJ ° j passed the government standard five examination 
Scbo°lin 1 nd of the year. He was immediately appointed a pupil 

th sarne school.
teacher in111 f 1926, he passed the entrance examination to Saint 

At "liege Oyo. He spent four years and passed the Teachers
AndreWc] mentary Examination in 1930. He was posted to the 
Higher E e School as a teacher where he spent sixyears before 
College r cfprred to Saint Paul’s School, Igbara- Oke as headmaster hewastransic

'^He got married in 1938. At the beginning of 1942, he was 
ferred to Anglican School, Ifon, near Owo. He left the school 

forSaint Mathew’s School, Ijcbu-Jesa. Heleftljebu-Jesa for Saint 
John’s School, ijoro, Ilesa to replace Mr J. L Falope who was by 
then the Anglican Supervisor of Schools for Ife/Ilesa Division, in 
1946. He finally became the Anglican Supervisor of Schools for 
Ife/Ilesa Division in 1954. He left this post in 1957 for Lagos Schools.
He taught at various schools at Lagos until he retired and returned 
home in 1973. Soon after he had reached home he was appointed a 
member of Ijesa North Schools’ Board and a member of House Rent 
Tribunal for lie and Ijesa Divisions.

As far back as 1927, he had been keenly interested in the affairs 
0 Ipetu-Ijesa politically and in all other aspects. He played a 

r°le *n tbe building of a Postal Agency which was ope 
Unio f was ^irst President of Ipetu Improvemen
fesa L °r ,Several years- He was appointed the Chairman of Ipetu- 
raise the* r^°unc^ *n 1956. As a result of his relentless efforts to 
laincy titjStttUS °£ ^Petu ijesa town, he was honoured with a chief- 
1977. Beh Adekunle Baderin, Afmbiokin III on 13 August, 
^airman Chief Otunba of Ipetu-Ijesa. He also served as the

0 petu-Ijesa Working Council. He was honoured with
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on 13 December 1980, the first person to be so honoured’1*^
He fell ill and was earned to the University College p 

On'ta-MeTa, Ibadan where he died on the 23 January, OsPHal 
buried on the 1 April, 1989. Chief S. M. Ogunjulugbe was not^S 
uprightness throughout his life. He always argued out the truth 1 
made all people uphold it: not minding whose horse was gored u 
was married and blessed with many children. * He

7. PROFESSOR H. A. OLUWASANMf
In January 1967, after more than five years of residence in a tem. 
porary site at Ibadan, the University of Ife (now Obafemi AwoloWo 
University) at last began to move to its permanent home at Ile-Ife 
The man who led the University in this long-desired step was DrH. 
A Oluwasanmi who was appointed its Vice-Chancellor on 1 March, 
1966.

He was born at Ipetu-Ijesa on 12 November 1919. Dr 
Oluwasanmi received his early education in his home town, and his 
secondary education at the Ilesa Grammar School and the Abeokuta 
Grammar School, respectively. He then proceeded abroad to the 
United States of America, where he did his undergraduate studies at 
Morehouse College, Georgia, and his post-graduate work at Harvard 
University. He returned to Nigeria in 1954 with a Doctorate degree 
in Agricultural Economics.

On his return to Nigeria, he was appointed Lecturer in Agricul­
tural Economics at the University of Ibadan (then University Col­
lege, Ibadan), and in 1962 he became Professor of Agricultural 
Economics. In 1963, he was made Dean of the Faculty of Agriculture, 
a post he held until 28 February, 1966, when he was appointed 
Vice-Chancellor of the University of Ife.

Dr Oluwasanmi is a man of many parts. As a student in the 
nited States, especially at Morehouse College, he showed keen 

More^’ 3nd t0°k act*ve Part> in extra-academic activities. At 
He ak 0RSe C°Ue£e’ he was elected President of the StudentsUnion. 
Greater R£Came ^resident of the Nigerian Students Association of

‘he SeCretary-General °f ‘he Pre'



university teacher at Ibadan, Dr Oluwasanmi 
as a buSyntributions, not only to the building of a mature 

but also served in many important positions in 
Republic of Nigeria. At the University, he was 

uniV^blic ‘Hall Master’ one tbe Residence, the 
‘t^any yearS on many occasions and Chairman of the Nigerian 
diversity Orfathe Worid University Service. In the latter capacity, 
ritfnittee d Nigeria in many international assemblies of the World 

representedancj for more than two years he was a member of 
diversity SerV1tCjvg body of that organization. At the national level, 
the world exe^ef of tbe Western Nigerian Economic Planning Com- 
hewas a lTiern19^Q to 1952, a member of the Western Regional 
mittee fr^visory Council set up in 1966, and of the National 
Economic Advisory Group set up in the same year by the Supreme 
^"council. He was one of the Western Nigeria’s delegates to 
^AdHoc Committee on the Review of the Nigerian Constitution. 
lheDrO]uwasanmfs connection with the young University of Ife 

n long before his appointment as its Vice-Chancellor. He was a 
member of the Planning Committee which in 1960, under the Chair­
manship of Chief Obafemi Awolowo made plans for the building of 
the University, and he served on the delegation which visited the 
United Kingdom, the United States of America, Mexico and a num­
ber of other Western European countries on behalf of the proposed 
University. When he became the Vice- Chancellor of the University 
in 1966, therefore, he brought into it a mind shaped by many years of 
academic discipline, a rich store of experience, and years of intimate 
nowledge of the University itself. Believing that the University 

conf nCV|Cr rCa^y begin to grow properly and at the right rate if it 
assign110 l° ’*Ve °n a temPorarY site at Ibadan, he made it his first 
least posTh]10/11076 University to its permanent home with the
in carrying 6 he displayed sterling qualities of leadership

ass^nment- Sometimes with members of the 
°ften alone 'p 1Cf Set UP t0 handle various facets of this project, 
alniOst daily t* , ess°r Oluwasanmi travelled from Ibadan to Ife 

water in^A?88^ ^nsPechng building sites, roadworks, electricity 
ns^r*ng lectn 3 at*°ns " holding meetings with Committees, and 

rers’ students, contractors, builders and labourers with



responded -

I

!

entire receJ?tlon that befits an illustrious son by the
In the SIpetuJj^a community on Monday 11 April, 1966. 
he was aonoinf dT tOkhim’his life bistory was traced up to the time 
the reception he andV °f * Chancellor- At the end °f —< t,. czx": ,±
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■
Professor H. A. Oluwasanmi, M. Sc., Ph.D. Harvard, Pioneer Vice Chancellor of Ife University 
from 1966-1975.

1

the great enthusiasm with which he himself was responded - everybody continued to respond, and th * k^Wi 
great University at Ifegrew the world over. e hopes



Chancellor of the University at the end of 
.f6d 3s a V1te had served for nine consecutive years.

jl^etl1975af^r arranged in his honour by the entire 
^eptX community on 15 November 1975. During

T^°^pen address of appreciation was presented to him, a

Jis which I ^O^inted as the head of the University of lid in 
of Ipetu-ljdsa Community arranged 

theyear 1 for vou in this town because we felt that it was a great 
areception 2, done to you as Hezekiah Oluwdsanmf but to the 
hOnournot of jpetu-ljdsh. We were then fully conscious of 
entire P°P^ engagement and exertion the work would involve, 
tbe °j|y as the Civil War was then raging terribly in the country.

rayed God to support you in all aspects of the work, not only 
the Vice Chancellor, but also as an Adviser to both the Federal

Government and the then Western Region. Today, you have 
emerged victorious in all various aspects of the work, and have 
good cause to raise our voice in praise to God for your achieve­
ments. We therefore, join the Psalmist in declaring vociferously 
thus: ‘Oh! that men would praise the Lord for His Goodness, and 
for the wonderful works to the children of men’.
When we cast a retrospective view on your life course from Infant
School to the University level, we are fully convinced that it is

mCn arC 8enera"y bor"

iJJ DeXS CoZ| afterwhiUetirement- he formed

Min Kjdmi-the 

as a visiting Profes-
is wife, the late Mrs jZ ' • iC January, 1977,

Itge'u31 December 01“wSsanm> was born in

ft*XofwXwledbatedatBarnad J’ntonanL57-She did her post pr-d °btained a Degree in 
S ?£ awarded the Lgrf iUa‘eworkattheUniversity

Xlely with the E„c?nomics in
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siart^wneg^wfor a vast area of land with the townhe 
later built his anticipated business. The Qba Adekunle Afinbfokin III, Ajalaye of Ipetu- Ijesa and his chiefs on behalf^ 
Community gave him a parcel of land closely adjacent to the / he 
which belongs to the town as a whole without any coSt A few °Wn 
after the acquisition of the land, work started on it. years

Five mighty buildings were erected. Each of the buildings a modated twelve thousand fowls. There are other buildings too*^111' 
engine room; the coldroom; the store room; the office and a re -Lthe 
tial building. Senior and junior members of the staff number o *
hundred. The business is registered under the name, Arardmi F*3 
Enterprises Limited’, Ipetu- Ijesa. At the head of the Ente’rpris a General Manager working along with others under the direct 
of the Board of Governors. lves

The farm business established the name of this great son 
Ipetu-Ijesa not only in his town but all over the country because th 
business was the second of its type in Nigeria.

Now that this great man is dead, the farm has immortalized his 
name. Professor Hezekiah Oluwasanmi became ill sometime in 
1983. After series of medical battle to retain his life, he succumbed 
to the illness on Monday 15 August, 1983.

He was the Chairman of the Board of Directors of the University 
Press Limited, a position which he occupied from 1978 until his death.

After a funeral service at the Chapel of the Resurrection, Univer- 
«adan which was attended by a large crowd from various walks 
o i e, ranging from academicians to politicians of the highest order 
rom inside and outside Nigeria, he was buried on the 25 August, 1983 

. i r n‘versity oHbadan by the side of his late wife. The children 
lef behind a’-eFoJasade, Gbdyega and Y^nde

bv van'n 6 -im? °f?,s death. he had been honoured with four degrees 
(Univerdt lns(!’*ullons °f higher learning. He was Doctor of Science 
Literatur/ruNlgLna Nsukka)> Doctor of Law (Wiscosn), Doctorof 
honoured wt “ft and,Doctor of faw He waS £ 
of Ife taincy title by Qba Sjuwade Olubiise, The Qni
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. usa, had his
Venerable Archdeacon E. O. Ogunseiju, BA 
primary education at Erin Odo and ipetu-ijesa- ewas 
Ibadan and as a priest at Immanuel College, Ibadan.
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Venerable Ar’ Madam Ogunseijil, a native Of
Ogunpjuby (|)e reason best known to the parents, ‘ ftn. 
«^.’n S’ The father died and was buried there but he inllru 1 

ha*Xto go back io his own home town. As a result, Archdeac( 
E O dgunseiju had built a storey house on his father’s land“’ 
Tnetu-ijesa some years ago. . .
P Hw Venerable gentleman, a Minister of Religion in the Anglican 

Mission holds Diploma in Theology. He is a man of average height 
and imposing personality, married with a number of children.

He attended United School, Erin-Ijesa from 1939-1944 and then 
went to attend St Paul’s School, Ipetu-Ijesa from 1945-1947. After 
leaving the Primary School, he started work as a pupil teacher at St 
Luke’s School, Oke-Igbo from 1947. He left Oke-Igbo at the end of 
1949 and went to Christ School, Ipetumodu from 1950-1952. He 
entered St Luke’s Teacher Training College, Ibadan in 1953 and 
passed out in 1954 as a Grade Three Certificated Teacher. He 
worked at various places until 1958 when he decided to become a 
minister of God and entered Immanuel College Ibadan - a religious 
institution jointly established by both the Methodist and Anglican 
Churches. He passed out from there in 1959.

He became the Vicar of St Paul’s Church, Iscyin 1960. He was 
transferred from there at the end of 1965 to St Peter’s Church Iremo, 
Ile-Ife, He worked at Ile-Ife from 1966-1972. During his service at 
Ile-Ife, he was sent abroad and he attended King’s Mead College 
Birmingham, England from 1970-1971. He left Ile-Ife for Iludun in 
1973 as the Chairman of the District Church Council. He left Iludun 
for Ijebu-Ijesa Archdeaconry in Ilesa Anglican Diocese. In 1978, he 
worked out the opening of a Girls’ Secondary School for the Anglican 
Churches at Ijebu-Ijesa and its surrounding.

Archdeacon E. 0. Ogunseiju was transferred from Ijebu- Ijesa to 
Ipetu-Ijesa on 1 October, 1983. He threw his entire self into the work 
o eyeloping the Church which was his seat. He laboured hard to 

mp ete the ultra modern Church which had been under construe 
variouTtn C^°re came to Church to work. He travelle to 

wns to contact personalities who are sons and daughters o
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9. MRS C. O. ADEDIPE (NEE ONAWUMI) , 
Mrs C. O. Adedipewas born around 1913 by late Solomon Qnawumi 
in Chief Odolofin’s family at Ipetu-Ijesa. The mother was born by 
Late Balogun JFakflcde Apoti - leader of Ipetu-Ijesa warriors towards 
the beginning of the British Colonial era.^

She attended St Paul’s School, Ipetu-Ijesa for her primary school 
education and later went to United Mission Teacher Training College 
Ibadan from where she passed out with Higher Elementary Certi i 
cate in 1930 as the first daughter of Ipetu-Ijesa to pass the examina­
tion. She worked at the Anglican Girls’ School, Ibadan an at ur? 
Women Training Centre before she was married at the en o • 
She was married to late Mr S. B. Tenabe, a native o a 
Headmaster of Saint Peter’s Anglican School, Ile-Oluji. u 
became Mrs C.O. Tenabe. She became a full-time housewi e 
was no room for married women to work at that4ime.ated

After a period of tenyears, the.marriedPhe was 
owing to reasons best known to them. She

dedicated for use on 25 July, 1986. On whlcb was, at last
He founded St John’s Anglican Church whink12 January, 1986. A Primary Health Centre h WaS dedicated on 

Church through his efforts. Bishop J. a. I R,iL°Pby Sl Paul’s 
was built at Ipetu-Ijesa during his time. 9P? Memorial Camp

He went out of the town to appeal to thP »•might build another vicarage. Just at the time thA S° that they 
to execution, he was called up between 10-11 P an Would be put 
August, 1990 and was given a grand burial at St ^°"day’ 21 
Church, Ipetu-Ijesa on 29 September 1990 Anglican
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♦ Saint Paul’S School. From hr  
a a sewing mistress a School, hesa which i;

beC , Schools m

^g icanDi^W one of the Saint Paul’s Church Women’s 
4 „t of ‘Morning Star, on respected m the family and byd. .i rions. She is much loved ana cHhief K Ad6dtp|oned ’ 
tf^e entire members of the com character. He said, “She is next
gave his personal commen h -s fe 
fo an angel because her, about his wlfe. Her standard

10. CHIEF (MRS) FELICIA QLAYEMI Aj(B0LA
Chief (Mrs) Felicia Olayemi Ajibola is a notable woman who lives a 
standard Christian life both within and outside Ipetu-Ijesa com­
munity. She is the daughter of one of the high chiefs of Ipetu-Ij&a 
- Chief Qsolo. She had no privilege of having formal education during 
her early age probably because her father was not a Christian. But 
she was able to read and write in Yoruba. Her mother became a 
Christian convert at her middle age.

She was married to Late Daddy Ibironkeand after having the first 
child divorced him due to reasons best known to her. She laboured 
hard to give the child of the first marriage both primary and secondary 
education all alone. The son is Mr M. A. Qlasoji who is an Executive 
Officer under the firm of Bhojsons & Co. (Nig.) Limited, Lagos. She 
later got married to Canon E. O. Ajibola who contributed much to 
her Christian philosophy. By the time of the marriage, Canon E. 0. 
Ajibola was the Minister in charge of St Paul’s Anglican Church, 
^Mesa. She had a son for Canon Ajibola in person of Mr 
Omojola Adewale Ajibola.
dsnohFelicia Olayemi Ajibola engaged in petty tradingat 
Wo and finally returned home to settle down a few years ago.
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ure and a general trader in the town
Chief (Madam) Felicia Olayemi Ajibola is a prominen g 
of Ipetu Ijesha. She is the lyalode of St Paul’s Church, Ipe
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and
le

among her af member of St Paul’s Anglican Ch?m

.“moniesof her natural intelligence and forthright speeches mixed

Tvalode of St Paul’s Anglican Church.
y Chief (Mrs) F. O. Ajibola is always a woman of honour &u, 

intemtv every where she is, either within the family circle or in th, 
town generally. Her qualities are worthy of emulation.

11 MR MICHAEL OJO IL&LABAYQ BAMID&LE -
WORLD LIGHT-WEIGHT WRESTLING CHAMPION 

Michael Bamidele was born in 1934 imo Elebcdo’s family at Ipetu- 
Ijesa by Late Daddy Israel Ojo Elcbedo. His great grand father was 
one of the fiercest warriors before the colonial days. His mother 
hailed form Risapetu’s family. Both parents were free born citizens 
ofipetu-Ijesa. The parents were neither rich no poor. The mother 
died when he was about ten years old. The father died in 1944. He 
did not enjoy parental care to the age of adol .-sccncc as others di 
and as such, he grew up as a loose child wrestling about with other 
youths of his age both inside and outside the tamily compound.

He was sent to St Paul’s Anglican School Ipetu-Ijesa where e 
did not wait to complete his primary school education, pro a y 
because there were no parents to cater for him. t ie finally le 11 e 
town in pursuance of life sustenance. He practised boxing for some 
years before he changed to wrestling. It was at this period that e go 
married in 1960. He made up his mind and went to Europe in > 
where he participated in various wrestling contests at various p a 
He finally returned to Nigeria in 1975. He became world Ug 
Heavy Weight Wrestling Champion in 1977. He was given » w 
civic reception befitting an illustrious son at the palace by
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Mr Michael Bamidele is a native of Ipetu Ijesha. 
Wrestling Champion

Heisatpresenta



2iefIco^ulsaBiJj!
- - *S one of tht jeadmg pciso^j^^^0^* wPutat*<» both at Local and State ***
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Adekunle Baderin, Afinbiokin III, his chiefs and the entire 
of Ipetu-Ijesa community.

He later settled down in Lagos as a Wrestling Coach in th 
of the Federal Republic of Nigeria. He was blessed with five Vervice

In between 1989, he Finally retired as a coach and we Children 
family to England. After he had sent his family 60^^^ 
intension to meet them in Nigeria a few days after, he the 
bedroom on 23/12/89. His corpse v/as flown to Nigeria and his 
a grand burial at home. He was buried next to Oika River Was given 

r on 26/l/90

12. CHIEF K. O. OSHQBU
K. 0.6hobu was born in the year 1918 into Chief Rfsab^ 
at Ipetu-Ijesa. He had no opportunity of having formal ed* 
because his father was a heathen. He was goino- to the f C U?at,On 
father until he got to the age of adolescence when his Tmb^^ h,S 
have a name prompted him to leave home in 1930. He left J1100 t0 
an apprentice trader called “Osomaalo”. He later became h°me 33 
and practised the trade until 1946 when he changed to anothlrTo^
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jle became a petty contractor and he had

back home to settle in 1959, he lived at Ado EkhLrtt'e he came

Ijesa Grammar School. He had the credit of hi.nn b fd at Ipetu‘ 
second blocks of classrooms and the girls hostel and
administrative block for the Anglican Modern School He b^k 
Anglican Church Building Ipetu-modu. All these buildings are dear 
fences of Ins commendable ability in his professional work Yoi 
wtll no doubt agree with me that Chief K. 0. Ckhobii, the ta“ 
successful contractor >s a personality worthy of being placed on 
record of Ipetu-ijesa historical evolution.
• t ,S. au°CLal f’?Ure ‘n the community- He is efficient and 
10 e* Ige_nL He has the J°y of participating in all ventures that are 
good. He expressed his views and stands responsible for all he says 
not minding whose horse is gored. He was honoured with a chief- 
tAa!??zJ]t.,e by 1 he Ajalaye of *Petu- Qba Adekunle Baderin, 
Afinbiokin III, on 13 August, 1977. He is now Chief Sobaloju.

He is married and blessed with many children.

13. MROLWEMIAJAYI, LLB, B.L. .

Ijesa. The mother is Madam Abigail Oni in Asa i am y • f 
Street, ipetu-ijesa. He is now a Barrister at Law a a Sohgr 
the Supreme Court of Nigeria. He is the first son oi V

Ipetu-ijesa from 1933 - 1941 when he Pass“ . tau„ht at various 
amination. He was appointed a pupil teach
schools:-



2.

3.
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IXy 6,<3mofe'a retiredKavva^^erk of Chief Risamilcan’s family at ifofin,Ipetu-Ijesa. H>e

1. Roman Catholic School, Ipetu-Ijesa from January to April, 
1942.
Saint Peter’s School, Ikeji-Arakeji from May to December, 
1942.
United School, Erin-Ijesa from January 1943 to December, 
1944.

Mr Olufemi Ajayi was then really thirsty for education. He was 
not satisfied with primary school education. He therefore took the 
entrance examination to Baptist High School, Abeokuta and 
managed his way to the institution in the month of January 1945. His 
father relunctantly supported him financially. He completed his 
secondary school course in 1948 and passed creditably. He was 
employed as a Station Staff in the Nigerian Railways from 1949 to 
October 1956 when he set sail for the United Kingdom on 8 October, 
1956 for further studies. He entered North Western Polytechnic, 
Prince of Wales Road, London N.W.5 on 1 Januaiy, 1957. By Sep­
tember 1958, he sat for his General Certificate of Education, Ad­
vanced Level examinations and passed. He gained admission to 
Lincoln’s Inn London in 1958 for legal studies. He was called to the 
Bar at the end of 1962.

He did not waste time to stay on in the United Kingdom, he 
returned to Nigeria immediately. He settled down in Lagos, practis­
ing as a Barrister at Law and Solicitor of the Federal Supreme Court 
of Nigeria since January 1963.

Mr Olufemi Ajayi is popular as a Lawyer in all the Courts of Lagos 
and District because of his formidable attitude prompted by his 
legally copious preparation for every case he handles. He scarcely 
loses a case. He is a social figure both in Lagos and his home town - 
Ipetu-Ijesa. He finds it difficult to tolerate the argument of others 
who are laymen because he is too legally minded. He is very intel- 

kind and patriotic. He loves ambitious youths. He is married 
and blessed with children.



155

I

her is one of the daughters of late Chief
Ijesa- at Ifofin, Ipetu-

of Tren^ fathers. O. Ogunsakin is the first native of ipetu-jjesa to become a Reverend Father 

the R°man Catholic Mission.



•m-

(he Roman Cmholic Seminary, Ibadan for both his seconds^ 10 
relisious education. He became a Reverend Father in 1969 
the first ipetu-ljesa son to be ordained as a Reverend Father’ e ls

He was given a reception in the Roman Catholic Mission 
pound a few months after his ordination by Ipetu-ljesa citizens^ 
was a tutor at Ijebu-Igbo for some years before he was called to La He 
by the Bishop. agOs

15 DOCTOR ISAAC QLASOJI BEWAJI %
Doctor Isaac Qlasoji Bewaji was born at Ipetu-ljesa about 1934 h 
Mr Gabriel Bewaji who was, at one time, one of the Produce M 
nates at Ipetu- Ijesa. He was also the Chairman of Ipetu Improv8" 
ment Union for a number of years. The mother, Mrs Elizabeth" 
Bewaji, was born by late Daddy Daniel Oliiorogbo. h

He had his primary school education at St Paul’s Anglican School 
Ipetu-ljesa from 1940 to 1945. He attended Commercial Collcee’ 
Owofrom 1946 to 1948 and Christ High School, Lagos from 1951 to 
1953. He went overseas and attended Enfield College of Technology 
England, from 1955 to 1957. He finally went to Karl Marse Univer­
sityin Leipzig, Germany from 1959 to 1964 and became a qualified 
doctor of medicine. He later obtained EM.C.S.

Shortlyafterhewasqualificd as a medical doctor, he returned to 
Nigeria and was employed as a Registered Surgeon at the University 
College Hospital, Ibadan. He later worked at Railways Medical 
Centre, Ebute-Metta. He was at one time Senior Consultant Sur­
geon at the General Hospital, Ikeja, Lagos. He worked in his own 
clinic until he decided to go overseas.

Doctor Isaac Olasoji Bewaji is the first medical doctor produced 
y petu-Ijesa. He is a cool headed, diligent, lovable, religious and 

very patrioticyoung man. He was at one time a member of Board of 
blesseTwith0!-!?6^^rammar ,s marriec^ anc^

O'fefDaniej ^la (NEE QBaKIN)1 the OsM°ri hey~ear 1932 at Ipetu-ljesa by 
• Ipetu-ljesa and Madam Dorcas
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01ayemf Qbak.n, of Balogun Fakflede a

December 1945, Saint Stephen'sSch ’ ?6'^1 from 1945 >° 
to December 1946 and Method^G°?sJan 5 ‘0 

111 s school, Iles a * anuary

born at Ipetu-ljesa in 1932. Shp.» 
study Occupational Therapy at
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Abigail Bolanle Babalola (nee Obakin) was 
-d as a teacher before she went to ng 

London from September 1960 - June 1963.
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rl- f Q1ATUNJI oladapo oladimeji
Chief Qlatunjf Oladapo Oladimeji, Baldgun of Ipetu-Ijesa was born 
at Ilewara near Ilesa in C\o State on the 11th of July 1936 as a first 
son to a family of one of the first native Anglican Church Missionaries 

petu-Ijesa - the late Reverend Daniel Oguntuase Oladimeji, th

She was engaged as pupil teacher from January 1947 tn n 
her 1948. She attended Saint Mary’s Teacher Training Coll ec^- 
from January 1951 to December 1952 and was posted George’s School, Zana as a teacher from January 1953 to De ° Sain‘ 
1954 She also worked at African Church School, Zaria from TGniber> 
to June 1955. She attended Regional Teacher Training Moor Plantation, Ibadan from July 1956 to December 19S ege> 
passed out as a Grade Two teacher. She resumed teachi , 7 and 
Local Authority Secondary Modern School, Ipetu- ii'0? at tlle 
January 1958 to December 1959. She then went to African^.?0111 

Teacher Training College, Ikere Ekiti to teach from Jan August 1960 when she was given a government scholarship t to 
study at the London College of Occupational Therapy from Sept^

By February 1964, she returned to Nigeria and took appoint at Neuro Psychiatric Hospital Ard, Abeokuta where she worked™6™ 
she went to America and worked at Forest Hill RchabTt UOtl1 
Centre, Fredricton N.B. Canada from March 1969 to August 197?0

She returned to Nigeria and took appointment with Orthos 
Hospital Igbobi from July 1972 to July 1973. She left the place f 
Neuro Psychiatric Hospital, Yaba, Lagos from July 1973 She there for long as Principal Occupational Therapist under the Federal

Ministry of Health.
Mrs Bolanle Babalola is well known in various circles for her 

academic performances. She is always respected for her intelligent 
contributions in all gatherings. As far as social life is concerned she 
“ Ja “f- ,S? “ W modeSl She is a source happiness 

. band’ cl,,Wren and Visitors who call at their home. To all 
members of her family, she is very affectionate. There is no wonder 
children S° l°ved People. She is blessed with five 
children - four males and one female.
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jfewara and All Saints’ School, Ondo H 'yscho°l education 
High’ school in 1948 and did his Cam^^Ondb 
1954, while in the final year in the seconda™ k&rtificate in 
prefect. He was an athelete of great repute u°’he was m’de a 
one hundred yards sprint and long jump. * Was verV Sood in 
teacteA" StThn^Cd^d^fc1^^ tr^d « a Pivotal 
his training as a teacher that he met his wife who “ was during
at St Mary’s College, Ckvo - Miss Benedicta Bosede Aw6 V 
daughter to late Reverend Michael Awoslka of Ondo ’ ’

After completing his training as a teacher in thecoliege he tauaht 
mathematics and geography for two years at Jubilee Second^ 
Modern School, Ondo and at Gboluji Grammar School IlecOluii S 
1957 and 1958, respectively. • J

As a result of his thirst for university education, he and his father 
strived to make it possible for him to go to Britain for further studies 
in 1958. So, in September 1960 Chief Chief Olatunji Oladimeji 
enrolled at Leeds University, England to study Electrical Engineer­
ing. During his course of study, he was highly interested in extra 
curricula activities. He was a member of the University Air Force 
Squadron for three years. He later went for training as a pilot which 
took him to various places like Cyrus, Malta and several other 
training sites in the United Kingdom. He also studied mining. He 
was lucky to gain the Federal Government Scholarship after his first 
year at Leeds.

After he had successfully completed his university education at 
Leeds, he returned to Nigeria in 1964 and joined the Post and 
Telecommunications Department as a pupil Engineer.

In 1965, he was commended for efficient handling of the Lagos- 
Apapa junction cable scheme which was abandoned by the contrac­
tors. He laid the junction cables over Carter Bridge to link the ApaPa 
^nd Lagos Exchanges. He completed the work at a commen a e 
record time. forty two days, working seven days a week He w 
‘he report of the work and two other special papers whic
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ert^s

J?-. . CHIEF (DOCTOR) JACOB OLUWATUYI ASHAJU' 
ie Doctor Jacob Oluwatuyi is a special personality with a remar 

able academic brilliance. He was born in 1938. He is a descendant 
a specially reputable family in the town, Olori Qjogbpn Oke .

SchoN Varteds^s Pomary school education at Saint Paul’s Ang
Local Amh ‘n 1945 and Passed out in 1954- He 2ttendS He Authomy Modern School, Ipetu-Ijesa in 1955 and 1956. »

He later Presented several PaPers aft.
h^^eyare: 1964
three.1*1'. know you -

] Gelling 1 ca| cab|e network in Ibadan District -19fis
2. Faults on oc effcctiveness of our trunks -1970
1 Basin Commission microwave Telecom Project.
4. Lake 1970

Field Sury  Re)ay System-Design for the Nigeria.
5- T^iecorn-nelwork’ (yet to be published) was jointly written!, 

Jim and Dr E. M. R'ggonL

-, „n of his outstanding services to humanity at latge In reC° my son of Ipetu-Ijesa, he was conferred with the Bal6gun 
S^^^Sseven

al times at international meet- 
abroad. He direCted the P'anning °f'he in6S both. N.germ a^ Federa| Republic o[ Nigeria

Xdy concluded. This system is to provide telephone trunk set- 
X between towns and cities in Nigeria.
^ChiefOlatunji Oladapo Qladimeji is a seasoned Engineer who 

always put his knowledge at the service of his nationl He was the 
District Engineer/Manager at Ibadan between . 5 and119 
was the Area Engineer in Kwara State from 196s>. . 1 •
the Chief Engineer and Head of the Transm.ss.on Sec on tfPro 
Planning Groups in 1973 in the Ministry. He got marriedIs 
in January 1960 at Leeds. He had five children. The oldest 
studying pharmacy in a University in United King om.

He retired from Government Service in 198o a 
based in Ibadan, working on his own.
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He entered the University of Ife in September 1964 and passed 
out creditably with Bachelor of Arts Honours Degree in June 1967. 
He passed A.C.I.S. London in 1972. He went to the University of 
Ibadan in 1975 and passed out in 1976 with the degree of P.G.D.E. 
He entered the same University in 1977 and came out with Master 
of Education degree in the year 1978. He continued in the University 
and bagged Doctor of Philosophy Degree in Educational Manage­
ment in July 1981. He is a professional teacher and he was at one 
time, the Principal of Ibodi Grammar School, a village next to Ilesa 
on the old Ife road.

In January 1981, he was installed “The Ajanimo Oba Afinbfdkin 
III of Ipetu-Ijesa” as one of the Chiefs who are the Qba’s closest 
Chiefs - The ‘Ebf Itas’. The chieftaincy title is only bestowed on men 
of honour who are reliable, responsible and at the same time ap­
proachable.

As an ordinary citizen of Ipetu-Ijesa, Chief Dr J. O. Ashaju is an 
educated man with a difference. He moves and mingles freely with 
his comrades, chiefs as well as with his literate and illiterate contem­
poraries. He takes special interest in traditional festivals. His re­
search work in the early history of Ipetu Ard-Odd within the context 
of Ijesaland, edited by Chief S. M. dgunjulugbe, The dtunba of 
Ipetu-Ijesa, is a vivid testimony of his patriotic intuition. He appears 
normally unruffled where others are in great confusion. He has his 
plans and knows how best to execute them. He is a master of himself. 
He is married and has five children. He lives quite happily with his 
family.

19. DOCTOR QLADLIE ADEBAYO QNAWUMI
Dr Qladele Adebayo Onawiinii was born at Ipetu-Ijesa in 1948 into 
an entirely Christian family. His mother is an immediate younger 
sister of Professor H. A. Oluwasanmf, the first and foundation Vice 
Chancellor of the University of Ife (now Obafemi Awolowo Univer­
sity). He was carried to London to meet his father who went on 
government scholarship to read for Bachelor of Science degree in 
one of the universities in the U.K.

— aJtended Captain Maryat Primary School, Fulham, London 
ng and fiom 1953 - 1959 before he entered into a secondary
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ture. He went to the United States of America a \ & ln ^Shcnl- 
University of Wisconsin from 1970 - 1971 where hr'hl'*''1 ?e 
Master’s Degree in Meat and Animal Seien J He furtht ’

He became a lecturer in the University of Ifein 1975. Alons with 
his appointment, he took up the post of Acting General Manager of 
Araromi Farm Enterprises Limited at Ipetu- Ijesa in 1981

Doctor ’Dele Qnawumi spend his childhood and part of his 
adolescence in London. He also spent part of his adulthood in the 
United States of America. As a result, he is not Quite conversant with 
our native customs and traditions. He is at present labouring hard to 
get himself attuned to them. He has a remarkable academic course 
that portrayed him as a very brilliant student. He is therefore a pride 
to all the members of Ipetu- Ijesa community.

He is married to a Bini woman. They are blessed with three 
children. They are all living happily together.

20. MR ’TUNJI OLUWATAYQ
Born in 1934 and from the famous Balogun Fakflede Apoti family of 
Ipetu-ljesa, Mr Tunji Oluwatayo had his elementary education at 
Saint Paul’s Anglican School, Ipetu-ljesa from 1951 - 1956. After 
attending the Ipetu-ljesa Grammar School from 1958-1963, where 
he passed the West African School Certificate, he worked as a clerk 
for a period of three years in the Lagos High Court. It was during 
this period that he successfully passed three G.C.E. papers at the 
Advanced Level, at home. s

He went on study leave to the University of Ibadan in eptem er 
1967 and passed out in June 1970 with a Bachelor of Science degree 
in Economics. Between 1968 and 1970, he was the Genera
Of ipetu-ljesa Students Union duringwhich h>th

people of Ipetu-ljesa.
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cute, and Lagos State Public Services of Nigeria Hehn" ’Westera 
Sagos State Public Service. With absoEeS^S 

on to duty, impeccable integrity and high degree of hX yX 
a meteoric rise in the Administrate Officer cadre of the Lagos Stall 
Civil Service. From September 1975 to June 1976, he 4s on » 
service training at the Umverstty of Ift, where he passed the 
Post-Graduate Diploma in Public Administration with distinction In 
1978, he was at the Royal Institute of Public Administration, London 
for a management course. He also had a privilege of attending other 
in-service training courses.

As a testimony of his efficiency and competence, he was ap­
pointed a Permanent Secretary in the Lagos State Civil Service on 2 
October 1979. By that appointment, he became the first indigene of 
Ipetu-Ijesa to attain that rank in any Civil Service in the Federation 
of Nigeria. From October 1979, he served as the Permanent 
Secretary (Administration) in the Lagos State Governor’s Office. 
He is still a Director-General there.

’Tunji belongs to a number of social organizations in Ipetu- Ijesa, 
including the Ipetu-Ijesa Club. He was one of the architects of the 
creation of Obokun South Local Government with Ipetu-Ijesa as the 
headquarters.

Mr Tunji Oluwatayo as one of the great grand children of 
Bal6gun Fakilcde Apoti took the sole responsibility of erecting a 
statue of the great warrior at the junction of Ifofin Street, Ipetu-Ijesa. 
This statue was unveiled on the 1 December 1990.

PrinceST? ISAAC KAYQDE AJIm^TOK/N die A F p ~ • e ^JimQtokin was born and bred at Ipetu-Ijesa in
Paul’ T 1(^^n ^u^ng Family. He had his primary education at Saint 

s -nghcan School, Ipetu-Ijesa and his secondary education at a
nirnerciai College at Qwo, Ondo State.Ni - 6 ^St worked with John Holt Limited and later joined the 

in 1953. He held the post of Out-stations Cargo 
^SOr and Cargo Duty Officer. He resigned his appointment 

"ft Nigeria Airways to set up an airfreight department for a
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shipping company - Alraine (Nigeria) Limited at Lagos Airport 
where he rose up to the enviable post of the first African Area 
Manager of the foreign company.

As fate wanted it, he decided to resign his appointment with this 
foreign company to start a business of his own early in 1980. He 
consequently formed a company and registered it under the popular 
name of Wellington (Nigeria) Limited. He automatically became the 
Chairman and Managing Director. This newly established business 
is having various divisions. Wellington Air Service which is one of 
the divisions is a member of International Air Transport Association 
with its headquarters at Geneva, Switzerland.

Prince Isaac Kayode Ajfmotokfn is highly enlightened and is 
always enjoyed in all decent assemblies—social, religious or national. 
He has travelled far and wide to many countries of the world. He is 
very liberal in his financial disposition. In his home town, he is 
regarded as a local philanthropist He is married and blessed with 
children.

He was installed The ‘Baba Ewe’ of St Paul’s Anglican Church. 
He built a gigantic Auditorium on the site of Bishop John Falope 
Memorial Camp at Ipetu-Ijesa in memory of his mother in 1989/90.

22. CHIEF (MRS) COMFORT OLASUNMADE OYER1NDE 
. (NEE OMfLANA) THE YE YE SAJOWA OF ^RIN IJE$4

Chief (Mrs) Comfort Qlasunmade Oyerinde, a prominent business 
tycoon of Badagry and the environs was born into a royal family by 
Late Daddy Jacob Arowopeym Omflana and Late Madam Marian 
Qlaleye Omflana on 25 March 1926. She lost her mother at an early 
age and her father died some years after the death of her mother. In 
a nut-shell, she did not enjoy parental care and petting in her 
childhood.

She completed her primary school course in 1947 at Saint Paul’s 
Anglican School, Ipetu-Ijesa, but failed the Standard Six Examina­
tion. At that time, there was no work for anybody who failed the final 
examination. Ib her, it appeared as if she would no longer make a 
headway in life. But as fate had it, she approached Mr J. O. Ogun- 
julugbe for assistance. This request was readily granted provided she
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.a business tycoon 

ihilantropist

ili

, j nOt mind to follow him to Ile-Ife to where he was then would no
nsferred.

tfa Bv January 1948, she started schooling at St Stephen’s Anglican
I Modakeke Ile-Ife. Here, she passed her Standard Six Ex- 

Sc . tion at the end of the year. She was engaged as a teacher at St
Anglican School, Ikeji-Arakeji in January 1949. She left 

'" Arakcji for Badagry where she got married to one Mr S. A 
inde (now Chief) a native of Erin Ijesa in 1951.

Chief Mrs Comfort Olasunmade Oyerinde, the Xonjst an(j apt-- ~~ 
of great repute in Badagry and the environs, a
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After she became married, a new page was opened in the history of 
her life.! She started a petty trade along with teaching and home 
management. Later, she dropped teaching for trading. Today she has 
great cause to thank God for her achievements. She is blessed with five 
children.

Chief (Mrs) C. O. Oydn'ndd is no less than a philantropist, a 
religionist, a socialist and a very successful housewife. She is a member 
of Morning Star Association at St Paul’s Anglican Church, ipetu-ijfc<$ 
soon after her return from her Pilgrimage to Jerusalem. Her Motto is 
"The more you give, the more you have. God loveth a cheerful giver".

23. CHIEF AKINLEYE FAJEMIYQ, - THE ASIWAJU 
AND SAYA OF IPETU-bfcsA

Chief Akin FajcmiyQ is a free bom citizen of Ipetu-ljfesa who had his 
primary education at St Paul’s School Ipetu-Ij&s^. Chief Akin Fajemiyp 
attended Ilesa Grammar School and later went abroad for his university 
education, where he obtained a Bachelor of Science degree and became 
a qualified Engineer with specialization in Water Scheme of towns.

He joined the Civil Service of the Western Region where he 
constructed pipe-borne water works in some towns in what is now 
known as Osun State. He later worked as a Water Engineer in the 
University of Ife (now Obafemi Awolowo University), Ile-Ife from 
where he resigned to establish his own firm.

Chief Akin FajcmiyQ is popularly known as a philantropist not only 
in our locality but in the whole of the old Western Region. He occupied 
a prominent position as far as financial contribution is concerned during 
the building of the ultra modem St. Paul's Anglican Church, lpetu-ijd$L 
He also played a big role in the building of Ipetu-ijdsa Town Hall. It 
was no wonder that he was honoured with the chieftaincy title of - "The 
Asiwaju of Ipetu-ij^. on 18 June 1983. Because of the patriotic 
instinct which is so much acute in him, he also accepted the traditional 
chieftaincy title of his family - The Saya of Ipctu-Ijds^’. The appellation 
of this chieftaincy is 'Em esi Oba\ meaning a person through who the 
Oba replies. The appelation surely portrays the importance of the title.

His firm has kindly accepted to sponsor financially and morally the 
production of the History oflpetu-Ij^ out of sheer patriotism and not 
for monetary gain.

In Ipetu-Ijds^ traditional way I say: Okuro a gbeyin o.
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24. CHIEF QLADIMEJI QBAKIN24 iPETU-iJi!$A KIN’~ thetayeseop

^ef Qladimeji Qbakin attended St Paui\ Ansecondary school. He joined the Produce fn^ Sch°01 a 
immediately he left secondary school. He later w™ DePart^nt 
Ibadan on study leave and obtained a BachPlnrTe°• University of 
mse to the highest office in his Ministry before Science degree- He 
the Civil Service. he retircd finally from

Upon retirement, he immediately teamed .Fajcmiyo in his enterprise. The teaming up gave birthCWef Akin

:SinTe:Xi,ed"
Director of the Finn of Ue Fakino Nigeria Limited, he did notStMs 
good hints to his anuly circle alone but estends them to the citiX of

IpetuW generally. As an eoual in the field of philantropic work wim 
his partner, he was honoured with the Chieftaincy title of 'The Tayese 
of Ipetu-Ij^g^ on 18 June 1883, the same day with Chief Akin 
Fajcmiyo , his 'twin' in all aspects.

As soon as the work of the publishing of the History of Ipetu-litsli 
started with the University Press PLC, Ibadan, the role that is being 
played by Chief Ladi Qbakin as the Administrative Director of the Finn 
deserves showers of praise from the author.

More grease to your elbows, dear Chief Ladi Qbakin.
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Chapter 18

SOME INDIGENOUS MUSIC

1.

2.

3.

4.

6.
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AjAB&rE:- The drums are made by covering clay pots 
with deer leather. They are always about four in number 
and they are of different sizes. They are usually beaten 
with the two palms.
IBENBE:- The drums are made of wood frames with 
hollowed inside. The two faces are covered with the 
skins of bush animal fastened together with twisted 
skin which serves as twine. The drums are of three 
different sizes. They are usually beaten with hard 
sticks.
IJEBU:- The drums are made by covering big clay pots 
with skins of animal. They are of three different sizes. 
They are normally hung on both shoulders and supported 
with the stomach. They are usually beaten with palms. 
ErEGIiKE:- The drums are smaller types of lb$mb& 
drums. They are equally beaten with sticks of smaller sizes 
to the strength of die drums. One moderate sized SbA'brb 
is beaten along with about three drums.
$EKERE:- The $£k$r$s are big gourds covered with 
containing dry and hard seeds. They are about three 
different sizes and are beaten with the palms. No other 
musical instruments to accompany them.
&GEGE:- The principal drum is a long hollowed wood 
covered with leather on the side. The second drum is small 
and smart. There is also one smart and about four 
leather fans which are generally beaten with sticks. The 
principal drum is always heiped with the bare stomach 
when it is being beaten. The man who beats it covers it up 
with his big garment.
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8.

9.

10.

11.

12.

13.
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AGB&- The instruments are composed of one M616 - a 
wooden box with a whole on one of the six faces. Over the 
hole six flattened irons are fixed. These irons are tapped 
with fingers to produce various sounds. Two different sizes 
of thick gourds, one smart ^k?re and a gong which is 
beaten with a stick complement the set.
&GBELE:- The instruments are composed of three small 
pots covered with animal skins, two gongs and one 
moderate sized One of the pots is beaten with a 
stick, while the other two pots are beaten with palms. 
AGOGO- The instructions are mainly three big gongs 
of varied sizes which produce different melodies. They are 
normally beaten with hard sticks.
BATA'.- The instruments are composed of three drums. 
One is size. The second is smaller, while the third 
is covered with leather on only one side. The former two 
drums are beaten with sticks, while the latter is beaten with 
two pieces of twisted leather. They are royal drums which 
are beaten only when members of the royal families have 
something to do.
IK AR A KARA: -These are palace drums. They are huge 
woods covered with leather only on one side and placed 
on the floor for the purpose of beating. They are beaten 
mainly for chieftaincy purposes and Oba’s festivals.
AGBA:- These drums are huge. They are always three 
in number. They are covered with leather on only one 
side. They are usually placed on raised wooden supports. 
They are beaten only for the purpose of celebrating fes­
tivals for selected gods. Strong sticks are always used.
EG UNM&.- This is only one big hollowed wood covered 
with strong leather. It is always beaten to raise alarm when 
there is a fire outbreak or perhaps when a madman is 
running about with a sharp matchet. It is also beaten w en 
celebrating (bgun festival.



14.

15.

16.

18.

19.

20.

21.

23.
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j are not too 
different from Sab4rfkd/d.This music is played by women 
at almost every function.
P^PpKUl^'- This music is produced with about two big 
calabashes inverted to cover the floor. They are usually 
beaten inside the house for merriments of various types 
mostly by women.

0PA DRUMS:- The drums are in the same pattern with 
ibentx?. They are beaten only for Opa festival in a different 
fashion.
A WO DRUMS:-The drums are the same size with Ij^bu 
drums. They too are beaten differently from others of 
their types. The woods are covered only on one side.
QDp DRUMS .’-They are the same sizes with Awo drums 
but beaten in a special fashion. The drums are made of 
woods hollowed on one side. They are usually beaten by 
hunters.

17. IYpNA DRUMS:-They are the same types with the ones 
above but beaten in another fashion.
GANGAN DRUMS:- These are of the common types all 
over Yorubaland.
dGBIGBI:- The music is produced with wrapped clothes. 
It is normally beaten on the floor as an indoor music during 
festivalsespecially Obanifpn Olujii.
KALAKOL&.- The music is produced with two smart 
gongs chained together and held on both hands. They are 
knocked against each other. They are always beaten 
during Ogun festival.
SABARIK&LC):- The drums are like eregeke. They are 
about three in number. One and one gong are 
always beaten along with the drums. The beating is always 
soft. They are mainly beaten by women during festivals 
and funeral ceremonies.

22. AR&- Both the drums and the beating
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FAMILIES OF IPETU-ljE^A

OTHER FAMILIESNos^

Baraku

Qlootun
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1.
2.
3.
4.
5.

1.
2.
3.
4.
5.
6.
7.
8.
9.

10.
11.

1.
2.
3.
4.
5.

Ojumu, Eseran, Ajana, Amero

Onsapetu - Oke - Ologbosere 
i Osodi, Erinbakin

WARD I
Ogunnh

Oba-Odd
Qsdlo
Onsapetu Ojiji
Ard
Oluloda_______

Odo-Ise
Odole
Asalu
Sapaye
Qldtfn
Asaba
Eidjedd
Eiemikan
Ejeinu
Qdofin 
Apare/Aorokun 
Okunato

Saya 
Ajageo/Apoti
Elemo
Sajowa
Orisamikan___



Elekute

T1
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2.
3.
4.
5.

Otutu 
Arugbabowo 
Afinbfokin 
Eleromo 
Ajanimo 
Okinsa 
Ariyeloye —

1. Oluju
2-
3.
4.
5.
6.
7.
8.

' _ igand&
1 Odolofin 

Ejimo 
Oduye 
Alagbadu 
Ogburugbon

■HE Madam Aderemi (grandmother of Pa Oguny?*’1'’ e) 
~ Late Madam Famuscye Aluko (wife of OrisapeW '^,^e 
: Madam Marian Afowowe (wife of Daddy John Af^

O16rfojogbon Odo-Ise).
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HISTORICAL EVENTS

1.

2.

4.

5.

8.

9.

1883
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6.
7.

Qba Qlabidanre Olugbiyele reigned at Ipoti/Orddi 
where he died about the year 1178
Qba Adebolajo Qsfpateakun reigned at Orodi and 
Qropa
Qba Olubfyi Ajigbadeowosere reigned at Qropa and 
He- Ipetu/Ipetu Ard-Odd , ••••
Qba Otutubiosun Qkudupoogunku I reigned at Ile- 
Ipetu/Ipetu Aro-Odo when a clash arose between 
him and Qwa Oge on prostration tangle x 1572/87 
Qba Qfara Ateyinfaye reigned at Ile-Ipetu/Ipetu 
Aro-Odo only for about six months
War of Ibadan and Ilesa was between 1869/74
Ipctu people rescued Ilesa from the onslaught of 
Ibadan during Afcro War (History of the Yorubas by 
Rev Samuel Johnson, (page 382/History of Ilesa 
Page 179) , 1870
Qba Adejon Qgburugbonleriopo reigned at Ile- 
Ipetu/Ipetu Aro-Odo ""
Qba Ademijutoni Otutubiosun II reigned at Ile- 
Ipetu/Ipetu Aro-Odo s v .

10- Qba Ajisola reigned at Ile-Ipetu/Ipetu Aro-Odo , ....
11- Qba Alagbadu Qtulogbo Awiisi reigned at He- ....

Ipetu/lpctu Aro-Odo
!2. Qba Agunbiade Oduyedolukure I reigned at He- ....

Ipetu/lpctu Aro- Odd v v x %
13. Qba Agbagba reigned at Ile-Ipetu/Ipetu Aro- Odo ....
14. Qba Afinbiokin I reigned at Ile-Ipetu/Ipetu
, Elefosan ’ . }|65
15. Baldgun Qgedengbe arrived at Kfriji War
16. Qba Okirikisi reigned after the death of . a 

Afinbiokin at Ipetu-Elefosan



1908

1909
1911

28.

1920

1921
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40.
41.

1920
1920

1918
1918

1914
1914
1916
1916

1883
1896
1886
1902
1906
1907

17. Qba Omoluyijokun Arfyeloye started to reigned at 
Ipetu Elefdsan

18. Oba Qwa Hastrup I started to reign at Ilesa
19. Kfriji War came to an end ... (23/9/86)
20. Oba Qwa Atayero started to reign at Ilesa
21. First Christians started at Ipetu
22. First Anglican Church was built at Ipetu
23. First Baptism of C.M.S Church members took place 

atIpetu
24. Second Baptism of C.M.S Church members took

place at Ilesa (20/12/08) 1908
25. Baldgun Fakflede Apoti was deported to C\o 1908
26. Catechist J. A. Ompede arrived at St Paul’s CMS

Church, Ipetu
27. First CMS House was built at Ipetu in the year 1910 

and opened
The word Tjesa’ was added to the name ipetu by the
C.M.S Council meeting to distinguish between the
three ipetus in the Council 1913

29. Baldgun Fakflede Apotf returned from Q/p 1913
30. First C.M.S School was opened by Mr. D. O. Ladimeji

(later Rev.)
31. World War I was started in the year
32. Qba Omoluyijokun Ariyeloye died (23/5/16)
33. Qba Osuntuyi Qginm started to reign (21/11/16)
34. ipetu-ijesa Native Court was built 1916 and opened 1917
35. World War I ended
36. Influenza (Gaga) was around the year
37. Catechist J. A. Ompede was transferred from St Paul’s

C.M.S Church
38. Revd J. A. Sanyade arrived at St Paul’s C.M.S Church 1920
39. St Mary’s C.M.S. Church was started in the year

Qba Qwa Aromolaran started to reign at Ilesa
Mr D. O. Ladimeji (later Rev) became the first 
Catechist of St Mary’s Church, Oke-Qwa Ipetu-ijesa



42. 1924
44.

55.
56.

1940
59.

62.
1946
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51.
52.

57.
58.

60.
61.

1941
1941
1944
1944

aL R.C.M- completed the first Church buikr
Church^ ‘ranSferred St W,

'• Church A-

45- SlacedMrSE^™>-1924
46. Mr„D °' ^.d‘”^la,e5 Rev> «as transferred from

St Paul s C.M.S. Church m
47. Rev Father Lepers was born in France
48. Qba Quntuyi Qgmm was deported to Oyo during

the Ajika Forest Reserve tangle * ’ 6 1927
49. Qba Afowowe Fayemiwo Afinbfokin II started to

reign at Ipetu-Ijesa ’ 1928
50. Rev E.O. Ajibola (later Canon) started as Vicar of

St Paul’s C.M.S. Church 1930
Qba Afowowe Fayemiwo Afmbfokin II died 1931 
Oba Adejugbagbe Oni (Alelamoie) started to reign 
(11/7/32) ‘ x 1932

53. Cocoa Cooperative Store was built at Ipetu-Ijesa 1932
54. The Central School was built by St Paul’s C.M.S

Church, Ipetu-Ijesa 1933
Local Authority Dispensary was opened at Ipetu- 
Ijesa 1933
Postal Agency sponsored by St Paul’s C.M.S Church 
was opened at Ipetu-Ijesa (11/5/37) 1937
Qba Osuntuyi Qginni returned from exile 1938
Rev E. O. Ajibola (later Canon) was transferred 
from St Paul’s C.M.S Church to Iremo Ue-Ife 
Rev S. O. Oni was transferred to St Paul’s C.M.S.
Church, Ipetu- Ijesa
Ile-Oluji road was constructed x
A Government Rest House was built at Ipetu- Ijesa 
(Alagbe Farmland)
Oba Qsuntuyi Oginnf died as a private man 

63. Rev. S. O. Oni was transferred from St Paul s C.M.S.
Church, Ipetu-Ijesa



1955
1955
195581.

82.
195683.

195987
1959
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84.
85.
86

71.
72.
73.
74.

1957
1957
1958

1951
1954
1954

1950
1950
1951
1951

1949
1950
1950

64 Rev E. O. Idowu (later Bishop) replaced Rev S. O.
Qni . 1947

65. The University of Ibadan was founded 1948
66. The Local Government Library was built and opened 1949
67. Rev E. O. Idowu (later Bishop) was transferred from

Ipetu-Ijesa
68. Rev J. O. Adediran arrived at St Paul’s Church
69. Oba Adejugbagbe Oni Alelamole died (3/5/50)
70. CQba John Bodunrinde Oke Agunbiade II was 

enthroned (4/8/50) 
Rev I. O. Oke became a priest 
Rev H.F. Akanbi was ordained a deacon 
Rev D.O. Ladimeji was ordained a deacon 
First Regional Election to the House of Assembly 
took place

75. Rev J.O. Adediran was transferred
76. Rev Father Lepers was ordained
77. The Local Government Police Station was built and

opened 1955
78. The Government of Western Region released a part 

of Igbojika Forest for public use
79. Qba John Bodunrinde Oke Agunbiade II went 

overseas
80. Revd D. O. Okunmuyide arrived at St Paul’s Anglican 

Church
Free Primary Education started in Western Region of 
Nigeria 1955
The Local Authority Maternity Centre was built at 
Ipetu-Ijesa
The Ipetu-Ijesa Grammar School was founded 
(27/2/57)
Rev I.A. Ogunro was ordained a deacon 
Rev E. O. Ogunseiju was ordained a deacon 
Rev D. O. Okunmuyide was transferred away from 
Ipetu-Ijesa
Rev,S. A. Adejimi (later Archdeacon) arrived at St 
Paul’s Anglican Church, Ipetu-Ijesa



88.

91-
92.

1966
97.
98.

1968
100.
101.
102.

107
1972108
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£ Nigeria became independent in the year 1’59 
90- ?evSoAn^?™^!tter'^chd'?aC0n>was transferred “

1962

1970
Pipe Borne water of Ipetu-Ijesa was opened (6/5/70) 1970

. . TT T 1—1 X1* rx * •» ia

never built was laid , ., V!l\
— 1 1971

Qba John Bodunrinde Oke, Agunbiade II died

Rev iFather Lepers was honoured with the chieftaincy 1972 
title of ‘Atobateleof Ipetu-Ijesa (Q/in?}
The New Post Office was officially opened ( )

The Sub-Post Office at Ipetu-Ijesa was opened

Rev S. A. Adejimi (later Archdeacon) 
from St Paul’s Anglican Church
Rev J.O. Agun arrived St Paul’s Anglican Church 
Ipetu-Ijesa „ .
Rev J. O. Agun died at Ipetu-Ijesa 1961

93. Rev Canon (Doctor) S.s A. Oduwale arrived at St
Paul’s Anglican Church, Ipetu- Ijesa 1964

94. The Town Hall was built to the wall level 1964
95. Rev Samuel Babadayisf Ajayi was ordained a Deacon 1965
96. Professor Hezekiah Adedunmola Oluwasanmi was

given a Civic Reception as a Vice Chancellor of Ife 
University by Ipetu-Ijesa Community (11/4/66) 
Rev Father Festus dgunsakin was ordained a 
Reverend Father y 1966
Rev Canon (Doctor) S. A. Oduwale left St Paul’s 
Anglican Church, Ipetu-Ijesa on the ground of illness 
for his home town - Oke-Igbo 1967

99. Rev M.I. Arowold arrived at St Paul’s Anglican
Church, Ipetu-Ijesa
Rev M. I. Arowold was^ transferred from St Paul’s 
Anglican, Church Ipetu-Ijesa 1970
Rev J. M. Olokunbola arrived at St Paul’s Anglican 
Church, Ipetu-Ijesa „ 1970
Rev. Father Lepers arrived R.C.M Church Ipetu- 
Ijesa

104. The foundation stone of a Cottage Hospital that was 
never built was laid

105. The Foundation of the New Post Office was laid  
106 1



1974
1974

116.
1975

1977
1977121.

1979
1979
1980127
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1978
1978

1976
1976

1973
1974

120. Magistrate Abiola Ogungbaigbe died on RI'llTl and
was buried on (12/2/77)
Chief S.M. Ogunjuliigbewashonouredwith the chief­
taincy title of‘The Otunba of Ipetu-Ijesa’on (13/8/77) 1977

122. Qba Adekunle Baderin, Afinbiokin III Apctu of
Ipetu-Ijesa was appointed Justice of the Peace in Q/p
State Notice No. 221 in the Gazette No. 31 Vol. 3 
published at Ibadan on Tin HR

123. Ard-Odd High School was opened (11/10/78)
124. First Bank of Nigeria, Ipetu-Ijesa Branch was opened 

(12/2/79)
125. The Anglican Diocesan Synod was held at Ipetu-Iiesa 

(19th-22nd April)
126. The Ipetu-Ijesa Club launched ‘Club House Fund’ 

(1/3/80)
Chief Isaac Adeniyt Oni was installed The Baba Egbe
Ijo of St Paul’s Anglican Church ' * j9gQ

1972 
was ordained a

1973

109. Rev N.O. Asaju was ordained a Deacon
110. Rev David Adewumi Oguntimilehin 

Deacon
111. The foundation stone of St Paul’s Anglican ultra 

modern Church was laid (26/7/86)
112. Ipetu/Ikeji Area Committee was launched (23/5/74)
113. Archdeacon D. O. Okunmuyide arrived at St Paul’s 

Anglican Church as the first Archdeacon of Ipetu- 
Ijesa Archdeaconry (30/5/74)

114. Inaugural Service of Ilesa Anglican Diocese and the 
enthronement of Bishop J.A.I. Falope (2/11/74)

115. Professor Hezekiah Adedunmola Oiuwasanmi was
given a Civic Reception after his retirement as Vice 
Chancellor of Ife University (15/11/75) 1975
The Electricity of Ipetu- Ijesa was commissioned by 
Governor David Jemibewon (22/9/75)

117. Qba Adekunle Baderin Afinbiokin III was installed 
30/3/76 and was crowned (14/8/76)

118. General Muritala Muhammed was killed (13/2/76)
119. Mrs Edwina Marie Oiuwasanmi died on 20/1/77 and 

buried (22/1/77)



128.

133.

137.

138.

139.
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°n ™*>
129. Elefosan Grammar School was opened (26/9/801 igS
130. Chief Simeon Morakinyo Ogunjulugbe was in-

stalled/The Baale of St Paul’s Anglican Church’ 
Ipetu-Ijesa on (13/12/80) ’ 198Q

131. Chief Lawrence Qladimeji Akinbayode — The
Ejimo of Ipetu-Ijesa donated a Vicarage to St Paul’s 
Church in the honour of his late father, Daddy 
Simeon Akinbayode (25/12/80) 1980

132. The foundation of the New Palace storey building
was laid on (26/12/80) 1980
Archdeacon D. O. bkunmuyide retired as the first 
Archdeacon of St Paul’s Anglican Church, Ipetu- 
Ijesa on 30/12/80 1980

134. Revd D. O. Aroso arrived on 9/3/81 and was made
the Archdeacon of St Paul’s Anglican Church 
Ipetu-Ijesa on 28/3/81 1981

135. Ipetu-Ijesa became the Headquarters of Obokun
South (2/3/81) 1981

136. Ansar-ud-Deen Grammar School was opened
(September) 1982
Professor Hezekiah Adedunmola Oluwasanmidied 
on 15/8/83 and was buried on 25/8/83 1983
Archdeacon E.O. Ogunsefju became the 
Archdeacon of St Paul’s Church, Ipetu-Ijesa 
(1/10/83) . 1983
Oba Adekunle Baderin, Afinbiokin III changed his 
title from Apetu of Ipetu-Ijesa to Ajalaye of Ipetu- 
Ijesa. 1983

140. Afinbiokin Market was officially opened (24/6/85) 1985
141. St John’s Anglican Church Oke-Qja was opened

12/1/86 cr . . . .t 1986
142. Oba Qwa Adekunle Aromolaran’s first official visit

to Ipetu-Ijesa on 10/5/86
143. Mr Paul Oliiwayemi Fatoyinbo died on the 26/o/ao 

and was buried on 11/7/86



1986

1986

1987

1989
1989

1990

1990
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1990
1990

1990

1990

1990
Mr Tunjf Oluwatayo was officially opened (1/12/90) 1990
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144. St Paul’s Anglican Church ultra modern building was 
officially opened on 25/7/86

145. Chief Alex Akinyele was installed ‘The Jagunmdlu of 
Ipetu-Ijesa’ while Chief (Mrs) Yvonne Imogen 
Akinyele was installed ‘The Yeyemesoof Ipetu- Ijesa’ 
(14/8/86)

146. The death and burial of Rt Rev Bishop John 
Adegbehin Ibitayo Falopetook place on 14/8/87 and 
5/9/87, respectively

147. Chief Christopher Oluwadare Komolafe died on the 
30 December 1988 and was buried on the 4 February 
1989

148. Chief Simeon Morakinyo Ogunjulugbe died on the 23 
January 1989 and was buried on the 2 April 1989

149. Mr Michael Bamidele Ojo World Light-Heavy weight 
Wrestling Champion died in London on the 23 
December 1989 and was buried at Ipetu-Ijesa on 26 
January

150. Qba Adekunle Baderin J. P. Affnbiokin III The 
Ajalaye of Ipetu-Ijesa became a member of the House 
of Chiefs of Ctyo State of Nigeria
Doctor Isaac Oluwole Onawumi was chosen a Com­
missioner for Health in Q/o State (First son of Ipetu- 
Ijesa to be so appointed) (21/5/90)

152. The Oyo State Government Treasury Cash Office was 
opened at Ipetu-Ijesa on 20/6/90

153. A civic reception was held in honour of Mr O. 
Oludkun, the Treasurer on 30/6/90

154 Archdeacon Emmanuel Qlatunbosun Ogunseiju died 
on 21/8/90 and was buried on 29/9/90

155. The ultra modern Ansar-ud- Deen Central Mosque 
the foundation of which was laid in 1976, was officially 
commissioned on (1/12/90)

156. The Statue of Baldgun Fakilede Apotf erected by
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The past owas of lies.a
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>>

1681
1691
1692
1698
1713
1734
1749
1772
1776
1789
1796
1804
1814
1832
1846
1858
1867
1868

1255
1358
1459
1520
1526
1546
1587
1652
1590 
1653 
1681
1690
1692
1693
1712
1733
1749
1771
1776
1788
1795
1803
1814
1832
1846
1858
1867
1868
1869

2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.
24.
25.
26.
27.
28.
29.
30.

I

»
»

H
»

Yeyeladegba (F) 
Bflayiarere 
Yeyegunrogbo (F) 1652 
Bfladu I 
Biladu II 
Bflaro 
Yeyewaji (F) 
Yeyewayero (F) 
Yeyewayero (F) 
Bilagbayo 
Yeyeori Abejoye 
Bflajagodo 
BHatutu 
BOasa 
Akesan 
Bflajara 
Odunudun 
Qbara Bilajila 
Gbegba Aje 
Qfokutu 
Aponlese 
Alobe 
Agunlejika I

Qwa Obokun Ajibogun
“ ” Oka-Okile

“ ” Obarabaralokun
“ ” Qwari
“ ” Owam'se

“ ” Atakumosa
it

u

MISCELLANEOUS INFORMATION ONilESALAUD 

Started To Died 
Reign 
1150 
1260 
1360 
1466 
1522 
1526 
1572 
1646 
1588
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1. Hereditary Chieftaincies
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39.
40.

31.32.
33.34.
35.
36.
37.
38.
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1869
1875
1894
1896
1902
1920
1942

1963
1981

1874
1893
1895
1901
1920
1942
1956

Qwa Obokun Ruling Houses
1. Bilagbayo Ruling Family
2. Biladu Ruling Family
3. Bilayiarere Ruling Family
4. Bepo Ruling Family

Itesi Chieftaincies
Non-Hereditary Chieftaincies

1. Obaala
2. Lejoka
3. Lejofi
4. Oba Odd
5. Lookiran
6. Arise

1. Ogboni
2. Risawe
3. Lord ’
4. Arapate
5. ddple
6. Sawe
7. Lemodun

” Oweweniye
” Bep’o '
” AJowolodu
” Haastrup Ajfmoko
” Atayero
” Ardmoiaranl
” Haastrup Ajfmoko II

Adelupo Ogunmokan 
’ Biladu III

” Adeniran Agunlejika II 1966
” Adekunle Ardmolaran II1982
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24.
25.
26.
27.
28.
29.
30.
31.
32.
33.
34.

1860
1861
1867
1877
1880
1884
1892
1893
1896
1897
1900
1904
1904
1913
1914
1917
1919
1925
1929
1929
1934
1930
1934
1939
1947
1948
1954
1954
1956
1957
1957
1958
1958
1960

16.
17.
18.
19.
20.
21.

A Few Other Historical Dates

o The British took over Lagos 
_ __________________ Tinco onrl T

3.
4.
5.
6.

Ijaye war

The war between Ijesa and Igbajo 
Out- break of Ibadan - Ekiti war 
Baldgun Ogedengbe arrived at Kfriji war 
Erin joined Kfriji war

7 Ijebu war
8 Captain Bower fired Ijebu Ode
9. Kfriji war ended
10. Benin Expedition
11. Ebute-metta-Ibadan railway completed
12. Ilesa people questioned Akfnla for crown
13. Akfnla was deported to Oyo for wearing crown
14. Qba Ayeni Akfnla of Erin returned from Oyo
15. Qba Alua Oyinlola was installed

First School was opened at Erin- Ijesa 
Adubfwar
Prince of Wales visited Nigeria 
Qba Arojojoye at Ijebu-Jesa died 
Oba Amolese at Ijebu-Jesa installed 
Inauguration of Imesi He Court

22. Qba Gbadamosf was installed the Akfnla
23. Qba Akingbusi town hall was built

Qba Ayeni Akfnla of Erin Ijesa died 
Qba Arojojoye II of Ijebu-Jesa was installed 
University College Ibadan founded 
Akfnla and Owa resolved crown dispute 
Founding of Imesi-Ile High School 
Foundation of Ijebu Ijesa School 
Self Government for Western Nigeria 
Second London Conference 
Adelabu Riot in Ibadan and District 
Qba Oyinlola, the Alua of Erin died 
Nigeria attained Independence
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LIST OF THE QBASATA GLANCE
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1.
2.
3.
4.
5.
6.
7.
8.
9.

10.
11.
12.
13.
14.
15.
16.
17.
18.
19.

Qba Qlabidanre Olugbiyele.
Qba Adebolajo
Qba Orisabiyi/Olubiyi Ajigbadeowdsere 
Qba Otutubfosun dkudupoogun I 
Qba Adejobi Ogburugbonlenodi 
Qba Ademijutoni Otutubiosun II 
Qba Ofara Ateyinfaye 
Qba Ajisola Otutu - N’ite 
Qba AJagbadu Otulogbo Awusi 
Qba Agunbiade Oduyedolukurel 
Qba Agbagba 
Qba Afinbiokin I 
Qba Okirikisi
Qba Omoluyijokun Ariyeldye
Qba Chintuyi Ogfnni
Qba Afowowe Fayemiwo Afinbiokin II 
Qba Adejugbagbe Oni (Aldamole). 
Qba John Bodunrinde Oke Agunbiade II 
Qba Adekunle Baderin, Afinbiokin III.
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OFFICE OF THE GOVERNOR
IBADAN • OYO STATE OF NIGERIA

I am, Kabiyesi, 
¥o r obedient servant,

£
October, 1983

(M. O.'djo), 
for Secretary to the Government.

Hie Highness Oba Adekunle 
Baderin Afinbiokin III, 
The Ajalaye of Ipetu-Ijesha, 
P. 0. Box 1, 
Ipetu-Ijesha.

Kabiyesi,

Your

aiiireued 10
Governmen

0w Krl- No.

Rd- No................................-

CB°."1S41/ 125/9/Vo 1. IV/924

I am directed to inform you that the Oyo State 
Government has approved that your traditional title 
should be changed from Apetu of Iaetu-Ijesha to Ajalaye 
of Ipetu-Ijesha.

I am to assure you that a legal notice reflecting 
the change of title will soon be published in the 
Government Gazette.
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ABOUT THE AUTHOR 
(Asprovided by his children)

Pa James Olatonade Ogunjulugbe was born on 1 January, 1915 to the 
family of Pa David Ogunjulugbe from Elebedo family and Madam 
Felicia Awodirepo Ogunjulugbe from Apoti family in Ipetu-Ijesa.

Papa’s parents were ardent Christians and he was given Christian 
education at home, church and school. He was baptized on 1 August, 
1915 by Revd R. S. Oyebode at Saint Paul’s Church, Ipetu-Ijesa and 
was confirmed on 17 March, 1940 at St Andrew s College Oyo by 
Bishop L.G. Vining. In his days, young men and women were serious­
ly committed to go to church eveiy Sunday for both morning and 
evening services plus the Sunday School. Any absence from singing 
practices which were held twice in the week would result in severe 
caning in the school the following morning.

He had his primary school education at St Paul’s School, Ipetu- 
Ijesa although his father’s illness made him to stop going to school in 
1927 as it became extremely difficult for his father to maintain the 
home as well as finance Papa and his senior brother who was at that 
year admitted to St Andrew’s College, Oyo. Papa had to stay out of 
school for some years to be able to do some odd jobs to bring money 
to ease their family’s financial hardship.

Papa, however, resumed his primary school education in 1932 and 
passed the Lower Middle Two Examination at St Andrew’s College 
Practising School Oyo in 1935. He taught as a pupil teacher for two 
years before gaining admission to St Andrew’s College, Oyo in 1938 
and passed out finally in December 1941.

Papa specialized in Infant Work and first worked at St Paul’s 
School Ipetu-Ijesa in 1942.

Papa got married to Mama (then Miss Rebecca Ojuola Alawiye) 
on 6 January, 1944 and they were blessed with twins as their first born



5.

6. St Paul’s Anglican School, Ayegbaju Ile-Ife - Headmaster/
Class Teacher

8.
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1 February 1953 - 31 December 1953
St David’s Anglican School, Ogbomoso - Headmaster

1 January 1954 - 31 March 1956

1 August - 31 December 1936
3. St Andrew’s Practising School, Oyo - Class Teacher

1 January - 31 December 1937
4. St Andrew’s College, Oyo - Normal Student

1 January 1938 - 31 December 1941
St Paul’s Anglican School, Ipetu-Ijesa, Headmaster Infant

1 January 1942 - 31 January 1947

instinct of cunousity to go deep into the study of m Papa’s 
papa’s experience during the period that he lost his ™i ■ °f life‘ 
year 1935 also made him to have a friehtful vt. *ysister m the 
despite one’s innocence, the wicked can contraw u life ,hat 
nature and get rid of one physically. Papa believes thf. rr .laws of 
mysteries but believes that Jesus reigns suXm? ™1,fe ,s fu" °f 
battle field and only the fittest ever survive and is a

and villages in Nigeria. We are vetC pr” d vario'» towns
his teaching record in the old Western Retfo^ J?1,dren tO reveal

, . 1 February - 31 July 1Q3« T her
2. St James Anglican School Erin Ok 7

Teacher ’ Oke - Headmaster/Class

1 February 1948 - 31 January 1953
7. All Saint’s Anglican School, Onipe/Ibadan - Headmaster/ 

Class Teacher
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1 April 1963 - 31 December 1971
12. St Mary’s Anglican School, Ipetu-Ijesa - Contract Class 

Teacher

1958 - 31 March 1963
11. St Mary’s Anglican School, Ipetu-Ijesa - Class Teacher/Head- 

master

9. Local Authority Modern School, Ipetu-Ijesa - Head- 
master/Class Teacher

1 April 1956 - 31 December 1957
10. Ansar-ud-Deen School, Ipetu-Ijesa - Headmaster/Class 

Teacher

1 May 1972 - 31 April 1973
13. Ansar-ud-Deen School Ipetu-Ijesa - Contract Class Teacher 

1 September 1974 -1984.
Papa never failed to perform his civic duties as a lover of his 

people and home town. He played remarkable roles as a Chairman 
at St Paul’s Church Ipetu-Ijesa in his early days. Some of Papa’s 
church and civic activities involved the following:-

1. Member of Lagos Diocesan Synod 1943 - 1947
2. Member of Ipetu-Ijesa Grammar School Board 1957 - 1980
3. Member of Ibadan Anglican Diocesan Synod and Education 

Council 1960 -1972
4. President of Y.M.C.A. of Nigeria, Ipetu-Ijesa Branch, 

Januaiy 1960 - December 1964
5. Member and Auditor, Ilesa Archdeaconry 1962- 1972
6. Chairman of Community Hall Committee - Communal Ef­

fort 1964 -1966
Chairman of Development Council, Ipetu-Ijesa 1964 -1976; 
1980-

8. Chairman of Ajika Forest Commission of Enquiry - Ipetu- 
Ijesa Faction, 1968

9. Member of George Burton Memorial Grammar School 
Board Ilesa 1970



Building Committee - Communal

Committee, Ijesa North, District

c Post Office »gSWf-% ,
C0UnC f ilesS Diocesan Synod and Member of Diocesan

12. finance Committee 1975 -1978

, X O’" ipe,u4jfefa Devel°Pment Council ’Ibadan 
1976

ia Treasurer - March 1977 to date
5 Chairman, Local Authority Modern School Management 

' Committee - January 1978 -1980.
16 Member of Elefosan Grammar School Board -1981
17. Member of Ilesa Diocesan Synod 1981 (re-appointed)
18. Regular member of St Paul’s Church Parish Council
19. Chairman of St Paul’s New Church Building Committee from

26 April 1983 -
20. Member of Board of Governors (Treasurer) Ipetu- Ijesa 

Grammar School -1984.
Papa’s main hobbies are Farming and Reading. He made sure he 

involved all his children in the development of his farm in our early 
days - that there was hardly a day we would not go to work on the 
farm during holiday in our secondary school days. Papa was so tough 
that he would beat us with koboko if we dared showed annoyance or 
sign of unwillingness to assist on the farm then. Today, Papa’s plan- 
KolanuKVp|rS ab°Ut fifteen acres of land with PlentY of Cocoa, 
apples Yams ?ldt.lons’Bananas’ Mangoes, Guavas, Tangerines, Pine- 
S? t aSSaVa’PePPer’ Okr°> Stable and Oranges
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POLITICAL AND SECURITY DEPARTMENT
OFFICE OF THE DIRECTOR-GENERAL 

IBADAN • OYO STATE OF NIGERIA

location of ipetu-ijesahkeji forest reserve

(S. 0. Olad/po),

The Chairman,Oriade Local Government, Ijebu-Jesa

Orlad-- Localx uteu-jEiA.
0g MAMMI 

receive

Four Rtf. Ho......................... .

hOov<rrtin<nf quell"?
««/. NO...SPZS...Z1/.2RZ.V01.1/189.

OFFICE OF THE MILITARY GOVERNOR

5®

Location of Ipetu-Ijesa /Ikeii Forest Reserve
With reference to the enquiry which your goodself 

addressed to the Military Governor of Oyo State, Col. A.K. 
Adisa on 19th March, 1991 when the Military Governor was on 
a visit to Ijeda to commission the IJeda Branch of the Peoples 
Bank, I am hereby to re-affirm that IkeJi/lpetu Forest Reserve 
belongs to Oriade Local Government and that that Local Govern­
ment is entitled to royalties on the Reserve. .This re­
affirmation is in line with the provisions of Native Authority 
Forest Reserve (Ikej i/Ipetu Forest Reserve) Order No.16 Vol. 18 
of 18th April, 1931. The boundaries of the Forest Reserve 
in question were described in the Western Region Legal Notice, 
No.29 of 1954 and published in Supplement to Western Region 
Gazette No.29 Vol.3 of 22nd July, 1954.

Please acknowledge the receipt of this letter.
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-. Ogunjulugbe, it is a timely record which is 
the present arid succeeding generations.

, ’ v V ‘ ' . i,,..

This is the story of the people known and addressed'&s^/'. 
.Ip'etu-lje^as; their; exodus from lle-lfe^ their various past h 
settlenpen^s, their obas, leaders and?prominent citizens.
It is the first comprehensive accost on the Ipetu-ljesas I 
which trapes the adventof westerr^ducation, Chfi/ftianity 
and thejslamic rejlgion into the.Community.

Written by d ^4ptuagenariar^in the person of
; >■. Ogunjulugbe. it is a timely record which is invaluable td- 

the present arid succeeding generations. ( ; J < ;
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